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Islām 
(Encyclopædia Britannica) 

Introduction 

A major world religion belonging to the 
Semitic family; it was promulgated by the Prophet 
Muhammad in Arabia in the 7th century AD. The 
Arabic term islām, literally “surrender,” illuminates 
the fundamental religious idea of Islām—that the 
believer (called a Muslim, from the active particle of 
islām) accepts “surrender to the will of Allāh 
(Arabic: God).” Allāh is viewed as the sole God—
creator, sustainer, and restorer of the world. The will 
of Allāh, to which man must submit, is made known 
through the sacred scriptures, the Qur'ān (Koran), 
which Allāh revealed to his messenger, Muhammad. 
In Islām Muhammad is considered the last of a 
series of prophets (including Adam, Noah, 
Abraham, Moses, Jesus, and others), and his 
message simultaneously consummates and 
completes the “revelations” attributed to earlier 
prophets. 

Retaining its emphasis on an uncompromising 
monotheism and a strict adherence to certain 
essential religious practices, the religion taught by 
Muhammad to a small group of followers spread 
rapidly through the Middle East to Africa, Europe, 
the Indian subcontinent, the Malay Peninsula, and 
China. Although many sectarian movements have 
arisen within Islām, all Muslims are bound by a 
common faith and a sense of belonging to a single 
community. 

The foundations of Islām 

The legacy of Muhammad 

From the very beginning of Islām, Muhammad 
had inculcated a sense of brotherhood and a bond of 
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faith among his followers, both of which helped to 
develop among them a feeling of close relationship 
that was accentuated by their experiences of 
persecution as a nascent community in Mecca. The 
strong attachment to the tenets of the Qur'ānic 
revelation and the conspicuous socioeconomic 
content of Islāmic religious practices cemented this 
bond of faith. In AD 622, when the Prophet 
migrated to Medina, his preaching was soon 
accepted, and the community-state of Islām 
emerged. During this early period, Islām acquired its 
characteristic ethos as a religion uniting in itself 
both the spiritual and temporal aspects of life and 
seeking to regulate not only the individual's 
relationship to God (through his conscience) but 
human relationships in a social setting as well. Thus, 
there is not only an Islāmic religious institution but 
also an Islāmic law, state, and other institutions 
governing society. Not until the 20th century were 
the religious (private) and the secular (public) 
distinguished by some Muslim thinkers and 
separated formally in certain places such as Turkey. 

This dual religious and social character of 
Islām, expressing itself in one way as a religious 
community commissioned by God to bring its own 
value system to the world through the jihād 
(“exertion,” commonly translated as “holy war” or 
“holy struggle”), explains the astonishing success of 
the early generations of Muslims. Within a century 
after the Prophet's death in AD 632, they had 
brought a large part of the globe—from Spain across 
Central Asia to India—under a new Arab Muslim 
empire. 

The period of Islāmic conquests and empire 
building marks the first phase of the expansion of 
Islām as a religion. Islām's essential egalitarianism 
within the community of the faithful and its official 
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discrimination against the followers of other 
religions won rapid converts. Jews and Christians 
were assigned a special status as communities 
possessing scriptures and were called the “people of 
the Book” (ahl al-kitāb) and, therefore, were allowed 
religious autonomy. They were, however, required 
to pay a per capita tax called jizyah, as opposed to 
pagans, who were required to either accept Islām or 
die. The same status of the “people of the Book” 
was later extended to Zoroastrians and Hindus, but 
many “people of the Book” joined Islām in order to 
escape the disability of the jizyah. A much more 
massive expansion of Islām after the 12th century 
was inaugurated by the Şūfīs (Muslim mystics), who 
were mainly responsible for the spread of Islām in 
India, Central Asia, Turkey, and sub-Saharan Africa 
(see below). 

Besides the jihād and Şūfī missionary activity, 
another factor in the spread of Islām was the far-
ranging influence of Muslim traders, who not only 
introduced Islām quite early to the Indian east coast 
and South India but also proved to be the main 
catalytic agents (besides the Şūfīs) in converting 
people to Islām in Indonesia, Malaya, and China. 
Islām was introduced to Indonesia in the 14th 
century, hardly having time to consolidate itself 
there politically before coming under Dutch colonial 
domination. 

The vast variety of races and cultures embraced 
by Islām (estimated total 1.1 to 1.2 billion persons 
worldwide) has produced important internal 
differences. All segments of Muslim society, 
however, are bound by a common faith and a sense 
of belonging to a single community. With the loss of 
political power during the period of Western 
colonialism in the 19th and 20th centuries, the 
concept of the Islāmic community (ummah), instead 
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of weakening, became stronger. The faith of Islām 
helped various Muslim peoples in their struggle to 
gain political freedom in the mid-20th century, and 
the unity of Islām contributed to later political 
solidarity. 

Sources of Islāmic doctrinal and social views 

Islāmic doctrine, law, and thinking in general 
are based upon four sources, or fundamental 
principles (uŞūl): (1) the Qur'ān, (2) the sunnah 
(“traditions”), (3) ijmāʿ (“consensus”), and (4) 
ijtihād (“individual thought”). 

The Qur'ān (literally, “Reading” or 
“Recitation”) is regarded as the verbatim word, or 
speech, of God delivered to Muhammad by the 
angel Gabriel. Divided into 114 sūrahs (chapters) of 
unequal length, it is the fundamental source of 
Islāmic teaching. The sūrahs revealed at Mecca 
during the earliest part of Muhammad's career are 
concerned mostly with ethical and spiritual 
teachings and the Day of Judgment. The sūrahs 
revealed at Medina at a later period in the career of 
the Prophet are concerned for the most part with 
social legislation and the politico-moral principles 
for constituting and ordering the community. 
Sunnah (“a well-trodden path”) was used by pre-
Islāmic Arabs to denote their tribal or common law; 
in Islām it came to mean the example of the 
Prophet—i.e., his words and deeds as recorded in 
compilations known as Hadīth. 

Hadīth (literally, “Report”; a collection of 
sayings attributed to the Prophet) provide the written 
documentation of the Prophet's words and deeds. Six 
of these collections, compiled in the 3rd century AH 
(9th century AD), came to be regarded as especially 
authoritative by the largest group in Islām, the 
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Sunnites. Another large group, the Shī'ah, has its 
own Hadīth contained in four canonical collections. 

The doctrine of ijmā', or consensus, was 
introduced in the 2nd century AH (8th century AD) 
in order to standardize legal theory and practice and 
to overcome individual and regional differences of 
opinion. Though conceived as a “consensus of 
scholars,” ijmā' was in actual practice a more 
fundamental operative factor. From the 3rd century 
AH ijmā' has amounted to a principle of stability in 
thinking; points on which consensus was reached in 
practice were considered closed and further 
substantial questioning of them prohibited. Accepted 
interpretations of the Qur'ān and the actual content 
of the sunnah (i.e., Hadīth and theology) all rest 
finally on the ijmā' in the sense of the acceptance of 
the authority of their community. 

Ijtihād, meaning “to endeavour” or “to exert 
effort,” was required to find the legal or doctrinal 
solution to a new problem. In the early period of 
Islām, because ijtihād took the form of individual 
opinion (ra'y), there was a wealth of conflicting and 
chaotic opinions. In the 2nd century AH ijtihād was 
replaced by qiyās (reasoning by strict analogy), a 
formal procedure of deduction based on the texts of 
the Qur'ān and the Hadīth. The transformation of 
ijmā' into a conservative mechanism and the 
acceptance of a definitive body of Hadīth virtually 
closed the “gate of ijtihād” in Sunni Islam while 
ijtihād continued in Shi'ism. Nevertheless, certain 
outstanding Muslim thinkers (e.g., al-Ghazālī in the 
11th–12th century) continued to claim the right of 
new ijtihād for themselves, and reformers in the 18th 
to 20th centuries, because of modern influences, 
have caused this principle once more to receive 
wider acceptance. 
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The Qur'ān and Hadīth are discussed below. 
The significance of ijmā' and ijtihād are discussed 
below in the contexts of Islāmic theology, 
philosophy, and law. 

Doctrines of the Qur'ān 

God 

The doctrine about God in the Qur'ān is 
rigorously monotheistic: God is one and unique; he 
has no partner and no equal. Trinitarianism, the 
Christian belief that God is three persons in one 
substance, is vigorously repudiated. Muslims believe 
that there are no intermediaries between God and the 
creation that he brought into being by his sheer 
command: “Be.” Although his presence is believed 
to be everywhere, he is not incarnated in anything. 
He is the sole creator and sustainer of the universe, 
wherein every creature bears witness to his unity 
and lordship. But he is also just and merciful: his 
justice ensures order in his creation, in which 
nothing is believed to be out of place, and his mercy 
is unbounded and encompasses everything. His 
creating and ordering the universe is viewed as the 
act of prime mercy for which all things sing his 
glories. The God of the Qur'ān, described as 
majestic and sovereign, is also a personal God; he is 
viewed as being nearer to man than man's jugular 
vein, and, whenever a person in need or distress 
calls him, he responds. Above all, he is the God of 
guidance and shows everything, particularly man, 
the right way, “the straight path.” 

This picture of God—wherein the attributes of 
power, justice, and mercy interpenetrate—is related 
to the Judeo-Christian tradition and also differs 
radically from the concepts of pagan Arabia, to 
which it provided an effective answer. The pagan 
Arabs believed in a blind and inexorable fate over 
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which man had no control. For this powerful but 
insensible fate the Qur'ān substituted a powerful but 
provident and merciful God. The Qur'ān carried 
through its uncompromising monotheism by 
rejecting all forms of idolatry and eliminating all 
gods and divinities that the Arabs worshipped in 
their sanctuaries (harams), the most prominent of 
which was the Ka'bah sanctuary in Mecca itself. 

The universe 

In order to prove the unity of God, the Qur'ān 
lays frequent stress on the design and order in the 
universe. There are no gaps or dislocations in nature. 
Order is explained by the fact that every created 
thing is endowed with a definite and defined nature 
whereby it falls into a pattern. This nature, though it 
allows every created thing to function in a whole, 
sets limits; and this idea of the limitedness of 
everything is one of the most fixed points in both the 
cosmology and theology of the Qur'ān. The universe 
is viewed, therefore, as autonomous, in the sense 
that everything has its own inherent laws of 
behaviour, but not as autocratic, because the patterns 
of behaviour have been endowed by God and are 
strictly limited. “Everything has been created by us 
according to a measure.” Though every creature is 
thus limited and “measured out” and hence depends 
upon God, God alone, who reigns unchallenged in 
the heavens and the earth, is unlimited, independent, 
and self-sufficient. 

Man 

According to the Qur'ān, God created two 
apparently parallel species of creatures, man and 
jinn, the one from clay and the other from fire. 
About the jinn, however, the Qur'ān says little, 
although it is implied that the jinn are endowed with 
reason and responsibility but are more prone to evil 
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than man. It is with man that the Qur'ān, which 
describes itself as a guide for the human race, is 
centrally concerned. The Judeo-Christian story of 
the Fall of Adam (the first man) is accepted, but the 
Qur'ān states that God forgave Adam his act of 
disobedience, which is not viewed in the Qur'ān as 
original sin in the Christian sense of the term. 

In the story of man's creation, the angel Iblīs, or 
Satan, who protested to God against the creation of 
man, who “would sow mischief on earth,” lost in the 
competition of knowledge against Adam. The 
Qur'ān, therefore, declares man to be the noblest of 
all creation, the created being who bore the trust (of 
responsibility) that the rest of creation refused to 
accept. The Qur'ān thus reiterates that all nature has 
been made subservient to man seen as God's vice-
regent on earth: nothing in all creation has been 
made without a purpose, and man himself has not 
been created “in sport,” his purpose being service 
and obedience to God's will. 

Despite this in sport station, however, the 
Qur'ān describes human nature as frail and faltering. 
Whereas everything in the universe has a limited 
nature and every creature recognizes its limitation 
and insufficiency, man is viewed as having been 
given freedom and is therefore prone to 
rebelliousness and pride, with the tendency to 
arrogate to himself the attributes of self-sufficiency. 
Pride, thus, is viewed as the cardinal sin of man, 
because, by not recognizing in himself his essential 
creaturely limitations, he becomes guilty of 
ascribing to himself partnership with God (shirk: 
associating a creature with the Creator) and of 
violating the unity of God. True faith (īmān), thus, 
consists of belief in the immaculate Divine Unity 
and Islām in one's submission to the Divine Will. 

Satan, sin, and repentance 
In order to communicate the truth of Divine 

Unity, God has sent messengers or prophets to men, 
whose weakness of nature makes them ever prone to 
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forget or even willfully to reject Divine Unity under 
the promptings of Satan. According to the Qur'ānic 
teaching, the being who became Satan (Shaytān or 
Iblīs) had previously occupied a high station but fell 
from divine grace by his act of disobedience in 
refusing to honour Adam when he, along with other 
angels, was ordered to do so. Since then his work 
has been to beguile man into error and sin. Satan is, 
therefore, the contemporary of man, and Satan's own 
act of disobedience is construed by the Qur'ān as the 
sin of pride. Satan's machinations will cease only on 
the Last Day. 

Judging from the accounts of the Qur'ān, the 
record of man's accepting the prophets' messages 
has been far from perfect. The whole universe is 
replete with signs of God. The human soul itself is 
viewed as a witness of the unity and grace of God. 
The messengers of God have, throughout history, 
been calling man back to God. Yet not all men have 
accepted the truth; many of them have rejected it 
and become disbelievers (kāfir, plural kuffār: 
literally “concealing”—i.e., the blessings of God), 
and, when man becomes so obdurate, his heart is 
sealed by God. Nevertheless, it is always possible 
for a sinner to repent (tawbah) and redeem himself 
by a genuine conversion to the truth. There is no 
point of no return, and God is forever merciful and 
always willing and ready to pardon. Genuine 
repentance has the effect of removing all sins and 
restoring a person to the state of sinlessness with 
which he started his life. 

Prophecy 

Prophets are men specially elected by God to be 
his messengers. Prophethood is indivisible, and the 
Qur'ān requires recognition of all prophets as such 
without discrimination. Yet they are not all equal, 
some of them being particularly outstanding in 
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qualities of steadfastness and patience under trial. 
Abraham, Noah, Moses, and Jesus were such great 
prophets. As vindication of the truth of their 
mission, God often vests them with miracles: 
Abraham was saved from fire, Noah from the 
Deluge, and Moses from the pharaoh. Not only was 
Jesus born from the Virgin Mary, but God also 
saved him from crucifixion at the hands of the Jews. 
The conviction that God's messengers are ultimately 
vindicated and saved is an integral part of the 
Qur'ānic doctrine. 

All prophets are human and never part of 
divinity: they are the most perfect of humans who 
are recipients of revelation from God. When God 
wishes to speak to a human, he sends an angel 
messenger to him or makes him hear a voice or 
inspires him. Muhammad is accepted as the last 
prophet in this series and its greatest member, for in 
him all the messages of earlier prophets were 
consummated. The angel Gabriel brought the Qur'ān 
down to the Prophet's “heart.” Gabriel is represented 
by the Qur'ān as a spirit whom the Prophet could 
sometimes see and hear. According to early 
traditions, the Prophet's revelations occurred in a 
state of trance when his normal consciousness was 
transformed. This state was accompanied by heavy 
sweating. The Qur'ān itself makes it clear that the 
revelations brought with them a sense of 
extraordinary weight: “If we were to send this 
Qur'ān down on a mountain, you would see it split 
asunder out of fear of God.” 

This phenomenon at the same time was 
accompanied by an unshakable conviction that the 
message was from God, and the Qur'ān describes 
itself as the transcript of a heavenly “Mother Book” 
written on a “Preserved Tablet.” The conviction was 
of such an intensity that the Qur'ān categorically 
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denies that it is from any earthly source, for in that 
case it would be liable to “manifold doubts and 
oscillations.” 

Eschatology 
In Islāmic doctrine, on the Last Day, when the 

world will come to an end, the dead will be 
resurrected and a judgment will be pronounced on 
every person in accordance with his deeds. Although 
the Qur'ān in the main speaks of a personal 
judgment, there are several verses that speak of the 
resurrection of distinct communities that will be 
judged according to “their own book.” In conformity 
with this, the Qur'ān also speaks in several passages 
of the “death of communities,” each one of which 
has a definite term of life. The actual evaluation, 
however, will be for every individual, whatever the 
terms of reference of his performance. In order to 
prove that the resurrection will occur, the Qur'ān 
uses a moral and a physical argument. Because not 
all requital is meted out in this life, a final judgment 
is necessary to bring it to completion. Physically, 
God, who is all-powerful, has the ability to destroy 
and bring back to life all creatures, who are limited 
and are, therefore, subject to God's limitless power. 

Some Islāmic schools deny the possibility of 
human intercession but most accept it, and in any 
case God himself, in his mercy, may forgive certain 
sinners. Those condemned will burn in hellfire, and 
those who are saved will enjoy the abiding joys of 
paradise. Hell and heaven are both spiritual and 
corporeal. Besides suffering in physical fire, the 
damned will also experience fire “in their hearts”; 
similarly, the blessed, besides corporeal enjoyment, 
will experience the greatest happiness of divine 
pleasure. 

Social service 
Because the purpose of the existence of man, as 

of every other creature, is submission to the Divine 
Will, God's role in relation to man is that of the 
commander. Whereas the rest of nature obeys God 
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automatically, man alone possesses the choice to 
obey or disobey. With the deep-seated belief in 
Satan's existence, man's fundamental role becomes 
one of moral struggle, which constitutes the essence 
of human endeavour. Recognition of the unity of 
God does not simply rest in the intellect but entails 
consequences in terms of the moral struggle, which 
consists primarily in freeing oneself of narrowness 
of mind and smallness of heart. One must go out of 
oneself and expend one's possessions for the sake of 
others. 

The doctrine of social service, in terms of 
alleviating suffering and helping the needy, 
constitutes an integral part of Islāmic teaching. 
Praying to God and other religious acts are deemed 
to be incomplete in the absence of active service to 
the needy. In regard to this matter, the Qur'ānic 
criticisms of human nature become very sharp: 
“Man is by nature timid; when evil befalls him, he 
panics, but when good things come to him he 
prevents them from reaching others.” It is Satan who 
whispers into man's ears that by spending for others 
he will become poor. God, on the contrary, promises 
prosperity in exchange for such expenditure, which 
constitutes a credit with God and grows much more 
than the money people invest in usury. Hoarding of 
wealth without recognizing the rights of the poor is 
threatened with the direst punishment in the 
hereafter and is declared to be one of the main 
causes of the decay of societies in this world. The 
practice of usury is forbidden. 

With this socioeconomic doctrine cementing 
the bond of faith, there emerges the idea of a closely 
knit community of the faithful who are declared to 
be “brothers unto each other.” Muslims are 
described as “the middle community bearing witness 
on mankind,” “the best community produced for 
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mankind,” whose function it is “to enjoin good and 
forbid evil” (Qur'ān). Cooperation and “good 
advice” within the community are emphasized, and 
a person who deliberately tries to harm the interests 
of the community is to be given exemplary 
punishment. Opponents from within the community 
are to be fought and reduced with armed force, if 
issues cannot be settled by persuasion and 
arbitration. 

Because the mission of the community is to 
“enjoin good and forbid evil” so that “there is no 
mischief and corruption” on earth, the doctrine of 
jihād is the logical outcome. For the early 
community it was a basic religious concept. The 
lesser jihād, or holy striving, means an active 
struggle using armed force whenever necessary. The 
object of jihād is not the conversion of individuals to 
Islām but rather the gaining of political control over 
the collective affairs of societies to run them in 
accordance with the principles of Islām. Individual 
conversions occur as a by-product of this process 
when the power structure passes into the hands of 
the Muslim community. In fact, according to strict 
Muslim doctrine, conversions “by force” are 
forbidden, because after the revelation of the Qur'ān 
“good and evil have become distinct,” so that one 
may follow whichever one may prefer (Qur'ān), and 
it is also strictly prohibited to wage wars for the sake 
of acquiring worldly glory, power, and rule. With 
the establishment of the Muslim empire, however, 
the doctrine of the lesser jihād was modified by the 
leaders of the community. Their main concern had 
become the consolidation of the empire and its 
administration, and thus they interpreted the 
teaching in a defensive rather than in an expansive 
sense. The Khārijite sect, which held that “decision 
belongs to God alone,” insisted on continuous and 
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relentless jihād, but its followers were virtually 
destroyed during the internecine wars in the 8th 
century. 

Besides a measure of economic justice and the 
creation of a strong idea of community, the Prophet 
Muhammad effected a general reform of Arab 
society, in particular protecting its weaker 
segments—the poor, the orphans, women, and 
slaves. Slavery was not legally abolished, but 
emancipation of slaves was religiously encouraged 
as an act of merit. Slaves were given legal rights, 
including the right of acquiring their freedom in 
return for payment, in installments, of a sum agreed 
upon by the slave and his master out of his earnings. 
A slave woman who bore a child by her master 
became automatically free after her master's death. 
The infanticide of girls that was practiced among 
certain tribes in pre-Islāmic Arabia—out of fear of 
poverty or a sense of shame—was forbidden. 

Distinction and privileges based on tribal rank 
or race were repudiated in the Qur'ān and in the 
celebrated “Farewell Pilgrimage Address” of the 
Prophet shortly before his death. All men are therein 
declared to be “equal children of Adam,” and the 
only distinction recognized in the sight of God is to 
be based on piety and good acts. The age-old Arab 
institution of intertribal revenge (called tha'r)—
whereby it was not necessarily the killer who was 
executed but a person equal in rank to the slain 
person—was abolished. The pre-Islāmic ethical 
ideal of manliness was modified and replaced by a 
more humane ideal of moral virtue and piety. 

Fundamental practices and institutions of Islām 

The five pillars 

During the earliest decades after the death of 
the Prophet, certain basic features of the religio-
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social organization of Islām were singled out to 
serve as anchoring points of the community's life 
and formulated as the “Pillars of Islām.” To these 
five, the Khawārij sect added a sixth pillar, the jihād, 
which, however, was not accepted by the general 
community. 

The shahādah, or profession of faith 

The first pillar is the profession of faith: “There 
is no deity but God, and Muhammad is the 
messenger of God,” upon which depends 
membership in the community. The profession of 
faith must be recited at least once in one's lifetime, 
aloud, correctly, and purposively, with an 
understanding of its meaning and with an assent 
from the heart. From this fundamental belief are 
derived beliefs in (1) angels (particularly Gabriel, 
the Angel of Revelation), (2) the revealed Books 
(the Qur'ān and the sacred books of Judaism and 
Christianity), (3) a series of prophets (among whom 
figures of the Judeo-Christian tradition are 
particularly eminent, although it is believed that God 
has sent messengers to every nation), and (4) the 
Last Day (Day of Judgment). 

Prayer 

The second pillar consists of five daily 
canonical prayers. These prayers may be offered 
individually if one is unable to go to the mosque. 
The first prayer is performed before sunrise, the 
second just after noon, the third in the late afternoon, 
the fourth immediately after sunset, and the fifth 
before retiring to bed. 

Before a prayer, ablutions, including the 
washing of hands, face, and feet, are performed. The 
muezzin (one who gives the call for prayer) chants 
aloud from a raised place (such as a tower) in the 
mosque. When prayer starts, the imām, or leader (of 
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the prayer), stands in the front facing in the direction 
of Mecca, and the congregation stands behind him in 
rows, following him in various postures. Each 
prayer consists of two to four genuflection units 
(rak'ah); each unit consists of a standing posture 
(during which verses from the Qur'ān are recited—in 
certain prayers aloud, in others silently), as well as a 
genuflection and two prostrations. At every change 
in posture, “God is great” is recited. Tradition has 
fixed the materials to be recited in each posture. 

Special congregational prayers are offered on 
Friday instead of the prayer just after noon. The 
Friday service consists of a sermon (khutbah), which 
partly consists of preaching in the local language 
and partly of recitation of certain formulas in 
Arabic. In the sermon, the preacher usually recites 
one or several verses of the Qur'ān and builds his 
address on it, which can have a moral, social, or 
political content. Friday sermons usually have 
considerable impact on public opinion regarding 
both moral and sociopolitical questions. 

Although not ordained as an obligatory duty, 
nocturnal prayers (called tahajjud) are encouraged, 
particularly during the latter half of the night. 
During the month of Ramadān (see below Fasting), 
lengthy prayers, called tarāwīh, are offered 
congregationally before retiring. 

In strict doctrine, the five daily prayers cannot 
be waived even for the sick, who may pray in bed 
and, if necessary, lying down. When on a journey, 
the two afternoon prayers may be followed one by 
the other; the sunset and late evening prayers may be 
combined as well. In practice, however, much laxity 
has occurred, particularly among the modernized 
classes, although Friday prayers are still very well 
attended. 
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The zakāt 

The third pillar is the obligatory tax called zakāt 
(“purification,” indicating that such a payment 
makes the rest of one's wealth religiously and legally 
pure). This is the only permanent tax levied by the 
Qur'ān and is payable annually on food grains, 
cattle, and cash after one year's possession. The 
amount varies for different categories. Thus, on 
grains and fruits it is 10 percent if land is watered by 
rain, 5 percent if land is watered artificially. On cash 
and precious metals it is 21/2 percent. Zakāt is 
collectable by the state and is to be used primarily 
for the poor, but the Qur'ān mentions other purposes: 
ransoming Muslim war captives, redeeming chronic 
debts, paying tax collectors' fees, jihād (and by 
extension, according to Qur'ān commentators, 
education and health), and creating facilities for 
travellers. 

After the breakup of Muslim religio-political 
power, payment of zakāt became a matter of 
voluntary charity dependent on individual 
conscience. In the modern Muslim world it has been 
left up to the individual, except in some countries 
(such as Saudi Arabia) where the Sharī'ah (Islāmic 
law) is strictly maintained. 

Fasting 

Fasting during the month of Ramadān (ninth 
month of the Muslim lunar calendar), laid down in 
the Qur'ān (2:183–185), is the fourth pillar of the 
faith. Fasting begins at daybreak and ends at sunset, 
and during the day eating, drinking, and smoking are 
forbidden. The Qur'ān (2:185) states that it was in 
the month of Ramadān that the Qur'ān was revealed. 
Another verse of the Qur'ān (97:1) states that it was 
revealed “on the Night of Power,” which Muslims 
generally observe on the night of 26–27 Ramadān. 
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For a person who is sick or on a journey, fasting 
may be postponed until “another equal number of 
days.” The elderly and the incurably sick are 
exempted through the daily feeding of one poor 
person if they have the means. 

The hajj 

The fifth pillar is the annual pilgrimage (hajj) to 
Mecca prescribed for every Muslim once in a 
lifetime—“provided one can afford it” and provided 
a person has enough provisions to leave for his 
family in his absence. A special service is held in the 
Sacred Mosque on the 7th of the month of Dhū al-
Hijjah (last in the Muslim year). Pilgrimage 
activities begin by the 8th and conclude on the 12th 
or 13th. All worshippers enter the state of ihrām; 
they wear two seamless garments and avoid sexual 
intercourse, the cutting of hair and nails, and certain 
other activities. Pilgrims from outside Mecca 
assume ihrām at specified points en route to the city. 
The principal activities consist of walking seven 
times around the Ka'bah, a shrine within the 
mosque; the kissing and touching of the Black Stone 
(Hajar al-Aswad); and the ascent of and running 
between Mount Şafā and Mount Marwah (which are 
now, however, mere elevations) seven times. At the 
second stage of the ritual, the pilgrim proceeds from 
Mecca to Minā, a few miles away; from there he 
goes to 'Arafāt, where it is essential to hear a sermon 
and to spend one afternoon. The last rites consist of 
spending the night at Muzdalifah (between 'Arafāt 
and Minā) and offering sacrifice on the last day of 
ihrām, which is the 'īd (“festival”) of sacrifice. 

Many countries have imposed restrictions on 
the number of outgoing pilgrims because of foreign-
exchange difficulties. Because of the improvement 
of communications, however, the total number of 
visitors has greatly increased in recent years. By the 
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early 1990s the number of visitors was estimated to 
be about two million, approximately half of them 
from non-Arab countries. All Muslim countries send 
official delegations on the occasion, which is being 
increasingly used for religio-political congresses. At 
other times in the year, it is considered meritorious 
to perform the lesser pilgrimage ('umrah), which is 
not, however, a substitute for the hajj pilgrimage. 

Sacred places and days 

The most sacred place for Muslims is the 
Ka'bah sanctuary at Mecca, the object of the annual 
pilgrimage. It is much more than a mosque; it is 
believed to be the place where the heavenly bliss 
and power touches the earth directly. According to 
Muslim tradition, the Ka'bah was built by Abraham. 
The Prophet's mosque in Medina is the next in 
sanctity. Jerusalem follows in third place in sanctity 
as the first qiblah (i.e., direction in which the 
Muslims offered prayers at first, before the qiblah 
was changed to the Ka'bah) and as the place from 
where Muhammad, according to tradition, made his 
ascent (mi'rāj) to heaven. For the Shī'ah, Karbalā' in 
Iraq (the place of martyrdom of 'Alī's son, Husayn) 
and Meshed in Iran (where Imām 'Alī ar-Ridā is 
buried) constitute places of special veneration where 
the Shī'ah make pilgrimages. 

Shrines of Şūfī saints 

For the Muslim masses in general, shrines of 
Şūfī saints are particular objects of reverence and 
even veneration. In Baghdad the tomb of the greatest 
saint of all, 'Abd al-Qādir al-Jīlānī, is visited every 
year by large numbers of pilgrims from all over the 
Muslim world. 

By the late 20th century, the Şūfī shrines, which 
were managed privately in earlier periods, were 
almost entirely owned by governments and were 
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managed by departments of awqāf (plural of waqf, a 
religious endowment). The official appointed to care 
for a shrine is usually called a mutawallī. In Turkey, 
where such endowments formerly constituted a very 
considerable portion of the national wealth, all 
endowments were confiscated by the regime of 
Atatürk (president 1928–38). 

The mosque 

The general religious life of Muslims is centred 
around the mosque. In the days of the Prophet and 
early caliphs, the mosque was the centre of all 
community life, and it remains so in many parts of 
the Islāmic world to this day. Small mosques are 
usually supervised by the imām (one who 
administers the prayer service) himself, although 
sometimes also a muezzin is appointed. In larger 
mosques, where Friday prayers are offered, a khatīb 
(one who gives the khutbah, or sermon) is appointed 
for Friday service. Many large mosques also 
function as religious schools and colleges. In the 
early 21st century, mosque officials were appointed 
by the government in most countries. In some 
countries—e.g., Pakistan—most mosques are private 
and are run by the local community, although 
increasingly some of the larger ones have been taken 
over by the government departments of awqāf. 

Holy days 

The Muslim calendar (based on the lunar year) 
dates from the emigration (hijrah) of the Prophet 
from Mecca to Medina in AD 622. The two festive 
days in the year are the 'īds, 'Īd al-Fitr celebrating 
the end of the month of Ramadān and 'Īd al-Adhā 
(the feast of sacrifice) marking the end of the 
pilgrimage. Because of the crowds, 'īd prayers are 
offered either in very large mosques or on specially 
consecrated grounds. Other sacred times include the 
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“Night of Power” (believed to be the night in which 
God makes decisions about the destiny of 
individuals and the world as a whole) and the night 
of the ascension of the Prophet to heaven. The 
Shī'ah celebrate the 10th of Muharram (the first 
month of the Muslim year) to mark the day of the 
martyrdom of Husayn. The Muslim masses also 
celebrate the death anniversaries of various saints in 
a ceremony called 'urs (literally, “nuptial 
ceremony”). The saints, far from dying, are believed 
to reach the zenith of their spiritual life on this 
occasion. 

Religion and the arts 

The visual arts 

The Arabs before Islām had hardly any art 
except poetry, which had been developed to full 
maturity and in which they took great pride. As with 
other forms of culture, the Muslim Arabs borrowed 
their art from Persia and Byzantium. Whatever 
elements the Arabs borrowed, however, they 
Islāmized in a manner that fused them into a 
homogeneous spiritual-aesthetic complex. The most 
important principle governing art was aniconism; 
i.e., the religious prohibition of figurization and 
representation of living creatures. Underlying this 
prohibition is the assumption that God is the sole 
author of life and that a person who produces a 
likeness of a living being seeks to rival God. The 
tradition ascribed to the Prophet that a person who 
makes a picture of a living thing will be asked on the 
Day of Judgment to infuse life into it, whether 
historically genuine or not, doubtless represents the 
original attitude of Islām. In the Qur'ān (3:49, 
5:113), reflecting an account in a New Testament 
apocryphal work, it is counted among the miracles 
of Jesus that he made likenesses of birds from clay 
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“by God's order,” and, when he breathed into them, 
they became real birds, again, “by God's order.” 

Hence, in Islāmic aniconism two considerations 
are fused together: (1) rejection of such images that 
might become idols (these may be images of 
anything) and (2) rejection of figures of living 
things. Plato and Plotinus, Greek philosophers, had 
also dismissed representative art as an “imitation of 
nature”; i.e., as something removed from reality. 
The Islāmic attitude is more or less the same, with 
the added element of attributing to the artist a 
violation of the sanctity of the principle of life. The 
same explanation holds for the Qur'ānic criticism of 
a certain kind of poetry, namely, free indulgence in 
extravagant image mongering: “They [poets] 
recklessly wander in every valley” (26:225). 

This basic principle has, however, undergone 
modifications. First, pictures were tolerated if they 
were confined to private apartments and harems of 
palaces. This was the case with some members of 
the Umayyad and 'Abbāsid dynasties, Turks, and 
Persians—in particular with the Shī'ah, who have 
produced an abundance of pictorial representations 
of the holy family and of the Prophet himself. 
Second, in the field of pictorial representation, 
animal and human figures are combined with other 
ornamental designs such as fillets and arabesques—
stressing their ornamental nature rather than 
representative function. Third, for the same reason, 
in plastic art they appear in low relief. In other 
regions of the Muslim world—in North Africa, 
Egypt, and India (except for Mughal palaces)—
representational art was strictly forbidden. Even in 
paintings, the figures have little representational 
value and are mostly decorative and sometimes 
symbolic. This explains why plastic art is one of the 
most limited areas of Islāmic art. The only full-
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fledged plastic figures are those of animals and a 
few human figures that the Seljuqs brought from 
eastern Turkistan. 

Much more important than plastic art were 
paintings, particularly frescoes and later Persian and 
Perso-Indian miniatures. Frescoes are found in the 
Umayyad and 'Abbāsid palaces and in Spain, Iran, 
and in the harem quarters of the Mughal palaces in 
India. Miniature paintings, introduced in Persia, 
assumed much greater importance in the later period 
in Mughal India and Turkey. Miniature painting was 
closely associated with the art of book illumination, 
and this technique of decorating the pages of the 
books was patronized by princes and other patrons 
from the upper classes.  

Music 

Instrumental music was forbidden by the 
orthodox in the formative stages of Islām. As for 
vocal music, its place was largely taken by a 
sophisticated and artistic form of the recitation of 
the Qur'ān known as tajwīd. Nevertheless, the 
Muslim princely courts generously patronized and 
cultivated music. Arab music was influenced by 
Persian and Greek music. Al-Fārābī, a 10th-century 
philosopher, is credited with having constructed a 
musical instrument called the arghanūn (organ). In 
India, Amīr Khosrow, a 14th-century poet and 
mystic, produced a synthesis of Indian and Persian 
music and influenced the development of later 
Indian music. 

Among the religious circles, the Şūfīs 
introduced both vocal and instrumental music as part 
of their spiritual practices. The samā', as this music 
was called, was opposed by the orthodox at the 
beginning, but the Şūfīs persisted in this practice, 
which slowly won general recognition. The great 
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Şūfī poet Jalāl ad-Dīn ar-Rūmī (died 1273)—
revered equally by the orthodox and the Şūfīs—
heard the divine voice in his stringed musical 
instrument when he said “Its head, its veins (strings) 
and its skin are all dry and dead; whence comes to 
me the voice of the Friend?” 

Literature 

In literature, drama and pure fiction were not 
allowed—drama because it was a representational 
art and fiction because it was akin to lying. Similar 
constraints operated against the elaboration of 
mythology (see below Islāmic myth and legend). 
Story literature was tolerated, and the great story 
works of Indian origin—The Thousand and One 
Nights and Kalīlah wa Dimnah—were translated 
from the Persian, introducing secular prose into 
Arabic. Didactic and pious stories were used and 
even invented by popular preachers. Much of this 
folklore found its way back into enlarged editions of 
The Thousand and One Nights and, through it, has 
even influenced later history writing. Because of the 
ban on fictional literature, there grew a strong 
tendency in later literary compositions—in both 
poetry and prose—toward hyperbole (mubālaghah), 
a literary device to satisfy the need of getting away 
from what is starkly real without committing literal 
falsehood, thus often resulting in the caricature and 
the grotesque. Poetry lent itself particularly well to 
this device, which was freely used in panegyrics, 
satires, and lyrics. As a form of effective expression, 
poetry is eminently characteristic of the East. The 
Arab genius is almost natively poetical with its 
strong and vivid imagination not easily amenable to 
the rigorous order that reason imposes upon the 
mind. This borderline attitude between the real and 
the unreal was particularly favourable to the 
development, in all medieval Islāmic literatures of 
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the Middle East, of the lyric and panegyric forms of 
poetry wherein every line is a self-contained unit. 
Much more importantly, it afforded a specially 
suitable vehicle for a type of mystic poetry in which 
it is sometimes impossible to determine whether the 
poet is talking of earthly love or spiritual love. For 
the same reason, poetry proved an effective haven 
for thinly veiled deviations from and even attacks on 
the literalist religion of the orthodox. 

Architecture 

Architecture is by far the most important 
expression of Islāmic art, particularly the 
architecture of mosques. It illustrates both the 
diversity of cultures that participated in the Islāmic 
civilization and the unifying force of Islāmic 
monotheism represented by the spacious expanse of 
the mosque—a veritable externalization of the all-
enveloping divine unity, heightened by the sense of 
infinity of the arabesque design. The arabesque, 
though ornately decorative, spiritually represents the 
infinite vastness of God. 

Among the earliest monuments are the mosque 
of 'Amr built in Egypt in 641–642 and the famous 
Dome of the Rock of Jerusalem (finished in 691), 
which, however, is not a mosque but a monument, a 
concentric-circular structure consisting of a wooden 
dome set on a high drum and resting on four tiers 
and 12 columns. The Umayyad ruler al-Walīd (died 
715) built the great mosque at Damascus and al-
AqŞā Mosque at Jerusalem with two tiers of arcades 
in order to heighten the ceiling. The early Syro-
Egyptian mosque is a heavily columned structure 
with a prayer niche (mihrāb) oriented toward the 
Ka'bah sanctuary at Mecca. 

In Spanish and North African architecture these 
features are combined with Roman-Byzantine 
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characteristics, the masterpieces of Spanish 
architecture being the famous Alhambra Palace at 
Granada and the Great Mosque of Córdoba. In the 
famous Persian mosques, the characteristic Persian 
elements are the tapered brick pillars, the arches 
(each supported by several pillars), the huge arcades, 
and the four sides called eyvāns. With the advent of 
the Seljuqs in the 11th century, faience decoration 
(glazed earthenware) of an exquisite beauty was 
introduced, and it gained further prominence under 
the Timurids (14th–16th centuries). 

In the number and greatness of mosques, 
Turkey has the pride of first place in the Muslim 
world. Turkey began with a Persian influence and 
then later Syrian in the 13th and 14th centuries, but 
Turkey developed its own cupola domes and 
monumental entrances. The Turkish architects 
accomplished symmetry by means of one large 
dome, four semidomes, and four small domes 
among them. In the Indo-Pakistan subcontinent, 
Muslim architecture first employed Hindu 
architectural features (e.g., horizontal rather than 
arcuate, or bowlike, arches and Hindu 
ornamentation), but later the Persian style 
predominated. 
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Major:    

To illuminate:    

To consummate:   

To subcontinent:   

To accentuate:   

Conspicuous:    

Setting:    

Globe:   

Phase:   

Convert:     

Catalytic:  

To embrace:   

Segment:    

Colonialism:  

Concept:   

Fundamental:    

Verbatim:  

To reveal:     
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Legislation:   

Well-trodden:  

Deed:    

Doctrine:      

Operative:     

Substantial:   

To endeavour:    

Chaotic:    

Deduction:   

Virtually:    

Reformer:  

Significance:     

Trinitarianism:   

Vigorously:   

To repudiate:       

Incarnated:  

To encompasse:      

Majestic:  
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Sovereign:  

Jugular vein:   

Distress:     

To interpenetrate:      

Pagan:   

Inexorable:   

Uncompromising:   

Monotheism:  

Dislocation:  

Theology:   

Autocratic:  

Measured out:   

To reign:   

Self-sufficient:      

Species:  

Endowed with:         

Prone to:    

To sow mischief on earth:    



 
٣٩

To reiterate:   

In sport:   

Faltering:   

To arrogate:     

Attribute:  

Cardinal sin:    

Immaculate:     

Prompting:   

To construe:   

Machination:   

Obdurate:     

Sinner:  

To redeem:    

Sinlessness:    

Steadfastness:  

Vindication:     

Integral part of:      

Phenomenon:    
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Transcript:  

Categorically:     

Eschatology:       

To resurrect:   

In conformity with:       

Requital:   

Mete out    

Intercession:  

Abiding:   

Corporeal:    

Divine:   

Ddeep-seated:     

To entail:   

In terms of:   

Alleviating    
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Timid:    

To invest:  

Usury:    

To hoard:  

The hereafter:     

Decay:    

Closely knit:   

Arbitration:  

Mission:       

To enjoin good and forbid evil:     

 

Outcome:            

Collective:      

Internecine:    

Installment:    
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To modify:   

Deity:    

Voluntary:   

Consecrated:  

The ascension of the Prophet to heaven:    

 

Zenith:   

To take pride in:    

Aesthetic:   

Figurization:   

Apocryphal:    

Sanctity:   

Indulgence:  

Pictorial:  

Fillet:  
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Plastic art:   

Miniature:  

Sophisticated:   

Synthesis:  

Akin to:       

Self-contained:      

Externalization:   

Advent:  

Faience:  

By means of:     
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"The religion taught by Muhammad to a small 
group of followers spread rapidly through the 
Middle East to Africa, Europe, the Indian 
subcontinent, the Malay Peninsula, and China. 
Although many sectarian movements have arisen 
within Islām, all Muslims are bound by a common 
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faith and a sense of belonging to a single 
community" 
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Unitarians           

Trinitarian      Trinitarianism, the 

Christian belief that God is three persons in one 

substance, is vigorously repudiated  
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           In 

fact, according to strict Muslim doctrine, 
conversions “by force” are forbidden, because after 
the revelation of the Qur'ān “good and evil have 
become distinct,” so that one may follow whichever 
one may prefer (Qur'ān), and it is also strictly 
prohibited to wage wars for the sake of acquiring 

worldly glory, power, and rule       
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              a fallen angel- un 

ange déchu                  
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  Wikipedia     Fallen 

Angel   
"In most Christian traditions, a fallen angel is 

an angel that has been exiled or banished from 
Heaven. Often such banishment is a punishment for 
disobeying or rebelling against God. The best-
known fallen angel is Lucifer. Lucifer is a name 
frequently given to Satan in Christian belief". 

             Ange Déchu     

           
"Le Diable est fréquemment qualifié d'ange 

déchu, sans qu'aucun texte de l'ancien ou du 
nouveau testament ne vienne confirmer directement 
cette déchéance. Il en va de même pour tous les 
démons et les divers avatars du Diable, tel 
Méphistophélès dans la légende de Faust. Du fait de 
plusieurs interprétations liées à la traduction d'un 
passage d'Isaïe, Lucifer est devenu dans la tradition 
chrétienne le symbole de l'ange déchu: « Comment 
es tu tombé des cieux, Astre du matin, fils de 
l'aurore? Comment as tu été jeté par terre, toi qui 
vassalisais toutes les nations?".  
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  Concise Oxford English Dictionary     

                      

            (in Christian, Jewish, 

and Muslim tradition) an angel who rebelled against 

God and was cast out of heaven   
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      One must go out of oneself and 

expend one's possessions for the sake of others  
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Islam 
(Encarta) 

I   INTRODUCTION 

Islam, one of the three major world religions, 
along with Judaism and Christianity, that profess 
monotheism, or the belief in a single God.  

In the Arabic language, the word Islam means 
“surrender” or “submission”—submission to the will 
of God. A follower of Islam is called a Muslim, 
which in Arabic means “one who surrenders to 
God.” The Arabic name for God, Allah, refers to the 
God worshiped by Jews and Christians. Islam’s 
central teaching is that there is only one all-
powerful, all-knowing God, and this God created the 
universe. This rigorous monotheism, as well as the 
Islamic teaching that all Muslims are equal before 
God, provides the basis for a collective sense of 
loyalty to God that transcends class, race, 
nationality, and even differences in religious 
practice. Thus, all Muslims belong to one 
community, the umma, irrespective of their ethnic or 
national background.  

Within two centuries after its rise in the 7th 
century, Islam spread from its original home in 
Arabia into Syria, Egypt, North Africa, and Spain to 
the west, and into Persia, India, and, by the end of 
the 10th century, beyond to the east. In the following 
centuries, Islam also spread into Anatolia and the 
Balkans to the north, and sub-Saharan Africa to the 
south. The Muslim community comprises about 1 
billion followers on all five continents, and Islam is 
the fastest-growing religion in the world. The most 
populous Muslim country is Indonesia, followed by 
Pakistan and Bangladesh. Beyond the Middle East, 
large numbers of Muslims live in India, Nigeria, the 
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former republics of the Union of Soviet Socialist 
Republics (USSR), and China.  

One of the reasons for the growth of the 
Muslim community has been its openness to new 
members. Children born to Muslim parents are 
automatically considered Muslim. At any time, a 
non-Muslim can convert to Islam by declaring 
himself or herself to be a Muslim. A person’s 
declaration of faith is sufficient evidence of 
conversion to Islam and need not be confirmed by 
others or by religious authorities.  

II  The Teachings of Muhammad  

Around the year ad 570 Muhammad, the 
founding prophet of Islam, was born in Mecca, at 
the time the central city of the Arabian Peninsula. 
Some 40 years later Muhammad started preaching a 
new religion, Islam, which constituted a marked 
break from existing moral and social codes in 
Arabia. The new religion of Islam taught that there 
was one God, and that Muhammad was the last in a 
series of prophets and messengers. Through his 
messengers God had sent various codes, or systems 
of laws for living, culminating in the Qur’an 
(Koran), the holy book of Islam. These messengers 
were mortal men, and they included among many 
others Moses, the Hebrew prophet and lawgiver, and 
Jesus, whom Christians believe to be the son of God 
rather than a prophet.  

Islam also taught that the Christian Bible 
(which includes the Hebrew Bible as the Old 
Testament and an additional 27 books referred to as 
the New Testament), and the Qur'an were all holy 
books. According to the Qur’an, the two earlier 
Scriptures had been altered over time from their 
original forms given by God, while the Qur'an 
would remain perfect, preserved by God from such 
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distortion. In addition to distinguishing itself from 
the Hebrew and Christian traditions, the new 
religion taught that the God of Islam had provided 
humanity with the means to know good from evil, 
through the prophets and the Qur’an. Therefore, on 
the Day of Judgment people will be held 
accountable for their actions.  

Muhammad’s teachings met with severe and 
hostile opposition, and in the year 622 he left Mecca 
and sought refuge in the city of Yathrib, as a number 
of his followers had already done. Upon 
Muhammad's arrival, the name Yathrib was changed 
to Medina (meaning “the city”). The date of 
Muhammad's immigration was later set as the 
beginning of the 12-month lunar Islamic calendar.  

III  The Five Pillars 

During the ten years between his arrival in 
Medina and his death in ad 632, Muhammad laid the 
foundation for the ideal Islamic state. A core of 
committed Muslims was established, and a 
community life was ordered according to the 
requirements of the new religion. In addition to 
general moral injunctions, the requirements of the 
religion came to include a number of institutions 
that continue to characterize Islamic religious 
practice today. Foremost among these were the five 
pillars of Islam, the essential religious duties 
required of every adult Muslim who is mentally 
able. The five pillars are each described in some part 
of the Qur’an and were already practiced during 
Muhammad's lifetime. They are the profession of 
faith (shahada), prayer (salat), almsgiving (zakat), 
fasting (sawm), and pilgrimage (hajj). Although 
some of these practices had precedents in Jewish, 
Christian, and other Middle Eastern religious 
traditions, taken together they distinguish Islamic 
religious practices from those of other religions. The 
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five pillars are thus the most central rituals of Islam 
and constitute the core practices of the Islamic faith.  

Many polemical descriptions of Islam have 
focused critically on the Islamic concept of jihad. 
Jihad, considered the sixth pillar of Islam by some 
Muslims, has been understood to mean holy war in 
these descriptions. However, the word in Arabic 
means 'to struggle' or 'to exhaust one's effort,' in 
order to please God. Within the faith of Islam, this 
effort can be individual or collective, and it can 
apply to leading a virtuous life; helping other 
Muslims through charity, education, or other means; 
preaching Islam; and fighting to defend Muslims. 
Western media of the 20th century continue to focus 
on the militant interpretations of the concept of 
jihad, whereas most Muslims do not.  

A  The Profession of Faith  

The absolute focus of Islamic piety is Allah, the 
supreme, all knowing, all-powerful, and above all, 
all-merciful God. The Arabic word Allah means 
“the God,” and this God is understood to be the God 
who brought the world into being and sustains it to 
its end. By obeying God's commands, human beings 
express their recognition of and gratitude for the 
wisdom of creation, and live in harmony with the 
universe.  

The profession of faith, or witness to faith 
(shahada), is therefore the prerequisite for 
membership in the Muslim community. On several 
occasions during a typical day, and in the saying of 
daily prayers, a Muslim repeats the profession, 'I 
bear witness that there is no god but Allah and that 
Muhammad is his messenger.' There are no formal 
restrictions on the times and places these words can 
be repeated. To become a member of the Muslim 
community, a person has to profess and act upon 
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this belief in the oneness of God and the 
prophethood of Muhammad. To be a true profession 
of faith that represents a relationship between the 
speaker and God, the verbal utterance must express 
genuine knowledge of its meaning as well as sincere 
belief. A person’s deeds can be subjected to scrutiny 
by other Muslims, but a person’s utterance of the 
profession of faith is sufficient evidence of 
membership in the Muslim community and cannot 
be challenged by other members of this community.  

B  The Five Daily Prayers  

The second pillar of Islam is the religious duty 
to perform five prescribed daily prayers or salat. All 
adult Muslims are supposed to perform five prayers, 
preceded by ritual cleansing or purification of the 
body at different intervals of the day. The Qur’anic 
references also mention the acts of standing, 
bowing, and prostrating during prayers and facing a 
set direction, known as qibla. The Muslims were 
first required to face Jerusalem during prayer, but 
already during Muhammad's lifetime they were 
commanded to face the Kaaba, an ancient shrine in 
the city of Mecca. The Qur’an also refers to the 
recitation of parts of the Qur’an as a form of prayer. 
However, even with its numerous references, the 
Qur’an alone does not give exact instructions for 
this central ritual of prayer.  

The most detailed descriptions of the rituals for 
prayer derive from the example set by the prophet 
Muhammad and are preserved in later Islamic 
traditions. Some details of these rituals vary, 
however all Muslims agree that there are five 
required daily prayers to be performed at certain 
times of day: dawn (fajr or subh), noon (zuhr), 
midafternoon (asr), sunset (maghrib), and evening 
(isha). The dawn, noon, and sunset prayers do not 
start exactly at dawn, noon, and sunset; instead, they 
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begin just after, to distinguish the Islamic ritual from 
earlier practices of worshiping the sun when it rises 
or sets.  

A prayer is made up of a sequence of units 
called bowings (rak’as). During each of these units, 
the worshiper stands, bows, kneels, and prostrates 
while reciting verses from the Qur’an as well as 
other prayer formulas. With some variations among 
different Muslim sects, at noon, afternoon, and 
evening prayers, these units are repeated four times, 
while during the sunset prayer they are repeated 
three times, and at dawn only twice. The opening 
chapter of the Qur’an, al-Fatiha, is repeated in each 
unit in a prayer sequence. Each prayer concludes 
with the recitation of the profession of faith 
followed by the greeting 'may the peace, mercy, and 
blessings of God be upon you.'  

Wherever Muslims live in substantial numbers 
throughout the world, the call to prayer, or adhan, is 
repeated five times a day by a muezzin (crier) from a 
mosque, the Muslim place of worship. Muslims are 
encouraged to pray together in mosques, but group 
prayer is only a religious obligation for the noon 
prayer on Friday. Women, travelers, sick Muslims, 
and those attending to the sick are granted license 
not to attend the Friday congregational prayer, 
although they may attend if they wish.  

The Friday noon prayer is led by an imam, who 
is simply a prayer leader; this prayer differs from the 
usual noon prayers of the other days of the week. As 
a required part of the ritual at this congregational 
meeting, two sermons precede the prayer. On other 
days, Muslims can pray anywhere they wish, either 
individually or in groups. They must observe the 
rituals of praying at certain times of day, facing in 
the direction of Mecca, observing the proper order 
of prayers, and preparing through symbolic 
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purification. Depending on the situation, this last 
ritual of ablution requires either total washing of the 
body or a less elaborate ritual washing of the hands, 
mouth, face, and feet.  

In addition to the five required daily prayers, 
Muslims can perform non-obligatory prayers, some 
of which have fixed ritual formats and are performed 
before or after each of the five daily prayers. Others 
are performed at night, either individually or with 
other Muslims. These additional formal and 
informal prayers give expression to the primary 
function of prayer in Islam, which is personal 
communication with God for the purpose of 
maintaining the abiding presence of the divine in the 
personal lives of Muslims. The more formal aspects 
of prayer also serve to provide a disciplined rhythm 
that structures the day and fosters a sense of 
community and shared identity among Muslims.  

C  Almsgiving  

The third pillar of Islam is zakat, or almsgiving. 
A religious obligation, zakat is considered an 
expression of devotion to God. It represents the 
attempt to provide for the poorer sectors of society, 
and it offers a means for a Muslim to purify his or 
her wealth and attain salvation. The Qur’an, together 
with other Islamic traditions, strongly encourages 
charity and constantly reminds Muslims of their 
moral obligation to the poor, orphans, and widows; 
however, it distinguishes between general, voluntary 
charity (sadaqa) and zakat, the latter being an 
obligatory charge on the money or produce of 
Muslims. While the meaning of terms has been open 
to different interpretations, the Qur’an regularly 
refers to zakat, identifying specific ways in which 
this tax can be spent. These specific uses include 
spending zakat on the poor and the needy, on those 
who collect and distribute zakat, on those whom 
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Muslims hope to win over and convert to Islam, on 
travelers, on the ransom of captives, to relieve those 
who are burdened with debts, and on the cause of 
God.  

The Qur’an provides less-detailed information 
about the kinds of things that are subject to the zakat 
tax or the precise share of income or property that 
should be paid as zakat. These determinations are 
provided in the traditions of the prophet Muhammad 
and have been the subject of elaborate discussions 
among Muslim legal experts, or jurists. For 
example, one-fortieth (2.5 percent) of the assets 
accumulated during the year (including gold, silver, 
and money) is payable at the end of the year, while 
one-tenth of the harvest of the land or date trees is 
payable at harvest time. Cattle, camels, and other 
domestic animals are subject to a more complex 
taxation system that depends on the animals in 
question, their age, the numbers involved, and 
whether they are freely grazing. Traditional zakat 
laws do not cover trade, but commercial taxes have 
been imposed by various Muslim governments 
throughout history.  

D  Fasting  

The fourth pillar of Islam is sawm, or fasting. 
Clear Qur’anic references to fasting account for the 
early introduction of this ritual practice. The Qur’an 
prescribes fasting during the month of Ramadan, the 
9th month of the 12-month Islamic lunar year (see 
Calendar). The month of Ramadan is sacred because 
the first revelation of the Qur’an is said to have 
occurred during this month. By tradition the month 
starts with the sighting of the new moon by at least 
two Muslims. For the entire month, Muslims must 
fast from daybreak to sunset by refraining from 
eating, drinking, and sexual intercourse. 
Menstruating women, travelers, and sick people are 
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exempted from fasting but have to make up the days 
they miss at a later date.  

According to various traditional interpretations, 
the fast introduces physical and spiritual discipline, 
serves to remind the rich of the misfortunes of the 
poor, and fosters, through this rigorous act of 
worship, a sense of solidarity and mutual care 
among Muslims of all social backgrounds. Thus 
Muslims usually engage in further acts of worship 
beyond the ordinary during Ramadan, such as 
voluntary night prayer, reading sections from the 
Qur’an, and paying voluntary charity to the poor. 
Muslims may even choose to wake before daybreak 
to eat a meal that will sustain them until sunset. 
After the fasting ends, the holiday of breaking the 
fast, ‘id al-fitr, begins, lasting for three days.  

At any time of year fasting is also required as a 
compensation for various offenses and violations of 
the law. Many Muslims also perform voluntary fasts 
at various times of the year as acts of devotion and 
spiritual discipline. However, such additional fasting 
is not required by Islamic law.  

E   Pilgrimage to Mecca  

The fifth pillar requires that Muslims who have 
the physical and financial ability should perform the 
pilgrimage, or hajj, to Mecca at least once in a 
lifetime. The ritual of pilgrimage was practiced by 
Arabs before the rise of Islam and continues from 
the early days of Islam. The hajj is distinct from 
other pilgrimages. It must take place during the 12th 
lunar month of the year, known as Dhu al-Hijja, and 
it involves a set and detailed sequence of rituals that 
are practiced over the span of several days. All of 
the pilgrimage rituals take place in the city of Mecca 
and its surroundings, and the primary focus of these 
rituals is a cubical structure called the Kaaba. 
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According to Islamic tradition, the Kaaba, also 
referred to as the House of God, was built at God's 
command by the prophet Ibrahim (Abraham of the 
Hebrew and Christian Bibles) and his son Ismail 
(see Ishmael).  

The Qur’an provides detailed descriptions of 
various parts of the ritual, and it portrays many of 
these rituals as reenactments of the activities 
undertaken by Ibrahim and Ismail in the course of 
building the Kaaba. Set into one corner of the Kaaba 
is the sacred Black Stone, which according to one 
Islamic tradition was given to Ibrahim by the angel 
Gabriel. According to another Islamic tradition this 
stone was first set in place by Adam.  

Once pilgrims arrive in Mecca, ritual 
purification is performed. Many men shave their 
heads, and most men and women put on seamless 
white sheets. This simple and common dress 
symbolizes the equality of all Muslims before God, 
a status further reinforced by the prohibition of 
jewelry, perfumes, sexual intercourse, and hunting. 
After this ritual purification, Muslims circle the 
Kaaba seven times, run between al-Safa and al-
Marwa, two hills overlooking the Kaaba, seven 
times, and perform several prayers and invocations. 
This ritual is a reenactment of the search by Hagar 
for water to give her son Ismail.  

After these opening rituals, the hajj proper 
commences on the seventh day and continues for the 
next three days. Again, it starts with the 
performance of ritual purification followed by a 
prayer at the Kaaba mosque. The pilgrims then 
assemble at Mina, a hill outside Mecca, where they 
spend the night. The next morning they go to the 
nearby plain of Arafat, where they stand from noon 
to sunset and perform a series of prayers and rituals. 
The pilgrims then head to Muzdalifa, a location 
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halfway between Arafat and Mina, to spend the 
night. The next morning, the pilgrims head back to 
Mina, on the way stopping at stone pillars 
symbolizing Satan, at which they throw seven 
pebbles.  

The final ritual is the slaughter of an animal 
(sheep, goat, cow, or camel). This is a symbolic 
reenactment of God's command to Ibrahim to 
sacrifice his son Ismail, which Ibrahim and Ismail 
duly accepted and were about to execute when God 
allowed Ibrahim to slaughter a ram in place of his 
son. Most of the meat of the slaughtered animals is 
to be distributed to poor Muslims. The ritual 
sacrifice ends the hajj and starts the festival of the 
sacrifice, ‘id al-adha. The festivals of breaking fast 
(‘id al-fitr) at the end of Ramadan and ‘id al-adha 
are the two major Islamic festivals celebrated by 
Muslims all over the world.  

During the pilgrimage most Muslims visit 
Medina, where the tomb of the Prophet is located, 
before returning to their homes. If the pilgrimage 
rituals are performed at any time of the year other 
than the designated time for hajj, the ritual is called 
umra. Although umra is considered a virtuous act, it 
does not absolve the person from the obligation of 
hajj. Most pilgrims perform one or more umras 
before or after the hajj proper.  

Many Muslims pilgrims also travel to 
Jerusalem, which is the third sacred city for Islam. 
Muslims believe Muhammad was carried to 
Jerusalem in a vision. The Dome of the Rock houses 
the stone from which Muhammad is believed to 
have ascended to heaven and Allah in a night 
journey. Some Muslims perform pilgrimages to the 
Dome of the Rock and to other shrines where 
revered religious figures are buried. Some of these 
shrines are important primarily to the local 
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populations, whereas others draw Muslims from 
distant regions. There are no standard prescribed 
rituals for these pilgrimages nor are they treated as 
obligatory acts of worship.  

IV  The Mosque  

Of all Muslim institutions, the mosque is the 
most important place for the public expression of 
Islamic religiosity and communal identity. A 
mosque is a physical manifestation of the public 
presence of Muslims and serves as a point of 
convergence for Islamic social and intellectual 
activity. The Arabic word for mosque is masjid, 
which means a 'place of prostration' before God. 
Mosques are mentioned in the Qur’an, and the 
earliest model for a mosque was the residence that 
the prophet Muhammad built when he moved to 
Medina. This first mosque was an enclosure marked 
as a special place of worship. A small part of the 
mosque was sectioned off to house the Prophet and 
his family, and the remaining space was left open as 
a place for Muslims to pray.  

Although later mosques developed into 
complex architectural structures built in diverse 
styles, the one requirement of all mosques continues 
to be based on the earliest model: a designation of 
space for the purpose of prayer. The early mosque 
served an equally important function that thousands 
of mosques continue to serve today: The mosque is a 
place where Muslims foster a collective identity 
through prayer and attend to their common 
concerns. A Muslim city typically has numerous 
mosques but only a few congregational or Friday 
mosques where the obligatory Friday noon prayers 
are performed.  

As Islam spread outside Arabia, Islamic 
architecture was influenced by the various 
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architectural styles of the conquered lands, and both 
simple and monumental mosques of striking beauty 
were built in cities of the Islamic world. Despite the 
borrowings from diverse civilizations, certain 
common features became characteristic of most 
mosques and thus serve to distinguish them from the 
sacred spaces of other religions and cultures.  

The most important characteristic of a mosque 
is that it should be oriented toward Mecca. One or 
more niches (mihrab) on one of the walls of the 
mosque often serve as indicators of this direction, 
called qibla. When the imam leads the prayers he 
usually faces one of these niches. Next to the 
mihrab, a pulpit (minbar) is often provided for the 
delivery of sermons (khutba). Many mosques also 
have separate areas for performing ritual ablution, 
and separate sections for women. In many mosques, 
several rows of columns are used to mark the way 
for worshipers to line up behind the imam during 
prayer.  

Mosques usually have one or more minarets, or 
towers, from which the muezzin calls Muslims to 
prayer five times a day. In addition to their 
functional use, these minarets have become 
distinguishing elements of mosque architecture. In 
large mosques in particular, minarets have the effect 
of tempering the enormity and magnificence of the 
domed structure by conveying to the viewer the 
elevation of divinity above the pretensions of human 
grandeur.  

Most mosques also have a dome, and the line 
connecting the center of the dome to the niche is 
supposed to point toward Mecca. Throughout the 
world there are many mosques that are not actually 
directed toward Mecca, but such misalignment is 
due to inaccurate methods for determining the 
direction of Mecca and does not imply a disregard 
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for this requirement. The mosque is not a self-
contained unit, nor is it a symbolic microcosm of the 
universe, as are some places of worship in other 
religions. Rather, the mosque is always built as a 
connection with Mecca, the ultimate home of 
Muslim worship that metaphorically forms the 
center of all mosques.  

V  The God of Islam  

Islamic doctrine emphasizes the oneness, 
uniqueness, transcendence, and utter otherness of 
God. As such, God is different from anything that 
the human senses can perceive or that the human 
mind can imagine. The God of Islam encompasses 
all creation, but no mind can fully encompass or 
grasp him. God, however, is manifest through his 
creation, and through reflection humankind can 
easily discern the wisdom and power behind the 
creation of the world. Because of God’s oneness and 
his transcendence of human experience and 
knowledge, Islamic law forbids representations of 
God, the prophets, and among some Muslims, 
human beings in general. As a result of this belief, 
Islamic art came to excel in a variety of decorative 
patterns including leaf shapes later stylized as 
arabesques, and Arabic script. In modern times the 
restrictions on creating images of people have been 
considerably relaxed, but any attitude of worship 
toward images and icons is strictly forbidden in 
Islam.  

A  Islamic Monotheism  

Before Islam, many Arabs believed in a 
supreme, all-powerful God responsible for creation; 
however, they also believed in lesser gods. With the 
coming of Islam, the Arab concept of God was 
purged of elements of polytheism and turned into a 
qualitatively different concept of uncompromising 
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belief in one God, or monotheism. The status of the 
Arabs before Islam is considered to be one of 
ignorance of God, or jahiliyya, and Islamic sources 
insist that Islam brought about a complete break 
from Arab concepts of God and a radical 
transformation in Arab belief about God.  

Islamic doctrine maintains that Islam’s 
monotheism continues that of Judaism and 
Christianity. However, the Qur’an and Islamic 
traditions stress the distinctions between Islam and 
later forms of the two other monotheistic religions. 
According to Islamic belief, both Moses and Jesus, 
like others before them, were prophets 
commissioned by God to preach the essential and 
eternal message of Islam. The legal codes introduced 
by these two prophets, the Ten Commandments and 
the Christian Gospels, took different forms than the 
Qur’an, but according to Islamic understanding, at 
the level of doctrine they are the same teaching. The 
recipients of scriptures are called the people of the 
book or the 'scriptured' people. Like the Jews and 
the Christians before them, the Muslims became 
scriptured when God revealed his word to them 
through a prophet: God revealed the Qur’an to the 
prophet Muhammad, commanding him to preach it 
to his people and later to all humanity.  

Although Muslims believe that the original 
messages of Judaism and Christianity were given by 
God, they also believe that Jews and Christians 
eventually distorted them. The self-perceived 
mission of Islam, therefore, has been to restore what 
Muslims believe is the original monotheistic 
teaching and to supplant the older legal codes of the 
Hebrew and Christian traditions with a newer 
Islamic code of law that corresponds to the evolving 
conditions of human societies. Thus, for example, 
Islamic traditions maintain that Jesus was a prophet 
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whose revealed book was the Christian New 
Testament, and that later Christians distorted the 
original scripture and inserted into it the claim that 
Jesus was the son of God. Or to take another 
example, Muslims maintain that the strict laws 
communicated by Moses in the Hebrew Bible were 
appropriate for their time. Later, however, Jesus 
introduced a code of behavior that stressed 
spirituality rather than ritual and law.  

According to Muslim belief, God sent 
Muhammad with the last and perfect legal code that 
balances the spiritual teachings with the law, and 
thus supplants the Jewish and Christian codes. 
According to the teachings of Islam, the Islamic 
code, called Sharia, is the final code, one that will 
continue to address the needs of humanity in its 
most developed stages, for all time. The Qur’an 
mentions 28 pre-Islamic prophets and messengers, 
and Islamic traditions maintain that God has sent 
tens of thousands of prophets to various peoples 
since the beginning of creation. Some of the 
Qur’anic prophets are familiar from the Hebrew 
Bible, but others are not mentioned in the Bible and 
seem to be prophetic figures from pre-Islamic 
Arabia.  

For the Muslim then, Islamic history unfolds a 
divine scheme from the beginning of creation to the 
end of time. Creation itself is the realization of 
God's will in history. Humans are created to worship 
God, and human history is punctuated with prophets 
who guarantee that the world is never devoid of 
knowledge and proper worship of God. The sending 
of prophets is itself understood within Islam as an 
act of mercy. God, the creator and sustainer, never 
abandons his creations, always providing human 
beings with the guidance they need for their 
salvation in this world and a world to come after this 
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one. God is just, and his justice requires informing 
people, through prophets, of how to act and what to 
believe before he holds them accountable for their 
actions and beliefs. However, once people receive 
the teachings of prophets and messengers, God's 
justice also means that he will punish those who do 
wrong or do not believe and will reward those who 
do right and do believe. Despite the primacy of 
justice as an essential attribute of God, Muslims 
believe that God’s most fundamental attribute is 
mercy.  

B  Humanity’s Relationship to God  

According to Islamic belief, in addition to 
sending prophets, God manifests his mercy in the 
dedication of all creation to the service of 
humankind. Islamic traditions maintain that God 
brought the world into being for the benefit of his 
creatures. His mercy toward humanity is further 
manifested in the privileged status God gave to 
humans. According to the Qur’an and later 
traditions, God appointed humankind as his vice 
regents (caliphs) on earth, thus entrusting them with 
the grave responsibility of fulfilling his scheme for 
creation.  

The Islamic concept of a privileged position for 
humanity departs from the early Jewish and 
Christian interpretations of the fall from Paradise 
that underlie the Christian doctrine of original sin. In 
the biblical account, Adam and Eve fall from 
Paradise as a result of disobeying God’s prohibition, 
and all of humanity is cast out of Paradise as 
punishment. Christian theologians developed the 
doctrine that humankind is born with this sin of their 
first parents still on their souls, based upon this 
reading of the story. Christians believe that Jesus 
Christ came to redeem humans from this original sin 
so that humankind can return to God at the end of 
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time. In contrast, the Qur’an maintains that after 
their initial disobedience, Adam and Eve repented 
and were forgiven by God. Consequently Muslims 
believe that the descent by Adam and Eve to earth 
from Paradise was not a fall, but an honor bestowed 
on them by God. Adam and his progeny were 
appointed as God's messengers and vice regents, and 
were entrusted by God with the guardianship of the 
earth.  

C  Angels  

The nature of humankind’s relationship to God 
can also be seen clearly by comparing it with that of 
angels. According to Islamic tradition, angels were 
created from light. An angel is an immortal being 
that commits no sins and serves as a guardian, a 
recorder of deeds, and a link between God and 
humanity. The angel Gabriel, for example, 
communicated God's message to the prophet 
Muhammad. In contrast to humans, angels are 
incapable of unbelief and always obey God. Some 
followers of Islam view Satan as an angel who was 
unusual in his ability to defy God, while others view 
him as a jinn, or spirit created by God from 
smokeless fire, who roamed among the angels.  

Despite these traits, Islamic doctrine holds that 
humans are superior to angels. According to Islamic 
traditions, God entrusted humans and not angels 
with the guardianship of the earth and commanded 
the angels to prostrate themselves to Adam. Satan, 
together with the other angels, questioned God's 
appointment of fallible humans to the honorable 
position of viceregency. Being an ardent monotheist, 
Satan disobeyed God and refused to prostrate 
himself before anyone but God. For this sin, Satan 
was doomed to lead human beings astray until the 
end of the world. According to the Qur’an, God 
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informed the angels that he had endowed humans 
with a knowledge angels could not acquire.  

D  Islamic Theology  

For centuries Muslim theologians have debated 
the subjects of justice and mercy as well as God’s 
other attributes. Initially, Islamic theology 
developed in the context of controversial debates 
with Christians and Jews. As their articulations of 
the basic doctrines of Islam became more complex, 
Muslim theologians soon turned to debating 
different interpretations of the Qur’an among 
themselves, developing the foundations of Islamic 
theology.  

Recurring debates among Islamic scholars over 
the nature of God have continued to refine the 
Islamic concepts of God’s otherness and Islamic 
monotheism. For example, some theologians 
interpreted Qur’anic attributions of traits such as 
hearing and seeing to God metaphorically to avoid 
comparing God to created beings. Another 
controversial theological debate focused on the 
question of free will and predestination. One group 
of Muslim theologians maintained that because God 
is just, he creates only good, and therefore only 
humans can create evil. Otherwise, this group 
argued, God’s punishment of humans would be 
unjust because he himself created their evil deeds. 
This particular view was rejected by other Muslim 
theologians on the grounds that it limits the scope of 
God's creation, when the Qur’an clearly states that 
God is the sole creator of everything that exists in 
the world.  

Another controversial issue was the question of 
whether the Qur’an was eternal or created in time. 
Theologians who were devoted to the concept of 
God's oneness maintained that the Qur’an must have 
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been created in time, or else there would be 
something as eternal as God. This view was rejected 
by others because the Qur’an, the ultimate authority 
in Islam, states in many places and in unambiguous 
terms that it is the eternal word of God.  

Many other theological controversies occupied 
Muslim thinkers for the first few centuries of Islam, 
but by the 10th century the views of Islamic 
theologian al-Ashari and his followers, known as 
Asharites, prevailed and were adopted by most 
Muslims. The way this school resolved the question 
of free will was to argue that no human act could 
occur if God does not will it, and that God's 
knowledge encompasses all that was, is, or will be. 
This view also maintains that it is God's will to 
create the power in humans to make free choices. 
God is therefore just to hold humans accountable for 
their actions. The views of al-Ashari and his school 
gradually became dominant in Sunni, or orthodox, 
Islam, and they still prevail among most Muslims. 
The tendency of the Sunnis, however, has been to 
tolerate and accommodate minor differences of 
opinion and to emphasize the consensus of the 
community in matters of doctrine.  

As is the case with any religious group, 
ordinary Muslims have not always been concerned 
with detailed theological controversies. For ordinary 
Muslims the central belief of Islam is in the oneness 
of God and in his prophets and messengers, 
culminating in Muhammad. Thus Muslims believe 
in the scriptures that God sent through these 
messengers, particularly the truth and content of the 
Qur’an. Whatever their specific religious practices, 
most Muslims believe in angels, the Day of 
Judgment, heaven, paradise, and hell.  

VI  The Prophet Muhammad  
Belief in the message of Muhammad comes 

second only to belief in the one God. Muhammad 
was born around the year 570 and was orphaned at 
an early age. He was eventually raised by his uncle, 
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who had religious prominence within the main 
Quraysh tribe of Mecca but was of modest financial 
means. At age 25, Muhammad married Khadija, a 
well-to-do, 40-year-old woman. At age 40, during a 
retreat in the hills outside Mecca, Muhammad had 
his first experience of Islam. The angel Gabriel 
appeared to a fearful Muhammad and informed him 
that he was God's chosen messenger. Gabriel also 
communicated to Muhammad the first revelation 
from God. Terrified and shaken, Muhammad went 
to his home. His wife became the first person to 
accept his message and convert to Islam. After 
receiving a series of additional revelations, 
Muhammad started preaching the new religion, 
initially to a small circle of relatives and friends, and 
then to the general public.  

The Meccans first ignored Muhammad, then 
ridiculed him. As more people accepted 
Muhammad's call, the Meccans became more 
aggressive. After failing to sway Muhammad away 
from the new religion they started to persecute his 
less prominent followers. When this approach did 
not work, the opposing Meccans decided to 
persecute Muhammad himself. By this time, two 
main tribes from the city of Yathrib, about 300 km 
(200 mi) north of Mecca, had invited Muhammad to 
live there. The clan leaders invited Muhammad to 
Yathrib as an impartial religious authority to 
arbitrate disputes. In return, the leaders pledged to 
accept Muhammad as a prophet and thus support the 
new religion of Islam.  

A  Hegira  

In the year 622, Muhammad immigrated to 
Yathrib, and the name of the city was changed to 
Medina, meaning city of the Prophet. This date was 
designated by later Muslims as the beginning of the 
Muslim calendar, year one of hegira (Arabic hijra, 
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“immigration”). Only two years after Muhammad's 
arrival in Medina, the core community of Muslims 
started to expand. At Medina, in addition to 
preaching the religious and moral message of Islam, 
Muhammad organized an Islamic society and served 
as head of state, diplomat, military leader, and chief 
legislator for the growing Muslim community. 
Hostilities soon broke out between the Muslims in 
Medina and the powerful Meccans. In 630, after a 
series of military confrontations and diplomatic 
maneuvers, the Muslims in Medina extended their 
authority over Mecca, the most important city of 
Arabia at the time. Before Muhammad died in 632, 
the whole Arabian Peninsula was united for the first 
time in its history, under the banner of Islam.  

B  Muhammad’s Humanity  

Early accounts of Muhammad contain some 
stories that describe supernatural events such as his 
night journey from Mecca to Jerusalem and his 
subsequent ascent to heaven on the back of a 
supernatural winged horse. Despite such stories, the 
primary focus of the biographies, as well as Islamic 
doctrine in general, is on the humanity of 
Muhammad.  

Like all prophets before him, Muhammad was a 
mortal man, commissioned by God to deliver a 
message to his people and to humanity. Like other 
prophets, Muhammad was distinguished from 
ordinary people by certain powers and faculties. For 
example, Muslims believe that the distinction of 
being sinless was granted to Muhammad by God to 
support his career as a prophet. Thus Muhammad is 
portrayed in the Qur’an as a person who makes 
mistakes but who does not sin against God. 
However, God corrected Muhammad’s mistakes or 
errors in judgment, so that his life serves as an 
example for future Muslims to follow. This 
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emphasis on Muhammad's humanity serves as a 
reminder that other humans can reasonably aspire to 
lead a good life as he did.  

VII  The Qur’an  

As with other prophets and messengers, God 
supported Muhammad by allowing him to work 
miracles and thus prove that he was a genuine 
prophet. The singular miracle of Muhammad and the 
ultimate proof of the truthfulness of Islam is the 
Qur’an. In accordance with the words of the 
scripture itself, Muslims believe that the Qur’an is 
the timeless word of God, “the like of which no 
human can produce.” This trait of the scripture, 
called inimitability (i'jaz), is based on belief in the 
divine authorship of the Qur’an. Unlike earlier 
religions, the miracle of Islam is a literary miracle, 
and Muhammad's other supernatural acts are 
subordinate to it.  

This belief in the unique nature of the Qur’an 
has led Muslims to devote great intellectual energies 
to the study of its contents and form. In addition to 
interpreting the scripture and deriving doctrines and 
laws from it, many disciplines within Qur’anic 
studies seek to understand its linguistic and literary 
qualities as an expression of its divine origins.  

A  The Format of the Holy Book  

The Qur’an is made up of 114 chapters, called 
suras, which appear, from the second chapter 
onward, roughly in order of length, beginning with 
the longest and ending with the shortest chapters. 
The first chapter, al-Fatiha (“the Opening”), is a 
short chapter that is recited during each of the five 
daily prayers and in many other ritual prayers. All 
but one chapter begin with the formula 'in the name 
of God, the Merciful Lord of Mercy' (bism Allah al-
Rahman al-Rahim). Each chapter is divided into 
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verses called ayat (singular aya, meaning “sign” or 
“proof”). With few exceptions the verses are 
randomly organized without a coherent narrative 
thread.  

A typical chapter of the Qur’an may address 
any combination of the following themes: God and 
creation, prophets and messengers from Adam to 
Jesus, Muhammad as a preacher and as a ruler, 
Islam as a faith and as a code of life, disbelief, 
human responsibility and judgment, and society and 
law. Later Muslim scholars have argued that the 
text’s timelessness and universality explain the lack 
of narrative coherence and the randomness of the 
topics. In other words, the multiple meanings of the 
Qur’an transcend linear narrative as they transcend 
any particular historical moment. 

B  The Qur’an and the Bible  

Islam recognizes the divine origins of the 
earlier Hebrew and Christian Scriptures and 
represents itself as both a restoration and a 
continuation of their traditions. Because of this, the 
Qur’an draws on biblical stories and repeats many 
biblical themes. In particular, the stories of several 
biblical prophets appear in the Qur’an, some in a 
condensed form; other stories, such as those of 
Abraham, Moses, and Jesus, are given in elaborate 
detail and even with subtle revisions of the biblical 
accounts.  

One of the important differences between the 
Qur’anic and biblical stories of Abraham's sacrifice 
of his son, for example, is that the Qur’an suggests 
this son is Ishmael, from whom Arabs are 
descended, and not Isaac, from whom the tribes of 
Israel are descended. A more substantial difference 
relates to the Islamic story of Jesus, who according 
to the Qur’an is a mortal, human prophet. The 
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Islamic faith categorically rejects the idea that God 
was ever born, as opposed to Christian belief that 
Jesus was born the son of God. Islam also rejects the 
idea that God shared his divinity with any other 
being.  

Another important idea elaborated in the 
Qur’an and later Islamic doctrine, in conscious 
distinction from the biblical accounts, is that 
although prophets are capable of human errors, God 
protects them from committing sins and also 
protects them from excruciating suffering or 
humiliating experiences. God would not abandon his 
prophets in times of distress. Therefore, the Qur’an 
maintains that God interfered to save Jesus from 
torture and death by lifting him to heaven and 
replacing him on the cross with someone who 
looked like him.  

C  The Preservation of the Qur’an  

From its inception during the lifetime of 
Muhammad, Islamic doctrine gave priority to the 
preservation of the scripture. As a result, one of the 
earliest expressions of religiosity focused on 
studying, reciting, and writing down the scripture. 
When Muhammad died, the preservation of the 
scripture was also a conscious concern among his 
companions and successors. Early historical sources 
refer to immediate efforts undertaken by successors 
of Muhammad to collect the chapters of the Qur’an, 
which were written down by his various 
companions.  

Within about two decades after the death of the 
Prophet, various existing copies of parts of the 
Qur’an were collected and collated by a committee 
of close companions of Muhammad who were 
known for their knowledge of the Qur’an. This 
committee was commissioned by the third successor 
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of Muhammad, Uthman ibn Affan, and the 
committee’s systematic effort is the basis of the 
codified official text currently used by Muslims. The 
thematic randomness of the verses and chapters of 
the Qur’an in its current format clearly illustrates 
that the early companions who produced this official 
version of the Qur’an were primarily concerned with 
establishing the text and made no attempt to edit its 
contents in order to produce a coherent narrative. 
Because of this, scholars agree that the Uthmanic 
text genuinely reflects, both in its content and form, 
the message that Muhammad preached.  

D  Interpretations of the Qur’an  

Despite the consensus among Muslims on the 
authenticity of the current format of the Qur’an, they 
agree that many words in the Qur’an can be 
interpreted in equally valid ways. The Arabic 
language, like other Semitic languages, has 
consonants and vowels, and the meanings of words 
are derived from both. For several centuries, the 
written texts of the Qur’an showed only the 
consonants, without indicating the vowel marks. As 
a result, there are different ways in which many 
words can be vocalized, with different meanings; 
this allows for various legitimate interpretations of 
the Qur’an.  

One of the disciplines for the study of the 
Qur’an is exclusively dedicated to the study and 
documentation of acceptable and unacceptable 
variant readings. According to Muslim scholars, 
there are some 40 possible readings of the Qur’an, 
of which 7 to 14 are legitimate. The legitimacy of 
different possible interpretations of the scripture is 
supported by a statement in the Qur’an that 
describes verses as either unambiguously clear, or as 
ambiguous because they carry a meaning known 
only to God. Therefore, with the exception of a 
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small number of unquestionably clear injunctions, 
the meaning of the Qur’anic verses is not always 
final.  

The Qur’an is the primary source of authority, 
law and theology, and identity in Islam. However, in 
many cases it is either completely silent on 
important Islamic beliefs and practices or it gives 
only general guidelines without elaboration. This is 
true of some of the most basic religious obligations 
such as prayer, which the Qur’an prescribes without 
details. Details elaborating on the teachings and 
laws of the Qur’an are derived from the sunna, the 
example set by Muhammad’s life, and in particular 
from hadith, the body of sayings and practices 
attributed to him.  

VIII  Hadith  

The second source of authority in Islam, hadith 
complements the Qur’an and provides the most 
extensive source for Islamic law. The ultimate 
understanding of the Qur’an depends upon the 
context of Muhammad’s life and the ways in which 
he demonstrated and applied its message. There is 
evidence that Muhammad's sayings and practices 
were invoked by his companions to answer 
questions about Islam. Unlike the Qur’an, however, 
in the early periods hadith was circulated orally, and 
no attempts were made to establish or codify it into 
law until the beginnings of the second century of 
Islam.  

Due to the late beginnings of the efforts to 
collect and compile reports about Muhammad's 
traditions, Muslim scholars recognize that the 
authenticity of these reports cannot be taken for 
granted. Many spurious reports were often 
deliberately put into circulation to support claims of 
various political and sectarian groups. Other 
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additions resulted from the natural tendency to 
confuse common practices that predated Islam with 
new Islamic laws and norms. The fading of memory, 
the dispersion of the companions of the prophet over 
vast territories, and the passing away of the last of 
these companions also contributed to the problem of 
authenticating Muhammad’s traditions.  

To establish the authority of hadith on firmer 
ground, Muslim scholars developed several 
disciplines dedicated to examining and verifying the 
relative authenticity of various reports attributed to 
the Prophet. The contents of sayings, as well as the 
reliability of those who transmitted them, were 
carefully scrutinized, and the hadiths were classified 
into groups granted varying degrees of authenticity, 
ranging from the sound and reliable to the fabricated 
and rejected. This systematic effort culminated in 
the 9th century, some 250 years after the death of 
Muhammad, in the compilation of several 
collections of sound (sahih) hadith. Of six such 
highly reliable compilations, two in particular are 
considered by Muslims to be the most important 
sources of Islamic authority after the Qur’an. These 
are Sahih Muslim and Sahih Bukhari (the sound 
books of Muslim and Bukhari).  

Historically, the compilation of hadith went 
hand in hand with the elaboration of Islamic law and 
the parallel development of Islamic legal theory. 
Initially, neither the law nor its procedures were 
systematically elaborated, although there can be 
little doubt that both the Qur’an and hadith were 
regularly invoked and used to derive laws that 
governed the lives of Muslims. By the beginning of 
the 9th century, the use of these two sources was 
systematized and a complex legal theory was 
introduced. In its developed form, this theory 
maintains that there are four sources from which 
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Islamic law is derived. These are, in order of 
priority, the Qur’an, the hadith, the consensus of the 
community (ijma), and legal analogy (qiyas). 
Functional only when there is no explicit ruling in 
the Qur’an or hadith, consensus confers legitimacy 
retrospectively on historical practices of the Muslim 
community. In legal analogy, the causes for existing 
Islamic rulings are applied by analogy to similar 
cases for which there are no explicit statements in 
either the Qur’an or hadith. Using these methods, a 
vast and diverse body of Islamic law was laid out 
covering various aspects of personal and public life.  

In addition to the laws pertaining to the five 
pillars, Islamic law covers areas such as dietary 
laws, purity laws, marriage and inheritance laws, 
commercial transaction laws, laws pertaining to 
relationships with non-Muslims, and criminal law. 
Jews and Christians living under Muslim rule are 
subject to the public laws of Islam, but they have 
traditionally been permitted to run their internal 
affairs on the basis of their own religious laws.  

IX  The Spread of Islam 

Since its inception Islam has been perceived by 
Muslims to be a universal code. During 
Muhammad's lifetime, two attempts were made to 
expand northward into the Byzantine domain and its 
capital in Constantinople, and within ten years after 
Muhammad’s death, Muslims had defeated the 
Sassanids of Persia and the Byzantines, and had 
conquered most of Persia, Iraq, Syria, and Egypt. 
The conquests continued, and the Sassanian Empire 
was soon after destroyed and the influence of 
Byzantium was largely diminished. For the next 
several centuries intellectuals and cultural figures 
flourished in the vast, multinational Islamic world, 
and Islam became the most influential civilization in 
the world. 
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A  The Rightly Guided Caliphs  

The first four successors of Muhammad, known 
as rightly guided caliphs, ruled for some 30 years. 
Their rule, together with that of Muhammad, is 
considered by most Muslims to constitute the ideal 
Islamic age. The second caliph, Umar, ruled from ad 
634 to 644; he is credited with being the first caliph 
to found new Islamic cities, Al Başra (ad 635) and 
Kūfah (ad 638). The administration of the eastern 
and western Islamic provinces was coordinated from 
these two sites. After the third caliph, Uthman, was 
murdered by a group of Muslim mutineers, the 
fourth caliph, Ali, succeeded to power and moved 
his capital to Kūfah in Iraq. From this capital he 
fought the different opposition factions. Among the 
leaders of these factions, Mu’awiyah, governor of 
the rich province of Syria and a relative of Uthman, 
outlasted Ali. After Ali’s death in 661, Mu’awiyah 
founded the Umayyad dynasty, which ruled a united 
Islamic empire for almost a century. Under the 
Umayyads the Islamic capital was shifted to 
Damascus.  

B  Shia Islam  

The followers of Ali were known as the Shia 
(partisans) of Ali. Although they began as a political 
group, the Shia, or Shia Muslims, became a sect 
with specific theological and doctrinal positions. A 
key event in the history of the Shia and for all 
Muslims was the tragic death at Karbala of Husayn, 
the son of Ali, and Muhammad's daughter Fatima. 
Husayn had refused to recognize the legitimacy of 
the rule of the Umayyad Yazid, the son of 
Mu’awiyah, and was on his way to rally support for 
his cause in Kūfah. His plans were exposed before 
he arrived at Kūfah, however, and a large Umayyad 
army met him and 70 members of his family at the 
outskirts of the city. The Umayyads offered Husayn 
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the choice between a humiliating submission to their 
rule or a battle and definite death. Husayn chose to 
fight, and he and all the members of his family with 
him were massacred. The incident was of little 
significance from a military point of view, but it was 
a defining moment in the history of Shia Islam. 
Although not all Muslims are Shia Muslims, all 
Muslims view Husayn as a martyr for living up to 
his principles even to death.  

The Twelver Shia, or Ithna-‘Ashariyya, is the 
largest of the Shia Muslim sects. They believe that 
legitimate Islamic leadership is vested in a line of 
descent starting with Muhammad's cousin and son-
in-law, Ali, through Ali's two sons, Hasan and 
Husayn, and then through Husayn's descendants. 
These were the first 12 imams, or leaders of the Shia 
Muslim community. The Shia Muslims believe that 
Muhammad designated all 12 successors by name 
and that they inherited a special knowledge of the 
true meaning of the scripture that was passed from 
father to son, beginning with the Prophet himself. 
This family, along with its loyal followers and 
representatives, has political authority over the Shia 
Muslims.  

C  Sunni Islam  

Sunni Islam was defined during the early 
Abbasid period (beginning in ad 750), and it 
included the followers of four legal schools (the 
Malikis, Hanafis, Shafi’is, and Hanbalis). In contrast 
to the Shias, the Sunnis believed that leadership was 
in the hands of the Muslim community at large. The 
consensus of historical communities, not the 
decisions of political authorities, led to the 
establishment of the four legal schools. In theory a 
Muslim could choose whichever school of Islamic 
thought he or she wished to follow and could change 
this choice at will. The respect and popularity that 
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the religious scholars enjoyed made them the 
effective brokers of social power and pitched them 
against the political authorities.  

After the first four caliphs, the religious and 
political authorities in Islam were never again united 
under one institution. Their usual coexistence was 
underscored by a mutual recognition of their 
separate spheres of influence and their respective 
duties and responsibilities. Often, however, the two 
powers collided, and invariably any social 
opposition to the elite political order had religious 
undertones.  

D  Sufism  

An ascetic tradition called Sufism, which 
emphasized personal piety and mysticism and 
contributed to Islamic cultural diversity, further 
enriched the Muslim heritage. In contrast to the 
legal-minded approach to Islam, Sufis emphasized 
spirituality as a way of knowing God. During the 9th 
century Sufism developed into a mystical doctrine, 
with direct communion or even ecstatic union with 
God as its ideal. One of the vehicles for this 
experience is the ecstatic dance of the Sufi whirling 
dervishes. Eventually Sufism later developed into a 
complex popular movement and was 
institutionalized in the form of collective, 
hierarchical Sufi orders.  

The Sufi emphasis on intuitive knowledge and 
the love of God increased the appeal of Islam to the 
masses and largely made possible its extension 
beyond the Middle East into Africa and East Asia. 
Sufi brotherhoods multiplied rapidly from the 
Atlantic coast to Indonesia; some spanned the entire 
Islamic world, others were regional or local. The 
tremendous success of these fraternities was due 
primarily to the abilities and humanitarianism of 
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their founders and leaders, who not only ministered 
to the spiritual needs of their followers but also 
helped the poor of all faiths and frequently served as 
intermediaries between the people and the 
government.  

E   The Abbasid Dynasty  

Islamic culture started to evolve under the 
Umayyads, but it grew to maturity in the first 
century of the Abbasid dynasty. The Abbasids came 
to power in ad 750 when armies originating from 
Khorāsān, in eastern Iran, finally defeated the 
Umayyad armies. The Islamic capital shifted to Iraq 
under the Abbasids. After trying several other cities, 
the Abbasid rulers chose a site on the Tigris River 
on which the City of Peace, Baghdād, was built in 
762. Baghdād remained the political and cultural 
capital of the Islamic world from that time until the 
Mongol invasion in 1258, and for a good part of this 
time it was the center of one of the great flowerings 
of human knowledge. The Abbasids were Arabs 
descended from the Prophet's uncle, but the 
movement they led involved Arabs and non-Arabs, 
including many Persians, who had converted to 
Islam and who demanded the equality to which they 
were entitled in Islam.  

The Abbasids distributed power more evenly 
among the different ethnicities and regions than the 
Umayyads had, and they demonstrated the universal 
inclusiveness of Islamic civilization. They achieved 
this by incorporating the fruits of other civilizations 
into Islamic political and intellectual culture and by 
marking these external influences with a distinctly 
Islamic imprint.  

As time passed, the central control of the 
Abbasids was reduced and independent local leaders 
and groups took over in the remote provinces. 
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Eventually the rival Shia Fatimid caliphate was 
established in Egypt, and the Baghdād caliphate 
came under the control of expanding provincial 
dynasties. The office of the caliph was nonetheless 
maintained as a symbol of the unity of Islam, and 
several later Abbasid caliphs tried to revive the 
power of the office.  

In 1258, however, a grandson of Mongol ruler 
Genghis Khan named Hulagu, encouraged by the 
kings of Europe, led his armies across the Zagros 
Mountains of Iran and destroyed Baghdād. 
According to some estimates, about 1 million 
Muslims were murdered in this massacre. In 1259 
and 1260 Hulagu's forces marched into Syria, but 
they were finally defeated by the Mamluks of Egypt, 
who had taken over the Nile Valley. For the next 
two centuries, centers of Islamic power shifted to 
Egypt and Syria and to a number of local dynasties. 
Iraq became an impoverished, depopulated province 
where the people took up a transitory nomadic 
lifestyle. Iraq did not finally experience a major 
cultural and political revival until the 20th century.  

X   The Presence of Islam in the 20th Century  

Many of the accepted Islamic religious and 
cultural traditions were established between the 7th 
and 10th centuries, during the classical period of 
Islamic history. However, Islamic culture continued 
to develop as Islam spread into new regions and 
mixed with diverse cultures. The 19th-century 
occupation of most Muslim lands by European 
colonial powers was a main turning point in Muslim 
history. The traditional Islamic systems of 
governance, social organization, and education were 
undermined by the colonial regimes. Nation-states 
with independent governments divided the Muslim 
community along new ethnic and political lines.  
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Today about 1 billion Muslims are spread over 
40 predominantly Muslim countries and 5 
continents, and their numbers are growing at a rate 
unmatched by that of any other religion in the world. 
Despite the political and ethnic diversity of Muslim 
countries, a core set of beliefs continues to provide 
the basis for a shared identity and affinity among 
Muslims. Yet the radically different political, 
economic, and cultural conditions under which 
contemporary Muslims live make it difficult to 
identify what constitutes standard Islamic practice in 
the modern world. Many contemporary Muslims 
draw on the historical legacy of Islam as they 
confront the challenges of modern life. Islam is a 
significant, growing, and dynamic presence in the 
world. Its modern expressions are as diverse as the 
world in which Muslims live. 
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The will of God:   

To refer to:      

Central:  

Collective:   

Loyalty:       

Irrespective of:      

Ethnic:   

Sub-Saharan:      

To comprise:      

The fastest-growing religion:    

Populous:     

The Union of Soviet Socialist Republics:  

   

Openness:  

At any time:     

To convert to:      

To preach:      

To constitute:   
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Marked:    

Code:   

To culminate:   

Lawgiver:  

Distortion:   

To be held accountable for:     

Teachings:  

To seek refuge in:    

Lunar Islamic calendar:    

Moral injunctions:   

To Characterize:  

Foremost:  

Mentally:   

Profession:   

Rituals:  

Polemical:   

To exhaust one's effort:    

Militant:  
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To sustain:   

To live in harmony with:      

Prerequisite:   

On several occasions:    

Typical:  

The saying of daily prayers:    

Formal restrictions on:     

Verbal utterance:    

Deeds:  

To be subjected to scrutiny:    

Cleansing:  

At different intervals:    

Standing bowing and prostrating:    

Instructions:  

Variations:  

Sequence:    

Substantial:   

Obligation:  
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Congregational prayer:   

Sermon:   

Non-obligatory prayer:    

Abiding presence:   

To foster:     

Debts:   

 Assets   

To graze:  

The sighting of the new moon:   

Sexual intercourse:  

Menstruating women:   

Mecca and its surroundings:     

Status:   

To reinforce:    

Hunting:   

A virtuous act:   

The Dome of the Rock:    

Revered religious figures:    
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Characteristic of:    

Minarets:  

Magnificence:   

The elevation of divinity above the pretensions of 

human grandeur:        

Metaphorically:    

To encompass:    

To excel in:      

A variety of decorative patterns:     

 

Icons:  

The 'scriptured' people:   

To distort:   

Terrified and shaken:    

Approach:    

Impartial:   

To arbitrate disputes:    

Core:    
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Military confrontations and diplomatic maneuvers: 

    
Ascent to heaven on the back of a supernatural 

winged horse:         

Granted to:     

To aspire to lead a good life:       

Subordinate to:    

Disciplines:   

Coherent:   

Disbelief   

Timelessness:  

Universality:  

Randomness:  

Elaborate:  

In times of distress:    

To excruciate:  

Companions and successors:   

Vowel marks:   

Unquestionably:   
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Circulated orally:   

Codify it into law:     

Sectarian groups:   

Tendency to:    

The fading of memory:   

Pertaining to:    

Criminal law:   

Doctrinal:   

Invariably:      

Ascetic:    

A distinctly Islamic imprint:    

A turning point:  

Legacy:      
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          monotheism       

     
"Islam, one of the three major world religions, 

along with Judaism and Christianity, that profess 
monotheism, or the belief in a  single God". 

                              

             

                

               

                    

                 

                    

           

                    

            

          



 
١٢٢

           

                    

                       

                         

                      

                        

                        

                      

                    

                           

            

               

                           

                   

             

                   

        



 
١٢٣

                     

                   

             

              

          

            

                         

           

                  

                 

                        

                            

          

                   

                               

                  

                         

                       



 
١٢٤

                      

                            

                       

                                

                         

                        

                          

                    

                   

           

                

                       

                

                                 

             

                        

                        

                          



 
١٢٥

                        

                 

                             

    

    
"Islam also taught that the Christian Bible 

(which includes the Hebrew Bible as the Old 
Testament and an additional 27 books referred to as 
the New Testament), and the Qur'an were all holy 
books. According to the Qur’an, the two earlier 
Scriptures had been altered over time from their 
original forms given by God, while the Qur'an 
would remain perfect, preserved by God from such 
distortion". 
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       the traveller   
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  Muslims believe Muhammad was carried to 

Jerusalem in a vision          
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     Like all prophets before him, 

Muhammad was a mortal man, commissioned by 
God to deliver a message to his people and to 

humanity                       
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With few exceptions the verses are randomly 

organized without a coherent narrative thread    

                     

                           

            

                             

                

                      

                      

        

                

                          

                        

                      



 
١٤٥

                           

             

                 

                           

                             

                    

          

        The thematic 

randomness of the verses and chapters of the Qur’an 
in its current format clearly illustrates that the early 
companions who produced this official version of 
the Qur’an were primarily concerned with 
establishing the text and made no attempt to edit its 
contents in order to produce a coherent narrative. 
Because of this, scholars agree that the Uthmanic 
text genuinely reflects, both in its content and form, 

the message that Muhammad preached  
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            Islam recognizes the 

divine origins of the earlier Hebrew and Christian 
Scriptures and represents itself as both a restoration 
and a continuation of their traditions. Because of 
this, the Qur’an draws on biblical stories and repeats 

many biblical themes               

                        

              

                                   

                   

           

                       

           

other stories, such as those of Abraham, Moses, and 

Jesus, are given in elaborate detail and even with 

subtle revisions of the biblical accounts   
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  The second source of authority in Islam, 

hadith complements the Qur’an and provides the 

most extensive source for Islamic law      
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    Islamic culture started to evolve 

under the Umayyads, but it grew to maturity in the 

first century of the Abbasid dynasty         
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Islam 
(Wikipedia: The Free Encyclopedia) 

Islam (Arabic: ; al-'islām; pronounced: [al-

'islām][note 1]) is a monotheistic, Abrahamic 
religion originating with the teachings of the Islamic 
prophet Muhammad, a 7th century Arab religious 
and political figure. The word Islam means 
"submission", or the total surrender of oneself to 

God (Arabic:  , Allāh).[1] An adherent of Islam is 

known as a Muslim, meaning "one who submits [to 
God]".[2][3] The word Muslim is the participle of 
the same verb of which Islām is the infinitive. There 
are between 1 billion and 1.8 billion Muslims, 
making Islam the second-largest religion in the 
world, after Christianity.[4] 

Muslims believe that God revealed the Qur'an 
to Muhammad, God's final prophet, through the 
angel Gabriel, and regard the Qur'an and the Sunnah 
(words and deeds of Muhammad) as the 
fundamental sources of Islam.[5] They do not regard 
Muhammad as the founder of a new religion, but as 
the restorer of the original monotheistic faith of 
Abraham, Moses, Jesus, and other prophets. Islamic 
tradition holds that Jews and Christians distorted the 
revelations God gave to these prophets by either 
altering the text, introducing a false interpretation, or 
both.[6] 

Islam includes many religious practices. 
Adherents are generally required to observe the Five 
Pillars of Islam, which are five duties that unite 
Muslims into a community.[7] In addition to the 
Five Pillars, Islamic law (sharia) has developed a 
tradition of rulings that touch on virtually all aspects 
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of life and society. This tradition encompasses 
everything from practical matters like dietary laws 
and banking to warfare and welfare.[8] 

Almost all Muslims belong to one of two major 
denominations, the Sunni (85%) and Shi'a (15%). 
The schism developed in the late 7th century 
following disagreements over the religious and 
political leadership of the Muslim community. Islam 
is the predominant religion in much of Africa and 
the Middle East, as well as in major parts of Asia.[9] 
Large communities are also found in China, the 
Balkan Peninsula in Eastern Europe and Russia. 
There are also large Muslim immigrant communities 
in other parts of the world, such as Western Europe. 
About 20% of Muslims live in Arab countries,[10] 
30% in the Indian subcontinent and 15.6% in 
Indonesia, the largest Muslim country by 
population.[11] 

Etymology and meaning 

The word Islam is a verbal noun originating 
from the triliteral root s-l-m, and is derived from the 
Arabic verb Aslama, which means "to accept, 
surrender or submit." Thus, Islam means acceptance 
of and submission to God, and believers must 
demonstrate this by worshipping him, following his 
commands, and avoiding polytheism. The word is 
given a number of meanings in the Qur'an. In some 
verses (ayat), the quality of Islam as an internal 
conviction is stressed: "Whomsoever God desires to 
guide, He expands his breast to Islam."[12] Other 
verses connect islām and dīn (usually translated as 
"religion"): "Today, I have perfected your religion 
(dīn) for you; I have completed My blessing upon 
you; I have approved Islam for your religion."[13] 
Still others describe Islam as an action of returning 
to God — more than just a verbal affirmation of 
faith.[14] Another technical meaning in Islamic 
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thought is as one part of a triad of islam, imān 
(faith), and ihsān (excellence); where it represents 
acts of worship (`ibādah) and Islamic law 
(sharia).[15] 

Articles of faith 

Muslims believe in God, his revelations, his 
angels, his messengers, and in the "Day of 
Judgment".[16] Also, there are other beliefs that 
differ between particular sects. The Sunni concept of 
predestination is called divine decree,[17] while the 
Shi'a version is called divine justice. Unique to the 
Shi'a is the doctrine of Imamah, or the political and 
spiritual leadership of the Imams.[18] 

Muslims believe that God revealed his final 
message to humanity through the Islamic prophet 
Muhammad via the archangel Gabriel (Jibrīl). For 
them, Muhammad was God's final prophet and the 
Qur'an is the revelations he received over more than 
two decades.[19] In Islam, prophets are men 
selected by God to be his messengers. Muslims 
believe that prophets are human and not divine, 
though some are able to perform miracles to prove 
their claim. Islamic prophets are considered to be the 
closest to perfection of all humans, and are uniquely 
the recipients of divine revelation — either directly 
from God or through angels. The Qur'an mentions 
the names of numerous figures considered prophets 
in Islam, including Adam, Noah, Abraham, Moses 
and Jesus, among others.[20] Islamic theology says 
that all of God's messengers since Adam preached 
the message of Islam — submission to the will of 
God. Islam is described in the Qur'an as "the 
primordial nature upon which God created 
mankind",[21] and the Qur'an states that the proper 
name Muslim was given by Abraham.[22] 
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As a historical phenomenon, Islam originated in 
Arabia in the early 7th century.[23] Islamic texts 
depict Judaism and Christianity as prophetic 
successor traditions to the teachings of Abraham. 
The Qur'an calls Jews and Christians "People of the 
Book" (ahl al-kitāb), and distinguishes them from 
polytheists. Muslims believe that parts of the 
previously revealed scriptures, the Tawrat (Torah) 
and the Injil (Gospels), had become distorted — 
either in interpretation, in text, or both.[6] 

God 

Islam's fundamental theological concept is 
tawhīd — the belief that there is only one god. The 
Arabic term for God is Allāh; most scholars believe 
it was derived from a contraction of the words al- 
(the) and 'ilāh (deity, masculine form), meaning "the 
god" (al-ilāh), but others trace its origin to the 
Aramaic Alāhā.[24] The first of the Five Pillars of 
Islam, tawhīd is expressed in the shahadah 
(testification), which declares that there is no god 
but God, and that Muhammad is God's messenger. 
In traditional Islamic theology, God is beyond all 
comprehension; Muslims are not expected to 
visualize God but to worship and adore him as a 
protector. Although Muslims believe that Jesus was 
a prophet, they reject the Christian doctrine of the 
Trinity, comparing it to polytheism. In Islamic 
theology, Jesus was just a man and not the son of 
God;[25] God is described in a chapter (sura) of the 
Qur'an as "…God, the One and Only; God, the 
Eternal, Absolute; He begetteth not, nor is He 
begotten; And there is none like unto Him."[26] 

Qur'an 

Muslims consider the Qur'an to be the literal 
word of God; it is the central religious text of 
Islam.[27] Muslims believe that the verses of the 
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Qur'an were revealed to Muhammad by God through 
the angel Gabriel on many occasions between 610 
and his death on June 8, 632. The Qur'an was 
reportedly written down by Muhammad's 
companions (sahabah) while he was alive, although 
the prime method of transmission was orally. It was 
compiled in the time of Abu Bakr, the first caliph, 
and was standardized under the administration of 
Uthman, the third caliph. From textual evidence 
Islamic studies scholars find that the Qur'an of today 
has not changed significantly over the years.[28] 

The Qur'an is divided into 114 suras, or 
chapters, which combined, contain 6,236 āyāt, or 
verses. The chronologically earlier suras, revealed at 
Mecca, are primarily concerned with ethical and 
spiritual topics. The later Medinan suras mostly 
discuss social and moral issues relevant to the 
Muslim community.[29] The Qur'an is more 
concerned with moral guidance than legal 
instruction, and is considered the "sourcebook of 
Islamic principles and values".[30] Muslim jurists 
consult the hadith, or the written record of 
Muhammad's life, to both supplement the Qur'an 
and assist with its interpretation. The science of 
Qur'anic commentary and exegesis is known as 
tafsir.[31] 

The word Qur'an means "recitation". When 
Muslims speak in the abstract about "the Qur'an", 
they usually mean the scripture as recited in Arabic 
rather than the printed work or any translation of it. 
To Muslims, the Qur'an is perfect only as revealed 
in the original Arabic; translations are necessarily 
deficient because of language differences, the 
fallibility of translators, and the impossibility of 
preserving the original's inspired style. Translations 
are therefore regarded only as commentaries on the 
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Qur'an, or "interpretations of its meaning", not as the 
Qur'an itself.[32] 

Angels 

Belief in angels is crucial to the faith of Islam. 
The Arabic word for angel (malak) means 
"messenger", like its counterparts in Hebrew 
(malakh) and Greek (angelos). According to the 
Qur'an, angels do not possess free will, and worship 
God in perfect obedience.[33] Angels' duties include 
communicating revelations from God, glorifying 
God, recording every person's actions, and taking a 
person's soul at the time of death. They are also 
thought to intercede on man's behalf. The Qur'an 
describes angels as "messengers with wings — two, 
or three, or four (pairs): He [God] adds to Creation 
as He pleases…"[34] 

Muhammad 

Muhammad (c. 570 – June 8, 632) was an Arab 
religious, political, and military leader who founded 
the religion of Islam as a historical phenomenon. 
Muslims view him not as the creator of a new 
religion, but as the restorer of the original, 
uncorrupted monotheistic faith of Adam, Abraham 
and others. In Muslim tradition, Muhammad is 
viewed as the last and the greatest in a series of 
prophets — as the man closest to perfection, the 
possessor of all virtues.[35] For the last 23 years of 
his life, beginning at age 40, Muhammad reported 
receiving revelations from God. The content of these 
revelations, known as the Qur'an, was memorized 
and recorded by his companions.[36] 

During this time, Muhammad preached to the 
people of Mecca, imploring them to abandon 
polytheism. Although some converted to Islam, 
Muhammad and his followers were persecuted by 
the leading Meccan authorities. After 13 years of 
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preaching, Muhammad and the Muslims performed 
the Hijra ("emigration") to the city of Medina 
(formerly known as Yathrib) in 622. There, with the 
Medinan converts (Ansar) and the Meccan migrants 
(Muhajirun), Muhammad established his political 
and religious authority. Within years, two battles 
had been fought against Meccan forces: the Battle of 
Badr in 624, which was a Muslim victory, and the 
Battle of Uhud in 625, which ended inconclusively. 
Conflict with Medinan Jewish clans who opposed 
the Muslims led to their exile, enslavement or death, 
and the Jewish enclave of Khaybar was subdued. At 
the same time, Meccan trade routes were cut off as 
Muhammad brought surrounding desert tribes under 
his control.[37] By 629 Muhammad was victorious 
in the nearly bloodless Conquest of Mecca, and by 
the time of his death in 632 he ruled over the 
Arabian peninsula.[38] 

In Islam, the "normative" example of 
Muhammad's life is called the Sunnah (literally 
"trodden path"). This example is preserved in 
traditions known as hadith ("reports"), which 
recount his words, his actions, and his personal 
characteristics. The classical Muslim jurist ash-
Shafi'i (d. 820) emphasized the importance of the 
Sunnah in Islamic law, and Muslims are encouraged 
to emulate Muhammad's actions in their daily lives. 
The Sunnah is seen as crucial to guiding 
interpretation of the Qur'an.[39] 

Resurrection and judgment 

Belief in the "Day of Resurrection", yawm al-
Qiyāmah (also known as yawm ad-dīn, "Day of 
Judgment" and as-sā`a, "the Last Hour") is also 
crucial for Muslims. They believe that the time of 
Qiyāmah is preordained by God but unknown to 
man. The trials and tribulations preceding and 
during the Qiyāmah are described in the Qur'an and 
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the hadith, and also in the commentaries of Islamic 
scholars. The Qur'an emphasizes bodily resurrection, 
a break from the pre-Islamic Arabian understanding 
of death. It states that resurrection will be followed 
by the gathering of mankind, culminating in their 
judgment by God.[40] 

The Qur'an lists several sins that can condemn a 
person to hell, such as disbelief, usury and 
dishonesty. Muslims view paradise (jannah) as a 
place of joy and bliss, with Qur'anic references 
describing its features and the physical pleasures to 
come. There are also references to a greater joy — 
acceptance by God (ridwān).[41] Mystical traditions 
in Islam place these heavenly delights in the context 
of an ecstatic awareness of God.[42] 

Predestination and free will 

In accordance with the Sunni Islamic belief in 
predestination, or divine preordainment (al-qadā 
wa'l-qadar), God has full knowledge and control 
over all that occurs. This is explained in Qur'anic 
verses such as "Say: 'Nothing will happen to us 
except what Allah has decreed for us: He is our 
protector'…"[43] For Muslims, everything in the 
world that occurs, good or evil, has been 
preordained and nothing can happen unless 
permitted by God. In Islamic theology, divine 
preordainment does not suggest an absence of God's 
indignation against evil, because any evils that do 
occur are thought to result in future benefits men 
may not be able to see. According to Muslim 
theologians, although events are pre-ordained, man 
possesses free will in that he has the faculty to 
choose between right and wrong, and is thus 
responsible for his actions. According to Islamic 
tradition, all that has been decreed by God is written 
in al-Lawh al-Mahfūz, the "Preserved Tablet".[44] 
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The Shi'a understanding of free will is called 
"divine justice" (Adalah). This doctrine, originally 
developed by the Mu'tazila, stresses the importance 
of man's responsibility for his own actions. In 
contrast, the Sunni deemphasize the role of 
individual free will in the context of God's creation 
and foreknowledge of all things.[45] 

Duties and practices 

Five Pillars 

The Five Pillars of Islam (Arabic:    ) are 

five practices essential to Sunni Islam. Shi'a 
Muslims subscribe to different sets of pillars which 
substantially overlap with the Five Pillars.[46] They 
are: 

The shahadah[47], which is the basic creed or 
tenet of Islam: "'ašhadu 'al-lā ilāha illā-llāhu wa 
'ašhadu 'anna muħammadan rasūlu-llāh", or "I testify 
that there is none worthy of worship except God and 
I testify that Muhammad is the Messenger of God." 
This testament is a foundation for all other beliefs 
and practices in Islam. Muslims must repeat the 
shahadah in prayer, and non-Muslims wishing to 
convert to Islam are required to recite the creed.[48]  

Salah, or ritual prayer, which must be 
performed five times a day. Each salah is done 
facing towards the Kaaba in Mecca. Salah is 
intended to focus the mind on God, and is seen as a 
personal communication with him that expresses 
gratitude and worship. Salah is compulsory but 
flexibility in the specifics is allowed depending on 
circumstances. In many Muslim countries, 
reminders called Adhan (call to prayer) are 
broadcast publicly from local mosques at the 
appropriate times. The prayers are recited in the 
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Arabic language, and consist of verses from the 
Qur'an.[49]  

Zakat, or alms-giving. This is the practice of 
giving based on accumulated wealth, and is 
obligatory for all Muslims who can afford it. A fixed 
portion is spent to help the poor or needy, and also 
to assist the spread of Islam. The zakat is considered 
a religious obligation (as opposed to voluntary 
charity) that the well-off owe to the needy because 
their wealth is seen as a "trust from God's bounty". 
The Qur'an and the hadith also suggest a Muslim 
give even more as an act of voluntary alms-giving 
(sadaqah).[50]  

Sawm, or fasting during the month of 
Ramadan. Muslims must not eat or drink (among 
other things) from dawn to dusk during this month, 
and must be mindful of other sins. The fast is to 
encourage a feeling of nearness to God, and during 
it Muslims should express their gratitude for and 
dependence on him, atone for their past sins, and 
think of the needy. Sawm is not obligatory for 
several groups for whom it would constitute an 
undue burden. For others, flexibility is allowed 
depending on circumstances, but missed fasts 
usually must be made up quickly. Some Muslim 
groups do not fast during Ramadan, and instead 
have fasts different times of the year.[51]  

The Hajj, which is the pilgrimage during the 
Islamic month of Dhu al-Hijjah in the city of Mecca. 
Every able-bodied Muslim who can afford it must 
make the pilgrimage to Mecca at least once in his or 
her lifetime. When the pilgrim is about ten 
kilometers from Mecca, he must dress in Ihram 
clothing, which consists of two white seamless 
sheets. Rituals of the Hajj include walking seven 
times around the Kaaba, touching the Black Stone, 
running seven times between Mount Safa and Mount 
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Marwah, and symbolically stoning the Devil in 
Mina. The pilgrim, or the hajji, is honored in his or 
her community, although Islamic teachers say that 
the Hajj should be an expression of devotion to God 
instead of a means to gain social standing.[52]  

Law 

The Sharia (literally: "the path leading to the 
watering place") is Islamic law formed by traditional 
Islamic scholarship, which most Muslim groups 
adhere to. In Islam, Sharia is the expression of the 
divine will, and "constitutes a system of duties that 
are incumbent upon a Muslim by virtue of his 
religious belief".[53] 

Islamic law covers all aspects of life, from 
matters of state, like governance and foreign 
relations, to issues of daily living. The Qur'an 
defines hudud as the punishments for five specific 
crimes: unlawful intercourse, false accusation of 
unlawful intercourse, consumption of alcohol, theft, 
and highway robbery. The Qur'an and Sunnah also 
contain laws of inheritance, marriage, and restitution 
for injuries and murder, as well as rules for fasting, 
charity, and prayer. However, these prescriptions 
and prohibitions may be broad, so their application 
in practice varies. Islamic scholars (known as 
ulema) have elaborated systems of law on the basis 
of these rules and their interpretations.[54] 

Fiqh, or "jurisprudence", is defined as the 
knowledge of the practical rules of the religion. The 
method Islamic jurists use to derive rulings is known 
as usul al-fiqh ("legal theory", or "principles of 
jurisprudence"). According to Islamic legal theory, 
law has four fundamental roots, which are given 
precedence in this order: the Qur'an, the Sunnah 
(actions and sayings of Muhammad), the consensus 
of the Muslim jurists (ijma), and analogical 
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reasoning (qiyas). For early Islamic jurists, theory 
was less important than pragmatic application of the 
law. In the 9th century, the jurist ash-Shafi'i 
provided a theoretical basis for Islamic law by 
codifying the principles of jurisprudence (including 
the four fundamental roots) in his book ar-
Risālah.[55] 

Religion and state 

Mainstream Islamic law does not distinguish 
between "matters of church" and "matters of state"; 
the ulema function as both jurists and theologians. In 
practice, Islamic rulers frequently bypassed the 
Sharia courts with a parallel system of so-called 
"Grievance courts" over which they had sole control. 
As the Muslim world came into contact with 
Western secular ideals, Muslim societies responded 
in different ways. Turkey has been governed as a 
secular state ever since the reforms of Mustafa 
Kemal Atatürk. In contrast, the 1979 Iranian 
Revolution replaced a mostly secular regime with an 
Islamic republic led by the Ayatollah Khomeini.[56] 

Etiquette and diet 

Many practices fall in the category of adab, or 
Islamic etiquette. This includes greeting others with 
"as-salamu `alaykum" ("peace be unto you"), saying 
bismillah ("in the name of God") before meals, and 
using only the right hand for eating and drinking. 
Islamic hygienic practices mainly fall into the 
category of personal cleanliness and health, such as 
the circumcision of male offspring. Islamic burial 
rituals include saying the Salat al-Janazah ("funeral 
prayer") over the bathed and enshrouded dead body, 
and burying it in a grave. Muslims, like Jews, are 
restricted in their diet, and prohibited foods include 
pig products, blood, carrion, and alcohol. All meat 
must come from a herbivorous animal slaughtered in 
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the name of God by a Muslim, Jew, or Christian, 
with the exception of game that one has hunted or 
fished for oneself. Food permissible for Muslims is 
known as halal food.[57] 

Jihad 

Jihad means "to strive or struggle" (in the way 
of God) and is considered the "sixth pillar of Islam" 
by a minority of Sunni Muslim authorities.[58] 
Jihad, in its broadest sense, is classically defined as 
"exerting one's utmost power, efforts, endeavors, or 
ability in contending with an object of 
disapprobation." Depending on the object being a 
visible enemy, the devil, and aspects of one's own 
self, different categories of Jihad are defined.[59] 
Jihad when used without any qualifier is understood 
in its military aspect.[60][61] Jihad also refers to 
one's striving to attain religious and moral 
perfection.[62] Some Muslim authorities, especially 
among the Shi'a and Sufis, distinguish between the 
"greater jihad", which pertains to spiritual self-
perfection, and the "lesser jihad", defined as 
warfare.[63] 

Within Islamic jurisprudence, jihad is usually 
taken to mean military exertion against non-Muslim 
combatants in the defense or expansion of the 
Islamic state, the ultimate purpose of which is to 
universalize Islam. Jihad, the only form of warfare 
permissible in Islamic law, may be declared against 
apostates, rebels, highway robbers, violent groups, 
unIslamic leaders or states which refuse to submit to 
the authority of Islam.[64][65] Most Muslims today 
interpret Jihad as only a defensive form of warfare: 
the external Jihad includes a struggle to make the 
Islamic societies conform to the Islamic norms of 
justice.[66] 
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Under most circumstances and for most 
Muslims, jihad is a collective duty (fard kifaya): its 
performance by some individuals exempts the 
others. Only for those vested with authority, 
especially the sovereign (imam), does jihad become 
an individual duty. For the rest of the populace, this 
happens only in the case of a general 
mobilization.[65] For most Shias, offensive jihad 
can only be declared by a divinely appointed leader 
of the Muslim community, and as such is suspended 
since Muhammad al-Mahdi's[67] occultation in 868 
AD.[68] 

History 

Islam's historical development resulted in major 
political, economic, and military effects inside and 
outside the Islamic world. Within a century of 
Muhammad's first recitations of the Qur'an, an 
Islamic empire stretched from the Atlantic Ocean in 
the west to Central Asia in the east. This new polity 
soon broke into civil war, and successor states 
fought each other and outside forces. However, 
Islam continued to spread into regions like Africa, 
the Indian subcontinent, and Southeast Asia. The 
Islamic civilization was one of the most advanced in 
the world during the Middle Ages, but was 
surpassed by Europe with the economic and military 
growth of the West. During the 18th and 19th 
centuries, Islamic dynasties such as the Ottomans 
and Mughals fell under the sway of European 
imperial powers. In the 20th century new religious 
and political movements and newfound wealth in the 
Islamic world led to both rebirth and conflict.[69] 

Rise of the caliphate and Islamic civil war 
(632–750) 

Muhammad began preaching Islam at Mecca 
before migrating to Medina, from where he united 
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the tribes of Arabia into a singular Arab Muslim 
religious polity. With Muhammad's death in 632, 
disagreement broke out over who would succeed 
him as leader of the Muslim community. Umar ibn 
al-Khattab, a prominent companion of Muhammad, 
nominated Abu Bakr, who was Muhammad's 
intimate friend and collaborator. Others added their 
support and Abu Bakr was made the first caliph. 
This choice was disputed by some of Muhammad's 
companions, who held that Ali ibn Abi Talib, his 
cousin and son-in-law, had been designated his 
successor. Abu Bakr's immediate task was to avenge 
a recent defeat by Byzantine (or Eastern Roman 
Empire) forces, although he first had to put down a 
rebellion by Arab tribes in an episode known as the 
Ridda wars, or "Wars of Apostasy".[70] 

His death in 634 resulted in the succession of 
Umar as the caliph, followed by Uthman ibn al-
Affan and Ali ibn Abi Talib. These four are known 
as al-khulafā' ar-rāshidūn ("Rightly Guided 
Caliphs"). Under them, the territory under Muslim 
rule expanded deeply into Persian and Byzantine 
territories.[71] 

When Umar was assassinated in 644, the 
election of Uthman as successor was met with 
increasing opposition. In 656, Uthman was also 
killed, and Ali assumed the position of caliph. After 
fighting off opposition in the first civil war (the 
"First Fitna"), Ali was assassinated by Kharijites in 
661. Following this, Mu'awiyah, who was governor 
of Levant, seized power and began the Umayyad 
dynasty.[72] 

These disputes over religious and political 
leadership would give rise to schism in the Muslim 
community. The majority accepted the legitimacy of 
the three rulers prior to Ali, and became known as 
Sunnis. A minority disagreed, and believed that Ali 
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was the only rightful successor; they became known 
as the Shi'a.[73] After Mu'awiyah's death in 680, 
conflict over succession broke out again in a civil 
war known as the "Second Fitna". Afterward, the 
Umayyad dynasty prevailed for seventy years, and 
was able to conquer the Maghrib and Al-Andalus 
(the Iberian Peninsula, former Visigothic Hispania) 
and the Narbonnese Gaul} in the west as well as 
expand Muslim territory into Sindh and the fringes 
of Central Asia.[74] While the Muslim-Arab elite 
engaged in conquest, some devout Muslims began to 
question the piety of indulgence in a worldly life, 
emphasizing rather poverty, humility and avoidance 
of sin based on renunciation of bodily desires. 
Devout Muslim ascetic exemplars such as Hasan al-
Basri would inspire a movement that would evolve 
into Sufism.[75] 

For the Umayyad aristocracy, Islam was 
viewed as a religion for Arabs only;[76] the 
economy of the Umayyad empire was based on the 
assumption that a majority of non-Muslims 
(Dhimmis) would pay taxes to the minority of 
Muslim Arabs. A non-Arab who wanted to convert 
to Islam was supposed to first become a client of an 
Arab tribe. Even after conversion, these new 
Muslims (mawali) did not achieve social and 
economic equality with the Arabs. The descendants 
of Muhammad's uncle Abbas ibn Abd al-Muttalib 
rallied discontented mawali, poor Arabs, and some 
Shi'a against the Umayyads and overthrew them 
with the help of their propagandist and general Abu 
Muslim, inaugurating the Abbasid dynasty in 
750.[77] Under the Abbasids, Islamic civilization 
flourished in the "Islamic Golden Age", with its 
capital at the cosmopolitan city of Baghdad.[78] 

Golden Age (750–1258) 
By the late 9th century, the Abbasid caliphate 

began to fracture as various regions gained 
increasing levels of autonomy. Across North Africa, 
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Persia, and Central Asia emirates formed as 
provinces broke away. The monolithic Arab empire 
gave way to a more religiously homogenized 
Muslim world where the Shia Fatimids contested 
even the religious authority of the caliphate. By 
1055 the Seljuq Turks had eliminated the Abbasids 
as a military power, nevertheless they continued to 
respect the caliph's titular authority.[79] During this 
time expansion of the Muslim world continued, by 
both conquest and peaceful proselytism even as both 
Islam and Muslim trade networks were extending 
into sub-Saharan West Africa, Central Asia, Volga 
Bulgaria and the Malay archipelago.[2] 

The Golden Age saw new legal, philosophical, 
and religious developments. The major hadith 
collections were compiled and the four modern 
Sunni Madh'habs were established. Islamic law was 
advanced greatly by the efforts of the early 9th 
century jurist al-Shafi'i; he codified a method to 
establish the reliability of hadith, a topic which had 
been a locus of dispute among Islamic scholars.[80] 
Philosophers Ibn Sina (Avicenna) and Al-Farabi 
sought to incorporate Greek principles into Islamic 
theology, while others like the 11th century 
theologian Abu Hamid al-Ghazzali argued against 
them and ultimately prevailed.[81] Finally, Sufism 
and Shi'ism both underwent major changes in the 
9th century. Sufism became a full-fledged 
movement that had moved towards mysticism and 
away from its ascetic roots, while Shi'ism split due 
to disagreements over the succession of Imams.[82] 

The spread of the Islamic dominion induced 
hostility among medieval ecclesiastical Christian 
authors who saw Islam as an adversary in the light 
of the large numbers of new Muslim converts. This 
opposition resulted in polemical treatises which 
depicted Islam as the religion of the antichrist and of 
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Muslims as libidinous and subhuman.[83] In the 
medieval period, a few Arab philosophers like the 
poet Al-Ma'arri adopted a critical approach to Islam, 
and the Jewish philosopher Maimonides contrasted 
Islamic views of morality to Jewish views that he 
himself elaborated.[84] 

Crusades, Reconquista and Mongol invasion 

Starting in the 9th century, Muslim conquests in 
the West began to be reversed. The Reconquista was 
launched against Muslim principalities in Iberia, and 
Muslim Italian possessions were lost to the 
Normans. From the 11th century onwards alliances 
of European Christian kingdoms mobilized to 
launch a series of wars known as the Crusades, 
bringing the Muslim world into conflict with 
Christendom. Initially successful in their goal of 
taking the Holy land, and establishing the Crusader 
states, Crusader gains in the Holy Land were later 
reversed by subsequent Muslim generals such as 
Saladin; who recaptured Jerusalem during the 
Second Crusade.[85] In the east the Mongol Empire 
put an end to the Abbassid dynasty at the Battle of 
Baghdad in 1258, as they overran the Muslim lands 
in a series of invasions. Meanwhile in Egypt, the 
slave-soldier Mamluks took control in an uprising in 
1250[86] and in alliance with the Golden Horde 
halted the Mongol armies at the Battle of Ain Jalut. 
But Mongol rule extended across the breadth of 
almost all Muslim lands in Asia and Islam was 
temporarily replaced by Buddhism as the official 
religion of the land. Over the next century the 
Mongol Khanates converted to Islam and this 
religious and cultural absorption ushered in a new 
age of Mongol-Islamic synthesis that shaped the 
further spread of Islam in central Asia and the Indian 
subcontinent. 
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The Black Death ravaged much of the Islamic 
world in the mid-14th century.[87] It is probable that 
the Mongols and merchant caravans making use of 
the opportunities of free passage offered by the Pax 
Mongolica inadvertently brought the plague from 
Central Asia to the Middle East and Europe.[88] 
Plague epidemics kept returning to the Islamic world 
up to the 19th century.[89] 

Turkish, Iranian and Indian empires (1030–
1918) 

The Seljuk Turks conquered Abbassid lands 
and adopted Islam and become the de facto rulers of 
the caliphate. They captured Anatolia by defeating 
the Byzantines at the Battle of Manzikert, thereby 
precipitating the call for Crusades. They however 
fell apart rapidly in the second half of the 12th 
century giving rise to various semi-autonomous 
Turkich dynasties. In the 13th and 14th centuries the 
Ottoman empire (named after Osman I) emerged 
from among these "Ghazi emirates" and established 
itself after a string of conquests that included the 
Balkans, parts of Greece, and western Anatolia. In 
1453 under Mehmed II the Ottomans laid siege to 
Constantinople, the capital of Byzantium, which 
succumbed shortly thereafter, having been 
overwhelmed by a far greater number of Ottoman 
troops and to a lesser extent, cannonry.[90] 

Beginning in the 13th century, Sufism 
underwent a transformation, largely as a result of the 
efforts of al-Ghazzali to legitimize and reorganize 
the movement. He developed the model of the Sufi 
order — a community of spiritual teachers and 
students.[91] Also of importance to Sufism was the 
creation of the Masnavi, a collection of mystical 
poetry by the 13th century Persian poet Rumi. The 
Masnavi had a profound influence on the 
development of Sufi religious thought; to many 
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Sufis it is second in importance only to the 
Qur'an.[92] 

In the early 16th century, the Shi'i Safavid 
dynasty assumed control in Persia and established 
Shi'a Islam as an official religion there, and despite 
periodic setbacks, the Safavids remained powerful 
for two centuries. Meanwhile, Mamluk Egypt fell to 
the Ottomans in 1517, who then launched a 
European campaign which reached as far as the 
gates of Vienna in 1529.[93] After the invasion of 
Persia, and sack of Baghdad by the Mongols in 
1258, Delhi became the most important cultural 
centre of the Muslim east.[94] Many Islamic 
dynasties ruled parts of the Indian subcontinent 
starting from the 12th century. The prominent ones 
include the Delhi Sultanate (1206–1526) and the 
Mughal empire (1526–1857). These empires helped 
in the spread of Islam in South Asia, but by the 
early-18th century the Maratha empire became the 
pre-eminent power in the north of India. By the mid-
18th century the British empire had formally ended 
the Mughal dynasty,[95], and at the end of the 18th 
century overthrew the Muslim-ruled Kingdom of 
Mysore. In the 18th century the Wahhabi movement 
took hold in Saudi Arabia. Founded by the preacher 
Ibn Abd al-Wahhab, Wahhabism is a fundamentalist 
ideology that condemns practices like Sufism and 
the veneration of saints as un-Islamic.[96] 

By the 17th and 18th centuries, despite attempts 
at modernization, the Ottoman empire had begun to 
feel threatened by European economic and military 
advantages. In the 19th century, the rise of 
nationalism resulted in Greece declaring and 
winning independence in 1829, with several Balkan 
states following suit after the Ottomans suffered 
defeat in the Russo-Turkish War of 1877–1878. The 
Ottoman era came to a close at the end of World 
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War I and the Caliphate was abolished in 
1924.[97][98] 

In the 19th century, the Salafi, Deobandi and 
Barelwi movements were initiated. 

Modern times (1918–present) 

By the early years of the 20th century, most of 
the Muslim world outside the Ottoman empire had 
been absorbed into the empires of non-Islamic 
European powers. After World War I losses, nearly 
all of the Ottoman empire was also parceled out as 
European protectorates or spheres of influence. In 
the course of the 20th century, most of these 
European-ruled territories became independent, and 
new issues such as oil wealth and relations with the 
State of Israel have assumed prominence.[99] 
During this time, many Muslims migrated, as 
indentured servants, from mostly India and 
Indonesia to the Caribbean, forming the largest 
Muslim populations by percentage in the 
Americas.[100] Additionally, the resulting 
urbanization and increase in trade in Africa brought 
Muslims to settle in new areas and spread their faith. 
As a result, Islam in sub-Saharan Africa likely 
doubled between 1869 and 1914.[101] The 
Organization of the Islamic Conference (OIC), 
consisting of Muslim countries, was formally 
established in September 1969 after the burning of 
the Al-Aqsa Mosque in Jerusalem.[102] 

The 20th century saw the creation of many new 
Islamic "revivalist" movements. Groups such as the 
Muslim Brotherhood in Egypt and Jamaat-e-Islami 
in Pakistan advocate a totalistic and theocratic 
alternative to secular political ideologies. Sometimes 
called Islamist, they see Western cultural values as a 
threat, and promote Islam as a comprehensive 
solution to every public and private question of 
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importance. In countries like Iran and Afghanistan 
(under the Taliban), revolutionary movements 
replaced secular regimes with Islamist states, while 
transnational groups like Osama bin Laden's al-
Qaeda engage in terrorism to further their goals. In 
contrast, Liberal Islam is a movement that attempts 
to reconcile religious tradition with modern norms 
of secular governance and human rights. Its 
supporters say that there are multiple ways to read 
Islam's sacred texts, and stress the need to leave 
room for "independent thought on religious 
matters".[103] 

Modern critique of Islam includes accusations 
that Islam is intolerant of criticism and that Islamic 
law is too hard on apostates. Critics like Ibn Warraq 
question the morality of the Qu'ran, saying that its 
contents justify the mistreatment of women and 
encourage antisemitic remarks by Muslim 
theologians.[104] Such claims are disputed by 
Muslim writers like Fazlur Rahman Malik,[105] 
Syed Ameer Ali,[106] Ahmed Deedat,[107] and 
Yusuf Estes.[108] Others like Daniel Pipes and 
Martin Kramer focus more on criticizing the spread 
of Islamic fundamentalism, a danger they feel has 
been ignored.[109] Montgomery Watt and Norman 
Daniel dismiss many of the criticisms as the product 
of old myths and polemics.[110] The rise of 
Islamophobia, according to Carl Ernst, had 
contributed to the negative views about Islam and 
Muslims in the West.[111] 

Pascal Bruckner and Paul Berman on the other 
hand have entered the "Islam in Europe" debate. 
Berman identifies a "reactionary turn in the 
intellectual world" represented by Western scholars 
who idealize Islam.[112]  

Community 
Demographics 

Muslim percentage of population by country 
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Commonly cited estimates of the Muslim 
population in 2007 range from 1 billion to 
1.8 billion. Approximately 85% are Sunni and 15% 
are Shi'a, with a small minority belonging to other 
sects. Some 30–40 countries are Muslim-majority, 
and Arabs account for around 20% of all Muslims 
worldwide. South Asia and Southeast Asia contain 
the most populous Muslim countries, with 
Indonesia, India, Pakistan, and Bangladesh having 
more than 100 million adherents each.[113] 
According to U.S. government figures, in 2006 there 
were 20 million Muslims in China.[114] In the 
Middle East, the non-Arab countries of Turkey and 
Iran are the largest Muslim-majority countries; in 
Africa, Egypt and Nigeria have the most populous 
Muslim communities.[115] Islam is the second 
largest religion after Christianity in many European 
countries.[116] 

Mosques 
A mosque is a place of worship for Muslims, 

who often refer to it by its Arabic name, masjid. The 
word mosque in English refers to all types of 
buildings dedicated to Islamic worship, although 
there is a distinction in Arabic between the smaller, 
privately owned mosque and the larger, "collective" 
mosque (masjid jāmi`). Although the primary 
purpose of the mosque is to serve as a place of 
prayer, it is also important to the Muslim community 
as a place to meet and study. Modern mosques have 
evolved greatly from the early designs of the 7th 
century, and contain a variety of architectural 
elements such as minarets.[117] 

Family life 
The basic unit of Islamic society is the family, 

and Islam defines the obligations and legal rights of 
family members. The father is seen as financially 
responsible for his family, and is obliged to cater for 
their well-being. The division of inheritance is 
specified in the Qur'an, which states that most of it is 
to pass to the immediate family, while a portion is 
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set aside for the payment of debts and the making of 
bequests. The woman's share of inheritance is 
generally half of that of a man with the same rights 
of succession.[118] Marriage in Islam is a civil 
contract which consists of an offer and acceptance 
between two qualified parties in the presence of two 
witnesses. The groom is required to pay a bridal gift 
(mahr) to the bride, as stipulated in the 
contract.[119] 

A man may have up to four wives if he believes 
he can treat them equally, while a woman may have 
only one husband. In most Muslim countries, the 
process of divorce in Islam is known as talaq, which 
the husband initiates by pronouncing the word 
"divorce".[120] Scholars disagree whether Islamic 
holy texts justify traditional Islamic practices such 
as veiling and seclusion (purdah). Starting in the 
20th century, Muslim social reformers argued 
against these and other practices such as polygamy, 
with varying success. At the same time, many 
Muslim women have attempted to reconcile 
tradition with modernity by combining an active life 
with outward modesty. Certain Islamist groups like 
the Taliban have sought to continue traditional law 
as applied to women.[121] 

Calendar 

The formal beginning of the Muslim era was 
chosen to be the Hijra in 622 CE, which was an 
important turning point in Muhammad's fortunes. 
The assignment of this year as the year 1 AH (Anno 
Hegirae) in the Islamic calendar was reportedly 
made by Caliph Umar. It is a lunar calendar, with 
nineteen ordinary years of 354 days and eleven leap 
years of 355 days in a thirty-year cycle. Islamic 
dates cannot be converted to CE/AD dates simply by 
adding 622 years: allowance must also be made for 
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the fact that each Hijri century corresponds to only 
97 years in the Christian calendar.[122] 

The year 1428 AH coincides almost completely 
with 2007 CE. 

Islamic holy days fall on fixed dates of the 
lunar calendar, which means that they occur in 
different seasons in different years in the Gregorian 
calendar. The most important Islamic festivals are 

Eid al-Fitr (Arabic:    ) on the 1st of Shawwal, 

marking the end of the fasting month Ramadan, and 

Eid al-Adha (Arabic:   ) on the 10th of Dhu 

al-Hijjah, coinciding with the pilgrimage to 
Mecca.[123] 

Other religions 

According to Islamic doctrine, Islam was the 
primordial religion of mankind, professed by 
Adam.[124] At some point, a religious split 
occurred, and God began sending prophets to bring 
his revelations to the people.[125] In this view, 
Abraham, Moses, Hebrew prophets, and Jesus were 
all Prophets in Islam, but their message and the texts 
of the Torah and the Gospels were corrupted by 
Jews and Christians. Similarly, children of non-
Muslim families are born Muslims, but are 
converted to another faith by their parents.[126] The 
idea of Islamic supremacy is encapsulated in the 
formula "Islam is exalted and nothing is exalted 
above it."[127] Pursuant to this principle, Muslim 
women may not marry non-Muslim men, 
defamation of Islam is prohibited, and the testimony 
of a non-Muslim is inadmissible against a 
Muslim.[128] 

Islamic law divides non-Muslims into several 
categories, depending on their relation with the 
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Islamic state. Christians and Jews who live under 
Islamic rule are known as dhimmis ("protected 
peoples"). According to this pact, the personal safety 
and security of property of the dhimmis were 
guaranteed in return for paying tribute (jizya) to the 
Islamic state and acknowledging Muslim 
supremacy. Historically, dhimmis enjoyed a 
measure of communal autonomy under their own 
religious leaders, but were subject to legal, social 
and religious restrictions meant to highlight their 
inferiority.[129] The status was extended to other 
groups like Zoroastrians and Hindus[130], but not to 
atheists or agnostics.[131] Those who live in non-
Muslim lands (dar al-harb) are known as harbis, and 
upon entering into an alliance with the Muslim state 
become known as ahl al-ahd. Those who receive a 
guarantee of safety while residing temporarily in 
Muslim lands are known as ahl al-amān. Their legal 
position is similar to that of the dhimmi except that 
they are not required to pay the jizya. The people of 
armistice (ahl al-hudna) are those who live outside 
of Muslim territory and agree to refrain from 
attacking the Muslims.[132][133] Apostasy is 
prohibited, and is punishable by death.[134][135] 

The Alevi, Yazidi, Druze, Ahmadiyya, Bábí, 
Bahá'í, Berghouata and Ha-Mim movements either 
emerged out of Islam or came to share certain 
beliefs with Islam. Some consider themselves 
separate while others still sects of Islam though 
controversial in certain beliefs with mainstream 
Muslims. Sikhism, founded by Guru Nanak in late 
15th century Punjab, incorporates aspects of both 
Islam and Hinduism.[136] 

Denominations 

Islam consists of a number of religious 
denominations that are essentially similar in belief 
but which have significant theological and legal 
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differences. The primary division is between the 
Sunni and the Shi'a, with Sufism generally 
considered to be a mystical inflection of Islam rather 
than a distinct school. According to most sources, 
approximately 85% of the world's Muslims are 
Sunni and approximately 15% are Shi'a, with a small 
minority who are members of other Islamic 
sects.[137] 

Sunni 

Sunni Muslims are the largest group in Islam. 
In Arabic, as-Sunnah literally means "principle" or 
"path". The Sunnah (the example of Muhammad's 
life) as recorded in the Qur'an and the hadith is the 
main pillar of Sunni doctrine. Sunnis believe that the 
first four caliphs were the rightful successors to 
Muhammad; since God did not specify any 
particular leaders to succeed him, those leaders had 
to be elected. Sunnis recognize four major legal 
traditions, or madhhabs: Hanafi, Maliki, Shafi'i, and 
Hanbali. All four accept the validity of the others 
and a Muslim might choose any one that he or she 
finds agreeable, but other Islamic sects are believed 
to have departed from the majority by introducing 
innovations (bidah). There are also several orthodox 
theological or philosophical traditions within 
Sunnism. For example, the recent Salafi movement 
sees itself as restorationist and claims to derive its 
teachings from the original sources of Islam.[138] 

Shi'a 

The Shi'a, who constitute the second-largest 
branch of Islam, believe in the political and religious 
leadership of Imams from the progeny of Ali ibn 
Abi Talib, who according to most Shi'a are in a state 
of ismah, meaning infallibility. They believe that Ali 
ibn Abi Talib, as the cousin and son-in-law of 
Muhammad, was his rightful successor, and they 
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call him the first Imam (leader), rejecting the 
legitimacy of the previous Muslim caliphs. To most 
Shi'a, an Imam rules by right of divine appointment 
and holds "absolute spiritual authority" among 
Muslims, having final say in matters of doctrine and 
revelation.[139][140] Shi'a Islam has several 
branches, the largest of which is the Twelvers 
(ithnā'ašariyya) which the label Shi'a generally 
refers to. Although the Twelver Shi'a share many 
core practices with the Sunni, the two branches 
disagree over the proper importance and validity of 
specific collections of hadith. The Twelver Shi'a 
follow a legal tradition called Ja'fari 
jurisprudence.[141] Other smaller groups include 
the Ismaili and Zaidi, who differ from Twelvers in 
both their line of successors and theological 
beliefs.[142] 

Sufism 

Not strictly a denomination, Sufism is a 
mystical-ascetic form of Islam. By focusing on the 
more spiritual aspects of religion, Sufis strive to 
obtain direct experience of God by making use of 
"intuitive and emotional faculties" that one must be 
trained to use.[143] Sufism and Islamic law are 
usually considered to be complementary, although 
Sufism has been criticized by some Muslims for 
being an unjustified religious innovation. Most Sufi 
orders, or tariqas, can be classified as either Sunni or 
Shi'a.[144] 

Others 

The Kharijites are a sect that dates back to the 
early days of Islam. The only surviving branch of 
the Kharijites is Ibadism. Unlike most Kharijite 
groups, Ibadism does not regard sinful Muslims as 
unbelievers. The Imamate is an important topic in 
Ibadi legal literature, which stipulates that the leader 
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should be chosen solely on the basis of his 
knowledge and piety, and is to be deposed if he acts 
unjustly. Most Ibadi Muslims live in Oman.[145] 
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Monotheistic religion:   
A 7th century Arab religious and political figure: 

          

Restorer:  

Rulings:  

To touch on all aspects of life and society:     

    

Dietary laws:     

Warfare and welfare:   

Predominant:   

Immigrant:   

The Indian subcontinent:    

Etymology:  

Verbal:   

An internal conviction:   

Today I have perfected your religion (dīn) for you; I 

have completed My blessing upon you; I have 

approved Islam for your religion:         
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Sects:   

Predestination:   

Divine decree:   

The archangel Gabriel:    

A decade:     

To perform miracles:   

The recipients of divine revelation:    

To depict:  

Contraction:  

A deity:  

Beyond all comprehension:    

To adore:  

Polytheism:  

God the One and Only; God the Eternal Absolute; 

He begetteth not nor is He begotten; And there is 

none like unto Him:              

    

Textual evidence:   



 
٢٠٣

Chronological:   
Primarily concerned with ethical and spiritual topics:  

         

Muslim jurists:   

To supplement:  

Qur'anic commentary and exegesis:   

To speak in the abstract:    

Deficient:    

Messengers with wings— two or three or four 

(pairs): He [God] adds to Creation as He pleases: 

             

Normative:  

Crucial to:     

Trials and tribulations:   

To condemn:  

Pre-ordained:   

To deemphasize:     

TO overlap with:    

Accumulated wealth:   
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Mindful of:      

To atone for:    

Obligatory:    

Governance:   

Prescriptions and prohibitions:   

Circumcision:  

Permissible:  

Highway robbers:   

Vested with authority:    

Suspended:   

Occultation:   

Dynasties:   

A task:  

Wars of Apostasy:   

Renunciation of bodily desires:    

Discontented:  

To inaugurate:     

A cosmopolitan city:   
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Autonomy:    

Proselytism:   

The Malay archipelago:   

Ecclesiastical:    

To follow suit after:    

Polygamy:   

A pact:  

To refrain from:    

The progeny of Ali ibn Abi Talib:      

Having final say in:      

To focus on:    

To stipulate that:   

Piety:  
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"There are between 1 billion and 1.8 billion 

Muslims, making Islam the second-largest religion 
in the world, after Christianity". 
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 "Islam includes many religious practices. 

Adherents are generally required to observe the Five 
Pillars of Islam, which are five duties that unite 
Muslims into a community. In addition to the Five 
Pillars, Islamic law (sharia) has developed a 
tradition of rulings that touch on virtually all aspects 
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of life and society. This tradition encompasses 
everything from practical matters like dietary laws 
and banking to warfare and welfare". 
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Translations are therefore regarded only as 

commentaries on the Qur'an, or "interpretations of 

its meaning", not as the Qur'an itself       
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"The prayers are recited in the Arabic 

language, and consist of verses from the Qur'an". 

                   

                    

                     

                            

                           

                             

                             

                    

               

              

                 

                               

                            

                      

                         



 
٢١٩

                      

           

            

                      

            

             

                 

          

                   

                          

                            

                                 

                                 

                  

      
"Islamic law covers all aspects of life, from 

matters of state, like governance and foreign 
relations, to issues of daily living. The Qur'an 
defines hudud as the punishments for five specific 
crimes: unlawful intercourse, false accusation of 
unlawful intercourse, consumption of alcohol, theft, 
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and highway robbery. The Qur'an and Sunnah also 
contain laws of inheritance, marriage, and restitution 
for injuries and murder, as well as rules for fasting, 
charity, and prayer… Mainstream Islamic law does 
not distinguish between "matters of church" and 
"matters of state"…". 
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"Modern critique of Islam includes accusations 

that Islam is intolerant of criticism and that Islamic 
law is too hard on apostates. Critics like Ibn Warraq 
question the morality of the Qu'ran, saying that its 
contents justify the mistreatment of women and 
encourage antisemitic remarks by Muslim 
theologians. Such claims are disputed by Muslim 
writers like Fazlur Rahman Malik, Syed Ameer Ali, 
Ahmed Deedat, and Yusuf Estes. Others like Daniel 
Pipes and Martin Kramer focus more on criticizing 
the spread of Islamic fundamentalism, a danger they 
feel has been ignored. Montgomery Watt and 
Norman Daniel dismiss many of the criticisms as the 
product of old myths and polemics. The rise of 
Islamophobia, according to Carl Ernst, had 
contributed to the negative views about Islam and 
Muslims in the West". 
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"According to Islamic doctrine, Islam was the 

primordial religion of mankind, professed by Adam. 
At some point, a religious split occurred, and God 
began sending prophets to bring his revelations to 
the people. In this view, Abraham, Moses, Hebrew 
prophets, and Jesus were all Prophets in Islam, but 
their message and the texts of the Torah and the 
Gospels were corrupted by Jews and Christians. 
Similarly, children of non-Muslim families are born 
Muslims, but are converted to another faith by their 
parents". 



 
٢٤٧

                   

           

                    

           

                         

                     

            

                                  

               

            

               

                   

                

                 

                                  

    

                    

              



 
٢٤٨

                            

                     

                      

                          

                           

                     

                           

                        

                          

                              

                       

                      

                          

                            

                                

                          

              

                             



 
٢٤٩

                             

                   

                             

          

                              

            

                                 

                 

                      

                    

                       

                         

                  

             

                 

                               

                     

       



 
٢٥٠

                      

                       

                     

                

            
 

  

  

  

  

  

  

  

  

  

  

  

  



 
٢٥١

Islam  
(Jewish Encyclopedia) 

Arabic word denoting "submission to God"; the 
name given to the religion of Mohammed and to the 
practises connected therewith. This religion was 
preached first to Mohammed's follow citizens in 
Mecca, then to all Arabia; and soon after his death it 
was spread to distant lands by the might of the 
sword. Its followers are called "Moslems" 
(Arabic,"Muslimin"). The word "Islam" represents 
the infinitive, the noun of action, of the factitive 
stem of the Arabic root "salam," and is rightly 
compared (Zunz, "Literaturgesch." p. 641; comp. 
Steinschneider, "Polemische und Apologetische 
Literatur," p. 266, note 56) with the use of the 
"hif'il" of "shalam" in later Hebrew; e.g., Pesik. 125a 
("mushlam"); Tan., ed. Buber, Gen. p. 46 ib. (where 
"hishlim" is used of proselytes).  

Motive Principles.  

The preaching of Mohammed as the messenger 
of God ("rasul Allah") owed its origin to the 
prophet's firm conviction of the approach of the Day 
of Judgment ("Yaum al-Din") and to his thorough 
belief in monotheism. The former was primarily a 
reaction against the conduct of the Meccan 
aristocracy of his time, which in his eyes was 
sensual, avaricious, proud, oppressive, and wholly 
indifferent to things spiritual; the latter was a protest 
against the polytheistic traditions of the Arabs. 
Mohammed was led to both through Jewish and 
Christian influences, to which he was subjected in 
his immediate surroundings as well as during the 
commercial journeys undertaken by him in his 
youth. Only in the second period of his activity, after 
the Hegira—the departure of himself and his most 
faithful followers to Medina (formerly Yathrib) in 
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622—did he undertake a practical organization of 
his prophetic work, and, by making concrete laws, 
give a definite form to the general religious feeling 
which had been aroused by his preaching. These 
laws dealt both with social relations and with 
religious worship. It was only then that the religious 
tendency which had arisen out of a reaction against 
the heathenism of Arabia took on the form of a real, 
positive institution.  

Mohammed's conception of his own calling and 
the fate which his efforts had to endure at the hands 
of the infidels ("kafir"= "kofer") appeared to his 
mind as a reflection of the prophets of the Bible, 
whose number he increased by a few characters 
(e.g., Hud and Salih) borrowed from an old 
tradition. The persecutions which were suffered at 
the hands of their fellow citizens by those whose 
work he had now taken up were repeated in his own 
career. There was the same obstinate refusal, the 
same appeal to ancestral traditions, the resigning of 
which for the sake of a Godsent message heathen 
nations had ever opposed. In the conduct of the 
Meccans toward Mohammed were repeated the 
actions of earlier peoples toward the messengers and 
prophets sent from time to time by Allah to 
mankind. Mohammed himself was the last link in 
the prophetic chain; the conclusion, the "seal of the 
prophets" ("khatam al-anbiya'"; comp. parallels in 
"J. Q. R." xiv. 725, note 5).  

Relation to Predecessors.  

In reality this confession or practise which he 
sought to establish was nothing new: it was only a 
restoration of the ancient religion of Ibrahim, to 
which God had called him (Mohammed) through the 
medium of Gabriel, the angel of revelation, whom 
he identified with the Holy Ghost. He claimed that 
he was to continue the mission of the earlier 
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prophets from Adam to Jesus, and demanded for all 
of them faith and recognition; he would have their 
revealed books recognized as Holy Scriptures, viz., 
the Torah ("Taurat"), the Psalms ("Zabur"), and the 
Gospel ("Injil"). In addition, certain other prophets 
had written the will of God on rolls. As to his 
personal valuation, he made the most modest 
demands: he did not wish to be regarded as being 
above the sphere of humanity; he was only a man, of 
the same flesh and blood as those to whom his 
speech was directed; and he even declined with 
consistent firmness the suggestion to perform 
miracles, the one and only miracle being God's 
inimitable, unsurpassable word ("kur'an"), as the 
instrument of which he was called by God. Hence he 
emphatically denied the claims which Christianity 
made in regard to the character of its founder—a 
character which he held to be in contradiction not 
only to that of a prophet sent by God, but also to that 
of the transcendental monotheism which he 
(Mohammed) preached: "He is Allah, one alone; he 
begets not, and is not born; and no one equals him in 
power" (sura cxii.).  

Since he claimed to be a restorer of the ancient, 
pure religion revealed to Abraham, he connected his 
teaching with that of the Holy Scriptures of the Jews 
and Christians, of whose contents, however, he had 
in many particulars only a very imperfect 
knowledge—his teachers having been monks or 
half-educated Jews—and this knowledge he often 
repeated in a confused and perverted fashion. What 
he received from the Jews was mixed with haggadic 
elements current orally among Arabian Jews or 
existing in written form [—probably preserved in 
Ethiopic translations of Hebrew pseudepigraphic 
writings.—K.]; and his conception of Christian 
teachings was sometimes that of the heretical sects 
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(Collyridians, Docetæ) scattered throughout the 
Orient, and not recognized in the canonical doctrines 
of Christianity. As has recently been shown, 
Mohammed himself not only borrowed from Jews 
and Christians, but was influenced also by 
Parseeism, with the professors of which ("majus," 
"magian") he came into direct contact (I. Goldziher, 
"Islamisme et Parsisme," in "Actes du ler Congrès 
Internat. d'Histoire des Religions," i. 119-147, Paris, 
1901).  

The Koran.  

The first and most ancient document of Islam is 
naturally the Koran ("Proclamation"), which, 
containing God's revelations to Mohammed, forms 
the foundation of his religion. The doctrine of faith 
and practise preached by Mohammed is unfolded 
gradually with the succession of stages in the growth 
of the Koran. In the first period of his activity (at 
Mecca) he was occupied chiefly with his 
inspirations in regard to the truths of the faith, the 
monotheistic idea, the divine judgment, and his 
prophetic calling. The monotheistic conception of 
God, which he opposes to Arabian heathendom, 
agrees in substance with that of the Old Testament; 
he emphasizes, however, as Nöldeke has pointed 
out, "more the universal power and the unhindered 
free will of God than His holiness." Mohammed 
connects the idea of omnipotence with the attribute 
of mercy, which forms an essential element in the 
exercise of God's omnipotence and which is 
expressed in the name for God taken from the 
mother religion, "al-Rahman" ("Rahmana"), usually 
joined with "al-Rahim" (="the Compassionate"). 
The formulation of the social and ritualistic laws 
was revealed to him principally after the Hegira, 
during his sojourn in Medina; while the most 
essential elements of the ritual ordinances had been 
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evolved during the Meccan period. In Medina he 
had counted much on the support of the influential 
Jews, by whom he expected to be regarded as the 
final messenger of God promised in the Scriptures. 
He accordingly at first made them various 
concessions. He pointed to Jerusalem as the 
direction ("qiblah") toward which they should turn 
when praying, and he established the tenth day of 
the first lunar month ('Ashura) as the great annual 
fast-day. The prohibition against eating swine's flesh 
was also taken from Judaism, and, like that against 
drinking wine, was accepted, since it was difficult in 
those days for Arabs to procure that beverage; 
whereas the adoption of the Biblical prohibition 
against camel's flesh would have encountered great 
opposition, because such meat formed an integral 
part of the national food (Fränkel, "Aramäische 
Fremdwörter im Arabischen," iii.). Circumcision, a 
custom preserved from old Arabian heathendom, 
does not possess in Islam the fundamental character 
peculiar to it among the Jews.  

Opposition to Judaism.  

In view, however, of the obstinate opposition 
maintained by the Jews, Mohammed soon annulled 
some of these concessions. The kiblah was directed 
toward Mecca (sura ii. 136); the month Ramadan 
became the great period of fasting, in place of the 
tenth day of the first month; and in other cases also 
he opposed some of the principal details of Jewish 
practise. He set aside the restrictions of the dietary 
laws (retaining only those in regard to swine's flesh 
and animals which die a natural death or are offered 
as heathen sacrifices); and he protested against the 
Jewish conception and observation of the Sabbath. 
Instead of the day of rest in commemoration of 
God's resting, he appointed Friday ("Jum'ah") as a 
day of assembly for divine worship ("Die Sabbath-
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Institution in Islam," in "Kaufmann Gedenkbuch," 
pp. 86-101). In the abolition of such Biblical 
ordinances he laid down the principle of Abrogation 
which forms the basis of Islamic theology.  

Institutions of Islam.  

The fundamental obligations of Islam, called 
"pillars of religion," in their most complete 
systematic form are five in number: (1) The 
"shahadah," the confession of faith: "There is no 
God but Allah; and Mohammed is his apostle." This 
twofold confession ("kalimata al-shahadah") is 
amplified into the following creed: "I believe in 
Allah, in his angels, in his [revealed] Scriptures, in 
his Prophets, in the future life, in the divine decree 
[in respect to] the good as well as [to] the bad, and 
in the resurrection of the dead." (2) "Salat" (divine 
worship), to be performed five times a day; viz., at 
noon ("zuhr"), in the afternoon ("'asr"), in the 
evening ("maghrib"), at the approach of night 
("'isha'"), and in the morning between dawn and 
sunrise ("subh"). The institution of these five times 
of prayer developed gradually; to the three daily 
prayers which Mohammed himself appointed after 
the Jewish pattern were soon added the other two, in 
imitation of the five "gah" of the Parsees. (3) 
"Zakat," the levying of an annual property-tax on all 
property, the sum coming into the state treasury 
from this source to be used for the public and 
humanitarian objects enumerated in the Koran (sura 
ix. 60). (4) "Al-qiyam" (= Hebr. "qom"), fasting 
from morning till evening every day during the 
month Ramadan (the severity of this law was 
lightened by certain indulgences). (5) "Al-hajj" (the 
pilgrimage) to Mecca, imposed on every one for 
whom the performance of this duty is possible. The 
ceremonies incident to this pilgrimage Mohammed 
preserved from the traditional practises followed 
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during the period of heathendom, although he 
reformed and reinterpreted them in a monotheistic 
sense (C. Snouck Hurgronje, "Het Mekkaansche 
Feest," Leyden, 1880). Dozy's theory, based on I 
Chron. iv. 39-43 (see his "De Israelieten te Mekka," 
Haarlem, 1864; German transl., Leipsic, 1864), that 
the pilgrimage ceremonies of olden times in Mecca 
were instituted by Israelites, more particularly by 
Simeonites who had been scattered thither, and that 
even the nomenclature of the rites may be 
etymologically explained from the Hebrew, has 
found little favor (comp. Geiger, "Jüd. Zeit." iv. 281; 
"Z. D. M. G." xix. 330).  

In addition to the religious duties imposed upon 
each individual professing Islam, the collective duty 
of the "jihad" (= "fighting against infidels") is 
imposed on the community, as represented by the 
commander of the faithful. Mohammed claimed for 
his religion that it was to be the common property of 
all mankind, just as he himself, who at first appeared 
as a prophet of the Arabs, ended by proclaiming 
himself the prophet of a universal religion, the 
messenger of God to all humanity, or, as tradition 
has it, "ila al-ahmar wal-aswad" (to the red and the 
black). For this reason unbelief must be fought with 
the force of weapons, in order that "God's word may 
be raised to the highest place." Through the refusal 
to accept Islam, idolaters have forfeited their lives. 
Those "who possess Scriptures" ("ahl al-kitab"), in 
which category are included Jews, Christians, 
Magians, and Sabians, may be tolerated on their 
paying tribute ("jizyah") and recognizing the 
political supremacy of Islam (sura ix. 29). The state 
law of Islam has accordingly divided the world into 
two categories: the territory of Islam ("dar al-Islam") 
and the territory of war. ("dar al-harb"), i.e., territory 
against which it is the duty of the commander of the 
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faithful ("amir al-mu'minin") to lead the community 
in the jihad.  

For the exercise of the ritual duties certain 
ceremonies are appointed (e.g., the preliminary 
ablutions and the definite number of bows and 
prostrations in the case of the salat), the forms of 
which were, however, still variable during the first 
century of Islam. The early dispersion of the 
Moslems into distant lands, in which they conducted 
wars of conquest, made it difficult to establish a 
fixed practise. The most varying opinions arose 
concerning the regulations which the prophet had 
ordained in regard to these forms and the manner in 
which he had himself performed the ceremonies—in 
a word, concerning what was the "sunna" 
(traditional custom) in these matters. The claim as to 
the validity of each opinion was based on some 
alleged report ("Hadith") either of a decree or of a 
practise of the prophet or of his companions 
("ashab"). In regard to these questions of detail, as 
indeed in regard to questions of law in general—
which latter embraces both jurisprudence and 
matters of ritual—it was only in the second century 
after the establishment of Islam that fixed rules were 
adopted. These were founded partly on what was 
recognized as tradition, partly on speculative 
conclusions, and partly on the generally 
acknowledged and authenticated consensus of 
opinion in the community ("ijma'"). These legal 
regulations were worked up systematically, and 
furnished material for the activity of those 
theological schools in which was developed the 
Mohammedan law that to-day is still recognized as 
authoritative.  

The study of law is one of the most important 
of Mohammedan sciences, "fiqh" (lit. 
"reasonableness" ="juris prudentia"; Hebr. 
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"hokmah"). Its students are the "fuqaha" (sing. 
"faqih"; i.e., "prudentes" ="hakamim"). On the 
development of this science Roman and Talmudic 
law, especially the former, has exercised a great 
influence. The studies of the oldest law schools have 
led to different results in the regulation of many 
details of the law according to the varying 
application of the data and of the fundamental 
principles. Hence arose the differences in the 
ritualistic practises and in the verdicts of the various 
legal sects ("madhahib") of Islam. Many of these 
sects have since disappeared; but the Hanafites, the 
Shafiites, the Malikites, and the Hanfalites have 
survived to the present day, and are distributed over 
large tracts of the extensive Islamic world.  

Sects.  

By far the largest sect is that of the Hanafites, 
founded in the school of the Imam Abu Hanifah (d. 
150 A.H.=767 C.E.); it predominates in Turkey, in 
middle Asia, and in India. The Shafiites, named after 
the Imam Al-Shafi'i (d. 204=819), prevail in Egypt, 
southern Arabia, the Dutch colonies, and in German 
East-African territory. The Malikites, named after 
Malik ibn Anas, the great Imam of Medina (d. 
179=795), include those who profess Islam in 
northern Africa and some in Upper Egypt. The 
Hanbalites, distinguished for their rigor and 
intolerance, and for a strict adherence to tradition, 
are named after the Imam Ahmad ibn Hanbal (d. 
241=855). This sect suffered a serious decline after 
the fifteenth century; but it revived in the eighteenth 
century in the Wahabite movement of central 
Arabia, where the general adoption of its point of 
view led to the foundation of the Wahabitic dynasty. 
These four sects stand on the common basis of the 
sunna.  
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The Mohammedan schismatic movement was 
in origin not religious, but political. Its central point 
is the question as to the rightful successor to the 
prophet in the government of the Islamic 
community. While the Sunnites recognize the right 
of election to the califate, the Shiites refuse to accept 
the historical facts, and recognize as legitimate 
rulers and successors ("khalifah") to the prophet 
only his direct blood relations and descendants in 
the line of his daughter Fatima, the wife of Ali. But 
they are again divided among themselves according 
to which branch of the prophet's descendants they 
recognize. The Shiitic High Church, represented by 
the sect of the Ithna-ashariyyah (="Twelvers"), also 
called "Imamites," derive the legitimate succession 
in the califate (they prefer the term "Imam" to 
"Khalifah") from Ali, and transmit it from father to 
son until the twelfth Imam, Mohammed b. Hasan al-
'Askari. This Mohammed is said to have disappeared 
mysteriously in the year 266 A.H. (=879 C.E.), 
when he was but eight years old; and the "Twelvers" 
hold that since then he has lived in concealment, and 
will appear again at the last day as Imam Mahdi. 
Another branch of the Shiites, the so-called 
"Isma'iliyyah," known in history as "the Fatimites," 
founded a dynasty which was powerful for some 
time in North Africa and in Egypt (909-1171 C.E.). 
As a result of the veneration paid by the Shiites to 
the family of Ali and Fatima (belief in the 
infallibility of the Imams is obligatory on all 
Shiites), doctrines of incarnation have sprung up 
within these sects, which join to the theory of the 
legitimate imamate the belief that the possessor of 
this dignity becomes super human; and this belief is 
even carried to the point of recognizing the 
existence of "God-men."  

Liberal Movement in Islam.  
The Gnostic teachings that have developed in 

Islam have exercised an influence on its cosmogonic 
and emanational theories, plainly evidencing the 
effect of Babylonian and Parsee ideas. To this day 
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the stunted remains of these old tendencies survive 
in the Druses, Nosairians, and the other sects 
scattered through Persia and Syria; and the history 
of Islam as well as a not inconsiderable literature 
bears testimony to the extent of their influence 
(comp. Dussaud, "Histoire et Religion des Nosairis," 
Paris, 1900; Seybold, "Die Drusenschrift 'Das Buch 
der Punkte und Kreise,'" Tübingen, 1902). An 
acquaintance with the dogmatic movement in Islam 
and with the sects that have proceeded from it is of 
great importance for the study of the history of 
religious philosophy in Judaism, and of its 
expression in the Jewish literature of the Middle 
Ages. As early as the second century of Islam, 
through the influence of Greek philosophy a 
rationalistic reaction took place in Syria and 
Mesopotamia against a literal acceptance of several 
conceptions of orthodox belief. This reaction 
touched especially upon the definition of the 
attributes of God, the doctrine of revelation, and the 
conceptions of free will and fatalism. While the 
strictly orthodox party, represented for the greater 
part by the followers of Ibn Hanbal (see above), 
clung in all questions to a literal interpretation of the 
Koran and tradition, the Motazilites introduced a 
more reasonable religious view, one more in 
keeping with the essence of monotheism (see Arabic 
Philosophy).  

Its Spread.  

Wholly without parallel in the history of the 
world was the rapid and victorious spread of Islam, 
within scarcely a century after the death of its 
founder, beyond the boundaries of Arabia, over Asia 
Minor, Syria, Persia, middle Asia to the borders of 
China, the whole coast of North Africa (ancient 
Mauritania and Numidia), and Europe as far as 
Spain. It subdued the Sudan as well as India; it 
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flooded the Malayan islands; and it has not yet 
finished its propaganda among the negroes of 
Africa, where it is steadily gaining ground. Starting 
from Zanzibar, it has spread to Mozambique, to the 
Portuguese colonies on the coast, to the negro tribes 
of South Africa, and it has even penetrated 
Madagascar. Islam is represented in America also, in 
some of the negroes who have immigrated to the 
western hemisphere. The slight Islamic propaganda 
of modern times among the Christians of North 
America is a peculiar one. It finds its expression in 
an English-Mohammedan service, in an Islamic 
literature, as well as in a newspaper ("The Moslem 
World"). In England, also, a Mohammedan 
community has recently been founded (Quilliam; 
comp. "Islam in America," New York, 1893).  

The total number of professors of the 
Mohammedan faith in the world has been variously 
estimated. Two computations of modern times 
should especially be mentioned: that of the 
Mohammedan scholar Rouhi al-Khalidi, who gives 
the total number as 282, 225, 420 ("Revue de 
l'Islam, "1897, No. 21), and that of Hubert Jansen 
("Verbreitung des Islams," etc., Friedrichshagen, 
1897), whose estimate, in round numbers, is 
260,000,000.  

Relation to Judaism:  

In connection with the general sketch given 
above it is of especial importance from the Jewish 
standpoint to note the relations between Jews and 
Mohammedans. In the Koran many a harsh word is 
spoken against the Jews, probably as the immediate 
effect of the difficulties which people in Arabia 
offered to the fulfilment of Mohammed's hopes and 
of the obstinate refusal with which they met his 
appeal to them. They are characterized as those upon 
whom "God's anger rests" (suras v. 65, lviii. 15, and, 
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according to the traditional exegesis of 
Mohammedans, i. 7). They are taxed with having a 
special hatred for the faithful (v. 85); hence 
friendships with them should not be formed (v. 56). 
This sentiment is presupposed to a still greater 
degree in the old hadith. It was a general conviction 
that the Jew who seems to salute a Moslem with the 
usual salaam greeting, instead of saying the word 
"salam" (health) says "sam" (death), which has a 
similar sound. One instance of this is related as 
having taken place even as early as the time of the 
prophet (Bukhari, "Isti'dhan," No. 22; idem, 
"Da'awat," No. 56). "Never is a Jew alone with a 
Moslem without planning how he may kill him" 
(Jaḥiẓ, "Bayan," i. 165). In this way a fanatical rage 
against the Jews was infused into the minds of the 
Mohammedans. On the last day the faithful will 
battle with the Jews, whereupon the stones will say 
to the believers: "Behind me lurks a Jew, oh 
Moslem! Strike him dead!" (Musnad Ahmad, ii. 
122, 131, 149; Bukhari, "Jihad," No. 93).  

Treatment of Jews.  

But, in spite of the continuance of this 
malevolent disposition in single cases, one gathers 
from the old literature of Islam the general 
impression that after the foundation of the 
Mohammedan community a milder sentiment in 
respect to the Jews was introduced. Even 
Mohammed had already proclaimed toleration of the 
"Ahl al-Kitab" in consideration of their paying a 
certain tax ("jizyah") into the state treasury; 
although, to be sure, a certain humiliation for the 
unbelievers attached to the collection of this tax 
(sura ix. 29). In the following generation, under the 
calif Omar, the details were fixed for the execution 
of this general law. One might say that side by side 
with the harshness shown by Mohammed and Omar 
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toward the Jews settled in Arabia itself (they were, 
in fact, all driven out), there existed a more tolerant 
disposition toward those who were brought under 
the Mohammedan yoke through the extensive 
conquests of Islam. This disposition is expressed in 
many old hadiths, of which the following may serve 
as an illustration: "Whoever wrongs a Christian or a 
Jew, against him shall I myself appear as accuser on 
the Judgment Day." A number of current decrees 
emphasize the duties toward the "mu'ahad" (those 
with whom a compact has been made to protect 
them), or the "dhimmi" (those recommended to 
protection)—such are the names given to the 
professors of other faiths who are granted 
protection—and whenever mention is made of 
protection of the "persecuted," the commentators 
never omit to add that this is obligatory in regard to 
Moslems and also in regard to the "ahl al-dimmah." 
It is probable that the influence of the old Arabic 
conception of the duty of caring for whomsoever the 
tribe had taken under its protection is to be seen 
here; according to that conception, difference in 
religion was not sufficient ground for making an 
exception (an example of this may be found in 
"Kitab al-'Aghani," xi. 91).  

Pact of Omar.  

In the instructions which Omar gave to the 
generals as they set forth to spread the supremacy of 
Islam by the power of the sword, and to the officials 
to whom he entrusted the administration of the 
conquered lands, the injunction to respect and guard 
the religious institutions of the inhabitants of such 
lands who profess other faiths often occurs; e.g., in 
the directions given to Mu'adh ibn Jabal for Yemen, 
that no Jew be disturbed in the exercise of his faith 
("Baladhuri," ed. De Goeje, p. 71). Omar likewise 
directed that some of the money and food due to the 
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poor from public revenues be given to non-Moslems 
(ib. p. 129). Characteristic of this attitude toward the 
Jew is a story—somewhat fabulous, it is true—told 
of a house in Busrah. When Omar's governor in this 
conquered city desired to build a mosque, the site of 
a Jew's house appeared to him to be suitable for the 
purpose. In spite of the objections of the owner, he 
had the dwelling torn down, and built the mosque in 
its place. The outraged Jew went to Medina to tell 
his grievance to Omar, whom he found wandering 
among the graves, poorly clad and lost in pious 
meditation. When the calif had heard his complaint, 
anxious to avoid delay and having no parchment 
with him, he picked up the jaw-bone of an ass and 
wrote on it an urgent command to the governor to 
tear down his mosque and rebuild the house of the 
Jew. This spot was still called "the house of the Jew" 
up to modern times (Porter, "Five Years in 
Damascus," 2d ed., p. 235, London, 1870). To 
Omar, however, is likewise ascribed the origin of a 
pact ("'ahd 'Omar"; See Omar) whose provisions 
were very severe.  

Whatever may be true as to the genuineness of 
these "pacts" (see in this connection De Goeje, 
"Mémoire sur la Conquête de la Syrie," p. 142, 
Leyden, 1900; T. W. Arnold, "The Preaching of 
Islam," p. 52), it is certain that not until the science 
of Mohammedan law had reached its full 
development in the Fiqh school and the canonical 
law had been definitely codified after the second 
century of the Hegira, was the interconfessional law 
definitely established. A chapter dealing with the 
social and legal position of those "possessing 
Scriptures" may be found in every Mohammedan 
legal code. There is a regular gradation in respect to 
the degree of tolerance granted by the various legal 
sects ("madhahib"). On the whole, the attempt was 
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made in these codes to adhere in theory to the 
original fundamental laws. The adherence was 
modified, however, by a certain amount of increased 
rigor, corresponding to the public feeling of the age 
in which the codes came into existence—that of the 
Abbassids. The most intolerant were the followers 
of Ahmad ibn Hanbal. The codification of the laws 
in question has been given in detail by Goldziher in 
"Monatsschrift," 1880, pp. 302-308.  

Anti-Jewish Traditions.  

The different tendencies in the codifications are 
shown in divergences in the decrees attributed to the 
prophet. While one reads, "Whoever does violence 
to a dhimmi who has paid his jizyah and evidenced 
his submission—his enemy I am" ("Usd al-Ghaba," 
iii. 133), people with fanatical views have put into 
the mouth of the prophet such words as these: 
"Whoever shows a friendly face to a dhimmi is like 
one who deals me a blow in the side" (Ibn Hajar al-
Haitami, "Fatawi Hadithiyyah," p. 118, Cairo, 
1307). Or: "The angel Gabriel met the prophet on 
one occasion, whereupon the latter wished to take 
his hand. Gabriel, however, drew back, saying: 
'Thou hast but just now touched the hand of a Jew.' 
The prophet was required to make his ablutions 
before he was allowed to take the angel's hand" 
(Dhahabi, "Mizan al-I'tidal," ii. 232, 275). These and 
similar sayings, however, were repudiated by the 
Mohammedan hadith critics themselves as false and 
spurious. They betray the fanatical spirit of the circle 
in which they originated. Official Islam has even 
tried to turn away from Jews and Christians the 
point of whatever malicious maxims have been 
handed down from ancient times. An old saying in 
regard to infidels reads: "If ye meet them in the way, 
speak not to them and crowd them to the wall." 
When Suhail, who relates this saying of the prophet, 
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was asked whether Jews and Christians were 
intended, he answered that this command referred to 
the heathen ("mushrikin"; "Musnad Ahmad," ii. 
262).  

Under the dominion of the Ommiads the 
followers of other religious faiths were little 
disturbed, since it was not in keeping with the 
worldly policy of those rulers to favor the tendencies 
of fanatical zealots. Omar II. (717-720) was the only 
one of this worldly-wise dynasty who trenched upon 
the equal privileges of unbelievers; and he was 
under the pietistic influence. Intolerance of infidels 
and a limitation of their freedom were first made a 
part of the law during the rule of the Abbassids (see 
Abbassid Califs), who, to bring about the ruin of 
their predecessors, had supported theocratic views 
and granted great influence to the representatives of 
intolerant creeds (comp. "Z. D. M. G." xxxviii. 679; 
"R. E. J." xxx. 6). Under them also the law was 
introduced compelling Jews to be distinguished by 
their clothing ("ghiyar"; Abu Yusuf, "Kitab 
alKharaj," pp. 72-73, Bulak, 1302). At a later period 
such distinguishing marks became frequent in the 
Mohammedan kingdoms, especially in North Africa, 
where the badge was known as "shaklah" (Fagnan, 
"Chroniques des Almohades et des Hafçides 
Attribué à Zerkechi," p., 19, Constantine, 1895).  

Influence of Judaism on Islam.  

The debt of Islam to Judaism is not limited to 
the laws, institutions, doctrines, and traditions which 
Mohammed himself borrowed from the Jews and 
incorporated in his revelations (see Koran). For its 
later development, also, Islam made use of much 
material presented to its teachers through direct 
association with Jews, through the influence of 
converted Jews, and through contact with the 
surrounding Jewish life. Many a Jewish tradition has 
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thus crept into Islam and taken an important place 
there. It is related that 'Ayisha, the wife of the 
prophet, owned to having received the idea of the 
torments of the grave ("'adhab al-qabr" = Hebr. 
"hibbut ha-keber") from Jewish women, and that 
Mohammed incorporated it in his teaching. Other 
eschatological details of Judaism served to 
embellish the original material, much of which goes 
back to Parsee sources (e.g., the leviathan and "shor 
ha-bar" as food = preserved wine as a drink in 
paradise; the "luz"="'ujb" out of which men's bodies 
will be reconstructed at the resurrection, etc.; see 
Eschatology). From the very beginning Jews versed 
in the Scriptures ("habr" [plural, "ahbar"] =Hebr. 
"haber") became of great importance in providing 
such details; and it was from the information thus 
supplied that the meager skeleton of the teachings of 
the Koran was built up and clothed.  

These ahbar hold an important position also as 
sources for information concerning Islam. It will be 
sufficient here to refer to the many teachings in the 
first two centuries of Islam which are recorded under 
the names Ka'b al-Ahbar (d. 654) and Wahb ibn 
Munabbih (d. circa 731). In the first place, Islam 
owes to this source its elaborations of Biblical 
legends; many of these elaborations are incorporated 
in the canonical hadith works, and still more in the 
historical books (e.g., Tabari, vol. i.); and they early 
developed into an important special literature, a 
compilation of which is found in a work by Tha'labi 
(d. 1036) dealing exhaustively with these subjects 
and entitled "'Ara'is al-Majalis" (frequently printed 
in Cairo). Here belong the many tales current in 
Islamic legendary literature under the name "Isra-
'iliyyat" (= "Jewish narratives"; comp. "R. E. J." 
xliv. 63 et seq.). According to the researches of F. 
Perles and Victor Chauvin, a large number of the 
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tales in the "Thousand and One Nights" go back to 
such Jewish sources (see Arabian Nights).  

The system of genealogy, so important among 
the Arabs, connecting early Arabian history with 
that of the Biblical patriarchs, also goes back to 
Jewish sources. In particular a Jewish scholar of 
Palmyra is mentioned who adapted the genealogical 
tables of the Bible to the demands of Arabic 
genealogy (comp. references in Goldziher, 
"Muhammedanische Studien," i. 178, note 2). It was 
likewise such Jewish converts who offered the 
material for certain theories hostile to Judaism; for 
example, the view, not generally accepted by 
Mohammedans (ib. i. 145), but which is 
nevertheless very widely spread, that it was Ishmael, 
not Isaac, who was consecrated as a sacrifice 
("dhabih") to God, originates from the teaching of a 
crafty convert who wished to ingratiate himself with 
his new associates (Tabari, i. 299).  

Influence of Jewish on Mohammedan Law.  

Islam in the course of its development 
borrowed also a large number of legal precepts from 
the Jewish Halakah. The importance attached to the 
"niyyah" (= "intentio") in the practise of law is at 
first glance reminiscent of the rabbinical teaching 
concerning "kawwanah," even though all the details 
do not coincide. The Mohammedan regulations 
appertaining to slaughtering, those relating to the 
personal qualifications of the "shohet" (Arabic, 
"dhabih") as well as those in regard to the details of 
slaughtering, show plainly the influence of the 
Jewish Halakah, as a glance into the codes 
themselves will prove. These are easily accessible, 
in the original as well as in European translations 
(Nawawi, "Minhag al-Talibin," ed. Van den Berg, 
iii. 297, Batavia,1882-84; "Fath al-Qarib," edited by 
the same, pp. 631 et seq., Leyden, 1894; Tornaw, 
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"Das Muslimische Recht," p. 228, Leipsic, 1855). 
For example, the Mohammedan law in regard to 
slaughtering ordains expressly that the "hulq                                 
um" (Hebr. "kaneh") and the "mari'" (Hebr. 
"weshet") must be severed, and forbids killing in 
any other manner. On the other hand, the law, 
peculiar to Islam, that the slaughterer in the 
performance of his duty must turn the animal toward 
the "qiblah," has given material for halakic 
reflections on the part of Jews (Solomon ben Adret, 
Responsa, No. 345; "Bet Yosef," on Ṭur Yoreh 
De'ah iv., end). The rule that God's name be 
mentioned before slaughtering is probably a 
reflection of the Jewish benediction, as are also in 
general the eulogies ordained by Islamic tradition at 
the appearance of certain natural phenomena 
(Nawawi, "Adhkar," p. 79, Cairo, 1312), which may 
be traced back to the influence of Jewish customs. 
Mohammedan law has adopted literally the 
provision "ka-makhol ba-she-poperet" in the case of 
the precept concerning adultery, and it betrays its 
source through this characteristic form of speech 
("R. E. J." xxviii. 79), which is not the only one that 
teachers of Islam have taken over from rabbinical 
linguistic usage (ib. xliii. 5).  

The attempt has been made by Alfred von 
Kremer ("Culturgesch. des Orients Unter den 
Chalifen," i. 525, 535) to show by many examples 
that the codifiers, of Mohammedan civil law were 
influenced by Talmudic-rabbinical law. There is, 
however, legitimate doubt in the case of many of 
such coincidences whether Roman law, the 
influence of which on the development of 
Mohammedan law is beyond question, should not be 
considered as the direct source from which Islamic 
teachers borrowed. Such a question must arise from 
a consideration of the legal principle of the 
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"istishab" (= "præsumptio"), the meaning and 
application of which coincide fully with that of the 
rabbinical principle of the ("Wiener 
Zeitschrift für die Kunde des Morgenlandes," i. 
239). Likewise the rules and 

, and the fundamental principle of 
the ("istislah") are found literally among the 
cardinal juridical principles of Islamic law (ib. p. 
229; "Muhammedanische Studien," ii. 82, No. 6). In 
spite of the fact that it is a principle of Islamic 
tradition to avoid all imitation of the usages and 
customs of the ahl al-Kitab and that the disapproval 
of many usages of religious as well as of secular life 
is specifically ascribed to such a cause ("R. E. J." 
xxviii. 77), still many religious practises of Judaism 
have been incorporated into Islam; for example, 
many details in the ceremony of burying the dead, as 
"taharah" (washing the dead), holy texts being 
recited during the washing of the various parts of the 
body (Al-'Abdari, "Madkhal," iii. 12, Alexandria, 
1293). Such intrusive customs are not seldom 
censured by the purists of Islam as being "bid'a" 
(unorthodox innovations), in opposition to the 
"Sunnah" (old orthodox usage). Those elements of 
Mohammedan religious literature which correspond 
to the Jewish Haggadah offer a large field for 
derivation; in this connection See hadith.  

Islam is regarded by Mohammedans, as may be 
easily conceived, not only as the final stage of the 
divine revelation, but also as being quantitatively 
richer than either Judaism or Christianity. More 
ethical demands are made by it than by the older 
religions. This idea found expression in an old 
hadith which even at a very early period was 
misinterpreted to read: "Judaism has 71, Christianity 
72, and Islam 73 sects." The word which was taken 
to mean "sects" denotes literally "branches," and 
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should be interpreted "religious demands," "the 
highest of which is the acknowledgment of God and 
Mohammed, and the lowest the removal of offense 
from the way" (on the original meaning of this 
saying see Goldziher, "Le Dénombrement des Sectes 
Mohametanes," in "Revue de l'Histoire des 
Religions," xxvi. 129-137).  

Polemics.  

The theological relation of Islam to Judaism is 
presented in an extensive polemical literature on the 
part of Mohammedan scholars. The subject-matter 
of this literature is closely related to the attacks and 
accusations already directed against Judaism by the 
Koran and the hadith. In the Koran (ix. 30) the Jews 
are charged with worshiping Ezra ("'Uzair") as the 
son of God—a malevolent metaphor for the great 
respect which was paid by the Jews to the memory 
of Ezra as the restorer of the Law, and from which 
the Ezra legends of apocryphal literature (II Esd. 
xxxiv. 37-49) originated (as to how they developed 
in Mohammedan legends see Damiri, "Hayat al-
Hayawan," i. 304-305). It is hard to bring into 
harmony with this the fact, related by Jacob Saphir 
("Eben Sappir," i. 99), that the Jews of South Arabia 
have a pronounced aversion for the memory of Ezra, 
and even exclude his name from their category of 
proper names.  

More clearly still does this literature bring 
forward an accusation, founded on suras ii. 70, v. 
15, that the Jews had falsified certain portions of the 
Holy Scriptures and concealed others (iii. 64, vi. 
91). Even in Mohammed's time the rabbis were said 
to have misrepresented to the prophet the law in 
regard to adulterers ("R. E. J." xxviii. 79). In later 
times the details as to these falsifications were 
continually augmented. It was said, for example, 
that in order to rob the Arabs of an honor done to 
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their ancestors the Jews wrongly inserted in the 
Pentateuch the choice of Isaac as the child whose 
sacrifice God demanded of Abraham and which the 
patriarch was willing to make, whereas in reality it 
was Ishmael (comp. "Muhammedanische Studien," 
i. 145, note 5). But the accusation of 
misrepresentation and concealment is most emphatic 
in connection with those passages of the Pentateuch, 
the Prophets, and the Psalms in which the adherents 
of Islam claim that Mohammed's name and 
attributes, his future appearance as "seal of the 
prophets," and his mission to all mankind were 
predicted.  

Mohammedan, theologians divide these charges 
into two classes: they hold (1) that in some cases the 
original text itself has been falsified, while (2) in 
others it is the interpretation of a genuine text that 
has been wilfully perverted. Whereas in the earlier 
period of the controversy these accusations were 
made against the "ahbar" as a class, who were 
represented as leading the Jewish people astray, 
lateron the personal nature of the charge was 
accentuated, and the fault ascribed to Ezra "the 
writer" ("al-warraq"), who in his restoration of the 
forgotten writings was said to have falsified them 
("Z. D. M. G." xxxii. 370). Abraham ibn Daud 
("Emunah Ramah," p. 79) combats this accusation. 
According to tradition, Ibn Ḳutaiba (d. 276 A.H. = 
889 C.E.) was the first to bring together the Biblical 
passages supposed to refer to the sending of 
Mohammed. His enumeration of them has been 
preserved in a work by Ibn al-Jauzi (12th cent.), 
from which it has been published in the Arabic text 
by Brockelmann ("Beiträge für Semitische 
Wortforschung," iii. 46-55; comp. Stade's 
"Zeitschrift," 1894, pp. 138-142). These passages 
recur with more or less completeness in the works of 
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all Moslem apologists and controversialists (comp. 
the enumeration of the Biblical names of the prophet 
and the Biblical verses relating to him in "Z. D. M. 
G." xxxii. 374-379), and are usually combined with 
similar New Testament prophecies supposed to refer 
to him (Παράκλητος, confused with Περικλυτός, is 
taken to mean Mohammed). Of the Biblical names 
supposed to allude to Mohammed, Jewish apologists 
have been compelled most often to refute the 
identification of with the name of the prophet 
of Islam.  

With this portion of the polemic directed 
against the Bible is often connected an exposition of 
the contradictions and incongruities in the Biblical 
narrative. The first to enter this field was the 
Spaniard Abu Mohammed ibn Hazm, a 
contemporary of Samuel ha-Nagid, with whom he 
was personally acquainted (see Bibliography 
below). He was the first important systematizer of 
this literature; and his attacks upon Judaism and its 
Scriptures are discussed by Solomon ben Adret in 
his "Ma'amar 'al Yishmael" (Schreiner, in "Z. D. M. 
G." xlviii. 39).  

Restriction of Recognition of Islam.  

One of the earliest points of controversy was 
the contention of the Jews that, although 
Mohammed was to be regarded as a national 
prophet, his mission was to the Arabs only or in 
general to peoples who had had as yet no revealed 
Scriptures ("ummiyin"; Kobak's "Jeschurun," ix. 
24). In opposition to this, Mohammedan theologians 
and controversialists declared that Mohammed's 
divine mission was universal, hence intended for the 
Jews also. Abu 'Isa Obadiah al-Isfahani, founder of 
the 'Isawites (middle of the 8th cent.), admitted that 
Mohammedanism as well as Christianity was 
entitled to recognize its founder as a prophet, whose 
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mission was intended for "its people"; he thus 
recognized the relative truth of Islam in so far as its 
followers were concerned (Kirkisani, ed. Harkavy, § 
11).  

The turning-point in this controversy was the 
question of abrogation of the divine laws, inasmuch 
as a general acceptance of Islam presupposed the 
abolition of the earlier divine revelations. Otherwise 
the abolition of the Sabbath law (see "Kaufmann 
Gedenkbuch," p. 100), of the dietary laws, and of 
other Biblical precepts and regulations given by God 
would lose all claim to validity. Consequently the 
Mohammedans, while maintaining the authority of 
the ancient prophets, had to demonstrate the 
provisional and temporary nature of such of the 
earlier divine laws abrogated by Mohammed as they 
did not claim to be out-and-out inventions. So much 
the more vigorously, therefore, did the Jewish 
dogmatists (Saadia, "Emunot we-De'ot," book iii.; 
Abraham ibn Daud, "Emunah Ramah," pp. 75 et 
seq.) oppose from a philosophical standpoint this 
view, which attacked the essential principles of the 
Jewish religion.  

The anti-Jewish controversialists of Islam 
assumed as an established fact that the Jews were 
required to hold an anthropomorphic, corporeal 
conception of God ("tajsim," "tashbih"). Judaism is 
even held responsible for the anthropomorphic 
conceptions found in other confessions (see 
"Kaufmann Gedenkbuch," p. 100, note 1). The 
Biblical passages brought forward as proof (among 
the earliest of them is Gen. i. 26-27) are counted 
with those which it is claimed were falsified by the 
Jews. Besides the Biblical passages, references from 
the Talmud in which extremely anthropomorphic 
statements are made concerning God ("God prays, 
mourns," etc.) are also brought forward to support 
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these charges. The material for the last-named class 
of attacks was probably furnished by the Karaites, 
who are treated respectfully by the Mohammedan 
controversialists, are characterized as standing closer 
to Islam, and in general are exalted at the expense of 
the Rabbinites.  

Ibn Hazm extends the attack against the Jews to 
the rabbinical amplifications of the laws, to the 
"bonds and chains" with which the Jews have, with 
unjustifiable arbitrariness on the part of the Rabbis, 
been bound. Since the time of the Jewish, apostate 
Samuel. b. Yahya, the polemic has taken the form of 
satire, directed most often against the minutiæ of the 
precepts on slaughtering and on the order of 
procedure in connection with the "bedikat ha-re'ah." 
The same controversialist also began to criticize the 
text of certain prayers (which he cites in Hebrew) 
and to hold up the conduct of the Rabbis to ridicule. 
Later Islamic controversialists have copied 
extensively from this convert from Judaism. 
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To denote:  

by the might of the sword:    

Thorough belief in monotheism:    

  

A reaction against:     

Conduct:   

Avaricious:    

Oppressive:    

Indifferent to things spiritual:     

Heathenism:    

To endure:          

Persecutions:  

Predecessors:  

The Holy Ghost:   

Mission:  

Holy Scriptures:   
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He even declined with consistent firmness the 

suggestion to perform miracles:         

       

Unsurpassable:         

Monks:  

The heretical sects:    

Unhindered:     

Omnipotence:     

Swine's flesh:   

To procure:   

An integral part of:      

In view of:    

Obstinate:   

To annulle:   

Concessions:  

A sacrifice:    

Abolition:  

An ordinance:    
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Twofold:   

Humanitarian:    

Indulgences:  

Nomenclature:     

Etymologically:    

Dispersion:  

Validity:  

Jurisprudence:   

Partly:   

Speculative conclusions:   

Rigor:   

Adoption:   

Descendants:  

The caliphate:  

In concealment:     
The veneration paid by the Shiites to the family 

of Ali and Fatima:        
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Incarnation:  

The Gnostic teachings:   

Emanational theories:   

Stunted:    

Acquaintance with:    

The Middle Ages:   

Mesopotamia:   

In keeping with:    

Wholly:  

To subdue:  

Steadily gaining ground:    

The western hemisphere:       

Pact of Omar:   

Instructions:  

Administration:  

Fabulous:  

Grievance:   

A parchment:  
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On the whole:   

Divergence:   

Fanatical:  

Whereupon:   

A zealot:    

Theocratic views:   

Versed in the Scriptures:      

Exhaustively:    

Legendary:  

Genealogical tables:    

Genealogy:   

To ingratiate oneself with:     

Slaughtering:  

Benediction:     

Rabbinical:   

Innovations:  

Acknowledgment:    

Polemics:   
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Apocryphal literature:   

To pervert:  

Unjustifiable arbitrariness:      
To hold up the conduct of the Rabbis to ridicule: 
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factitive                     

                

              

                

         submission 
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     The preaching of Mohammed 

as the messenger of God ("rasul Allah") owed its 
origin to the prophet's firm conviction of the 
approach of the Day of Judgment ("Yaum al-Din") 

and to his thorough belief in monotheism   
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Jewish and Christian influences, to which he was 
subjected in his immediate surroundings as well as 
during the commercial journeys undertaken by him 

in his youth           
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  "I know not what to make of that "Sergius, the 

Nestorian Monk," whom Abu Thaleb and he are said 
to have lodged with; or how much any monk could 
have taught one still so young.  Probably enough it 
is greatly exaggerated, this of the Nestorian Monk.  
Mahomet was only fourteen; had no language but 
his own".  
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Islam 
 (Catholic Encyclopedia) 

I. THE FOUNDER 

Mohammed, "the Praised One", the prophet of 
Islam and the founder of Mohammedanism, was 
born at Mecca (20 August?) A.D. 570.  

Arabia was then torn by warring factions. The 
tribe of Fihr, or Quarish, to which Mohammed 
belonged, had established itself in the south of Hijas 
(Hedjaz), near Mecca, which was, even then, the 
principal religious and commercial centre of Arabia. 
The power of the tribe was continually increasing; 
they had become the masters and the acknowledged 
guardians of the sacred Kaaba, within the town of 
Mecca — then visited in annual pilgrimage by the 
heathen Arabs with their offerings and tributes — 
and had thereby gained such preeminence that it was 
comparatively easy for Mohammed to inaugurate his 
religious reform and his political campaign, which 
ended with the conquest of all Arabia and the fusion 
of the numerous Arab tribes into one nation, with 
one religion, one code, and one sanctuary.  

Mohammed's father was Abdallah, of the 
family of Hashim, who died soon after his son's 
birth. At the age of six the boy lost his mother and 
was thereafter taken care of by his uncle Abu-Talib. 
He spent his early life as a shepherd and an 
attendant of caravans, and at the age of twenty-five 
married a rich widow, Khadeejah, fifteen years his 
senior. She bore him six children, all of whom died 
very young except Fatima, his beloved daughter.  

On his commercial journeys to Syria and 
Palestine he became acquainted with Jews and 
Christians, and acquired an imperfect knowledge of 
their religion and traditions. He was a man of 
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retiring disposition, addicted to prayer and fasting, 
and was subject to epileptic fits. In his fortieth year 
(A.D. 612), he claimed to have received a call from 
the Angel Gabriel, and thus began his active career 
as the prophet of Allah and the apostle of Arabia. 
His converts were about forty in all, including his 
wife, his daughter, his father-in-law Abu Bakr, his 
adopted son Ali, Omar, and his slave Zayd. By his 
preaching and his attack on heathenism, Mohammed 
provoked persecution which drove him from Mecca 
to Medina in 622, the year of the Hejira (Flight) and 
the beginning of the Mohammedan Era. At Medina 
he was recognized as the prophet of God, and his 
followers increased. He took the field against his 
enemies, conquered several Arabian, Jewish, and 
Christian tribes, entered Mecca in triumph in 630, 
demolished the idols of the Kaaba, became master of 
Arabia, and finally united all the tribes under one 
emblem and one religion. In 632 he made his last 
pilgrimage to Mecca at the head of forty thousand 
followers, and soon after his return died of a violent 
fever in the sixty-third year of his age, the eleventh 
of the Hejira, and the year 633 of the Christian era.  

The sources of Mohammed's biography are 
numerous, but on the whole untrustworthy, being 
crowded with fictitious details, legends, and stories. 
None of his biographies were compiled during his 
lifetime, and the earliest was written a century and a 
half after his death. The Koran is perhaps the only 
reliable source for the leading events in his career. 
His earliest and chief biographers are Ibn Ishaq 
(A.H. 151=A.D. 768), Wakidi (207=822), Ibn 
Hisham (213=828), Ibn Sa'd (230=845), Tirmidhi 
(279=892), Tabari (310-929), the "Lives of the 
Companions of Mohammed", the numerous Koranic 
commentators [especially Tabari, quoted above, 
Zamakhshari 538=1144), and Baidawi (691=1292)], 
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the "Musnad", or collection of traditions of Ahmad 
ibn Hanbal (241=855), the collections of Bokhari 
(256=870), the "Isabah", or "Dictionary of Persons 
who knew Mohammed", by Ibn Hajar, etc. All these 
collections and biographies are based on the so-
called Hadiths, or "traditions", the historical value of 
which is more than doubtful.  

These traditions, in fact, represent a gradual, 
and more or less artificial, legendary development, 
rather than supplementary historical information. 
According to them, Mohammed was simple in his 
habits, but most careful of his personal appearance. 
He loved perfumes and hated strong drink. Of a 
highly nervous temperament, he shrank from bodily 
pain. Though gifted with great powers of 
imagination, he was taciturn. He was affectionate 
and magnanimous, pious and austere in the practice 
of his religion, brave, zealous, and above reproach in 
his personal and family conduct. Palgrave, however, 
wisely remarks that "the ideals of Arab virtue were 
first conceived and then attributed to him". 
Nevertheless, with every allowance for 
exaggeration, Mohammed is shown by his life and 
deeds to have been a man of dauntless courage, great 
generalship, strong patriotism, merciful by nature, 
and quick to forgive. And yet he was ruthless in his 
dealings with the Jews, when once he had ceased to 
hope for their submission. He approved of 
assassination, when it furthered his cause; however 
barbarous or treacherous the means, the end justified 
it in his eyes; and in more than one case he not only 
approved, but also instigated the crime.  

Concerning his moral character and sincerity, 
contradictory opinions have been expressed by 
scholars in the last three centuries. Many of these 
opinions are biased either by an extreme hatred of 
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Islam and its founder or by an exaggerated 
admiration, coupled with a hatred of Christianity.  

Luther looked upon him as "a devil and first-
born child of Satan". Maracci held that Mohammed 
and Mohammedanism were not very dissimilar to 
Luther and Protestantism. Spanheim and D'Herbelot 
characterize him as a "wicked impostor", and a 
"dastardly liar", while Prideaux stamps him as a 
wilful deceiver. Such indiscriminate abuse is 
unsupported by facts.  

Modern scholars, such as Sprenger, Noldeke, 
Weil, Muir, Koelle, Grimme, Margoliouth, give us a 
more correct and unbiased estimate of Mohammed's 
life and character, and substantially agree as to his 
motives, prophetic call, personal qualifications, and 
sincerity. The various estimates of several recent 
critics have been ably collected and summarized by 
Zwemer, in his "Islam, a Challenge to Faith" (New 
York, 1907). According to Sir William Muir, 
Marcus Dods, and some others, Mohammed was at 
first sincere, but later, carried away by success, he 
practised deception wherever it would gain his end. 
Koelle "finds the key to the first period of 
Mohammed's life in Khadija, his first wife", after 
whose death he became a prey to his evil passions. 
Sprenger attributes the alleged revelations to 
epileptic fits, or to "a paroxysm of cataleptic 
insanity".  

Zwemer himself goes on to criticize the life of 
Mohammed by the standards, first, of the Old and 
New Testaments, both of which Mohammed 
acknowledged as Divine revelation ; second, by the 
pagan morality of his Arabian compatriots; lastly, by 
the new law of which he pretended to be the 
"divinely appointed medium and custodian". 
According to this author, the prophet was false even 
to the ethical traditions of the idolatrous brigands 
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among whom he lived, and grossly violated the easy 
sexual morality of his own system. After this, it is 
hardly necessary to say that, in Zwemer's opinion, 
Mohammed fell very far short of the most 
elementary requirements of Scriptural morality. 
Quoting Johnstone, Zwemer concludes by 
remarking that the judgment of these modern 
scholars, however harsh, rests on evidence which 
"comes all from the lips and the pens of his own 
devoted adherents. . . And the followers of the 
prophet can scarcely complain if, even on such 
evidence, the verdict of history goes against him".  

II. THE SYSTEM 

A. Geographical Extent, Divisions, and 
Distribution of Mohammedans  

After Mohammed's death Mohammedanism 
aspired to become a world power and a universal 
religion. The weakness of the Byzantine Empire, the 
unfortunate rivalry between the Greek and Latin 
Churches, the schisms of Nestorius and Eutyches, 
the failing power of the Sassanian dynasty of Persia, 
the lax moral code of the new religion, the power of 
the sword and of fanaticism, the hope of plunder and 
the love of conquest — all these factors combined 
with the genius of the caliphs, the successors of 
Mohammed, to effect the conquest, in considerably 
less than a century, of Palestine, Syria, 
Mesopotamia, Egypt, North Africa, and the South of 
Spain. The Moslems even crossed the Pyrenees, 
threatening to stable their horses in St. Peter's at 
Rome, but were at last defeated by Charles Martel at 
Tours, in 732, just one hundred years from the death 
of Mohammed. This defeat arrested their western 
conquests and saved Europe.  

In the eighth and ninth centuries they 
conquered Persia, Afghanistan, and a large part of 
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India, and in the twelfth century they had already 
become the absolute masters of all Western Asia, 
Spain and North Africa, Sicily, etc. They were 
finally conquered by the Mongols and Turks, in the 
thirteenth century, but the new conquerors adopted 
Mohammed's religion and, in the fifteenth century, 
overthrew the tottering Byzantine Empire (1453). 
From that stronghold (Constantinople) they even 
threatened the German Empire, but were 
successfully defeated at the gates of Vienna, and 
driven back across the Danube, in 1683.  

Mohammedanism now comprises various 
theological schools and political factions. The 
Orthodox (Sunni) uphold the legitimacy of the 
succession of the first three caliphs, Abu Bakr, 
Omar, and Uthman, while the Schismatics (Shiah) 
champion the Divine right of Ali as against the 
successions of these caliphs whom they call 
"usurpers", and whose names, tombs, and memorials 
they insult and detest. The Shiah number at present 
about twelve million adherents, or about one-
twentieth of the whole Mohammedan world, and are 
scattered over Persia and India. The Sunni are 
subdivided into four principal theological schools, or 
sects, viz., the Hanifites, found mostly in Turkey, 
Central Asia, and Northern India ; the Shafites in 
Southern India and Egypt; the Malikites, in 
Morocco, Barbary, and parts of Arabia ; and the 
Hanbalites in Central and Eastern Arabia and in 
some parts of Africa. The Shiah are also subdivided 
into various, but less important, sects. Of the 
proverbial seventy-three sects of Islam, thirty-two 
are assigned to the Shiah. The principal differences 
between the two are:  

as to the legitimate successors of Mohammed;  

the Shiah observe the ceremonies of the month 
of fasting, Muharram, in commemoration of Ali, 
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Hasan, Husain, and Bibi Fatimah, whilst the 
Sunnites only regard the tenth day of that month as 
sacred, and as being the day on which God created 
Adam and Eve;  

the Shiah permit temporary marriages, 
contracted for a certain sum of money, whilst the 
Sunnites maintain that Mohammed forbade them;  

the Shi'ites include the Fire-Worshippers 
among the "People of the Book", whilst the Sunnites 
acknowledge only Jews, Christians, and Moslems as 
such;  

several minor differences in the ceremonies of 
prayer and ablution;  

the Shiah admit a principle of religious 
compromise in order to escape persecution and 
death, whilst the Sunni regard this as apostasy.  

There are also minor sects, the principal of 
which are the Aliites, or Fatimites, the Asharians, 
Azaragites, Babakites, Babbis, Idrisites, Ismailians 
and Assassins, Jabrians, Kaissanites, Karmathians, 
Kharjites, followers of the Mahdi, Mu'tazilites, 
Qadrains, Safrians, Sifatians, Sufis, Wahabis, and 
Zaidites. The distinctive features of these various 
sects are political as well as religious; only three or 
four of them now possess any influence.  

In spite of these divisions, however, the 
principal articles of faith and morality, and the 
ritual, are substantially uniform.  

According to the latest and most reliable 
accounts (1907), the number of Mohammedans in 
the world is about 233 millions, although some 
estimate the number as high as 300 millions, others, 
again, as low as 175 millions. Nearly 60 millions are 
in Africa, 170 millions in Asia, and about 5 millions 
in Europe. Their total number amounts to about one-
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fourth of the population of Asia, and one-seventh 
that of the whole world. Their geographical 
distribution is as follows:  

Asia  
India, 62 millions; other British possessions 

(such as Aden, Bahrein, Ceylon, and Cyprus), about 
one million and a half; Russia (Asiatic and 
European), the Caucasus, Russian Turkestan, and 
the Amur region, about 13 millions; Philippine 
Islands, 350,000; Dutch East Indies (including Java, 
Sumatra, Borneo, Celebes, etc.) about 30 millions; 
French possessions in Asia (Pondicherry, Annam, 
Cambodia, Cochin-China, Tonking, Laos), about 
one million and a half; Bokhara, 1,200,000; Khiva, 
800,000; Persia, 8,800,000; Afghanistan, 4,000,000; 
China and Chinese Turkestan, 30,000,000; Japan 
and Formosa, 30,000; Korea, 10,000; Siam, 
1,000,000; Asia Minor ; Armenia and Kurdistan, 
1,795,000; Mesopotamia, 1,200,000; Syria, 
1,100,000; Arabia, 4,500,000. Total, 170,000,000.  

Africa  
Egypt, 9,000,000; Tripoli, 1,250,000; Tunis, 

1,700,000; Algeria, 4,000,000; Morocco, 5,600,000; 
Eritrea, 150,000; Anglo-Egyptian Sudan, 1,000,000; 
Senegambia-Niger, 18,000,000; Abyssinia, 350,000; 
Kamerun, 2,000,000; Nigeria, 6,000,000; Dahomey, 
350,000; Ivory Coast, 800,000; Liberia, 600,000; 
Sierra Leone, 333,000; French Guinea, 1,500,000; 
French, British, and Italian Somaliland, British East 
African Protectorate, Uganda, Togoland, Gambia 
and Senegal, about 2,000,000; Zanzibar, German 
East Africa, Portuguese East Africa, Rhodesia, 
Congo Free State, and French Congo, about 
4,000,000; South Africa and adjacent island, about 
235,000.-Approximate total, 60,000,000.  

Europe  
Turkey in Europe, 2,100,000; Greece, Servia, 

Rumania, and Bulgaria, about 1,369,000. Total, 
about 3,500,000.  
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America and Australia  

About 70,000.  

About 7,000,000 (i.e., four-fifths) of the Persian 
Mohammedans and about 5,000,000 of the Indian 
Mohammedans are Shiahs; the rest of the 
Mohammedan world — about 221,000,000 — are 
almost all Sunnites.  

B. Tenets  
The principal tenets of Mohammedanism are 

laid down in the Koran. As aids in interpreting the 
religious system of the Koran we have: first , the so-
called "Traditions", which are supposed to contain 
supplementary teachings and doctrine of 
Mohammed, a very considerable part of which, 
however, is decidedly spurious; second, the 
consensus of the doctors of Islam represented by the 
most celebrated imâms, the founders of the various 
Islamic sects, the Koranic commentators and the 
masters of Mohammedans jurisprudence ; third , the 
analogy, or deduction from recognized principles 
admitted in the Koran and in the Traditions. 
Mohammed's religion, known among its adherents 
as Islam, contains practically nothing original; it is a 
confused combination of native Arabian heathenism, 
Judaism, Christianity, Sabiism (Mandoeanism), 
Hanifism, and Zoroastrianism.  

The system may be divided into two parts: 
dogma, or theory; and morals, or practice. The 
whole fabric is built on five fundamental points, one 
belonging to faith, or theory, and the other four to 
morals, or practice. All Mohammedan dogma is 
supposed to be expressed in the one formula: "there 
is no God but the true God; and Mohammed is His 
prophet." But this one confession implies for 
Mohammedans six distinct articles:  

belief in the unity of God;  
in His angels;  

in His Scripture;  
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in His prophets ;  

in the Resurrection and Day of Judgment ; and  

in God's absolute and irrevocable decree and 
predetermination both of good and of evil.  

The four points relating to morals, or practice, 
are:  

prayer, ablutions, and purifications;  

alms :  

fasting ; and  

pilgrimage to Mecca.  

(1) Dogma  

The doctrines of Islam concerning God — His 
unity and Divine attributes — are essentially those 
of the Bible ; but to the doctrines of the Trinity and 
of the Divine Sonship of Christ Mohammed had the 
strongest antipathy. As Noldeke remarks, 
Mohammed's acquaintance with those two dogmas 
was superficial; even the clauses of the Creed that 
referred to them were not properly known to him, 
and thus he felt that it was quite impossible to bring 
them into harmony with the simple Semitic 
Monotheism; probably, too, it was this consideration 
alone that hindered him from embracing Christianity 
( Sketches from Eastern History, 62).  

The number of prophets sent by God is said to 
have been about 124,000, and of apostles, 315. Of 
the former, 22 are mentioned by name in the Koran 
— such as Adam, Noah, Abraham, Moses, Jesus.  

According to the Sunni, the Prophets and 
Apostles were sinless and superior to the angels, and 
they had the power of performing miracles. 
Mohammedan angelology and demonology are 
almost wholly based on later Jewish and early 
Christian traditions. The angels are believed to be 
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free from all sin ; they neither eat nor drink; there is 
no distinction of sex among them. They are, as a 
rule, invisible, save to animals, although, at times, 
they appear in human form. The principal angels 
are: Gabriel, the guardian and communicator of 
God's revelation to man ; Michael, the guardian of 
men; Azrail, the angel of death, whose duty is to 
receive men's souls when they die; and Israfil, the 
angel of the Resurrection.  

In addition to these there are the Seraphim, who 
surround the throne of God, constantly chanting His 
praises; the Secretaries, who record the actions of 
men; the Observers, who spy on every word and 
deed of mankind ; the Travellers, whose duty it is to 
traverse the whole earth in order to know whether, 
and when, men utter the name of God ; the Angels 
of the Seven Planets; the Angels who have charge of 
hell ; and a countless multitude of heavenly beings 
who fill all space. The chief devil is Iblis, who, like 
his numerous companions, was once the nearest to 
God, but was cast out for refusing to pay homage to 
Adam at the command of God. These devils are 
harmful both to the souls and to the bodies of men, 
although their evil influence is constantly checked 
by Divine interference.  

Besides angels and devils, there are also jinns, 
or genii, creatures of fire, able to eat, drink, 
propagate, and die; some good, others bad, but all 
capable of future salvation and damnation.  

God rewards good and punishes evil deeds. He 
is merciful and is easily propitiated by repentance. 
The punishment of the impenitent wicked will be 
fearful, and the reward of the faithful great. All men 
will have to rise from the dead and submit to the 
universal judgment. The Day of Resurrection and of 
Judgment will be preceded and accompanied by 
seventeen fearful, or greater, signs in heaven and on 
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earth, and eight lesser ones, some of which are 
identical with those mentioned in the New 
Testament. The Resurrection will be general and 
will extend to all creatures — angels, jinns, men, 
and brutes. The torments of hell and the pleasures of 
Paradise, but especially the latter, are proverbially 
crass and sensual. Hell is divided into seven regions: 
Jahannam, reserved for faithless Mohammedans; 
Laza, for the Jews; Al-Hutama, for the Christians; 
Al-Sair, for the Sabians; Al-Saqar, for the Magians; 
Al-Jahim, for idolaters; Al-Hawiyat, for hypocrites. 
As to the torments of hell, it is believed that the 
damned will dwell amid pestilential winds and in 
scalding water, and in the shadow of a black smoke. 
Draughts of boiling water will be forced down their 
throats. They will be dragged by the scalp, flung into 
the fire, wrapped in garments of flame, and beaten 
with iron maces. When their skins are well burned, 
other skins will be given them for their greater 
torture. While the damnation of all infidels will be 
hopeless and eternal, the Moslems, who, though 
holding the true religion, have been guilty of 
heinous sins, will be delivered from hell after 
expiating their crimes.  

The joys and glories of Paradise are as fantastic 
and sensual as the lascivious Arabian mind could 
possibly imagine. "As plenty of water is one of the 
greatest additions to the delights of the Bedouin 
Arab, the Koran often speaks of the rivers of 
Paradise as a principal ornament thereof; some of 
these streams flow with water, some with wine and 
others with honey, besides many other lesser springs 
and fountains, whose pebbles are rubies and 
emeralds, while their earth consists of camphor, 
their beds of musk, and their sides of saffron. But all 
these glories will be eclipsed by the resplendent and 
ravishing girls, or houris, of Paradise, the enjoyment 
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of whose company will be the principal felicity of 
the faithful. These maidens are created not of clay, 
as in the case of mortal women, but of pure musk, 
and free from all natural impurities, defects, and 
inconveniences. They will be beautiful and modest 
and secluded from public view in pavilions of 
hollow pearls. The pleasures of Paradise will be so 
overwhelming that God will give to everyone the 
potentialities of a hundred individuals. To each 
individuals a large mansion will be assigned, and the 
very meanest will have at his disposal at least 
80,000 servants and seventy-two wives of the girls 
of Paradise. While eating they will be waited on by 
300 attendants, the food being served in dishes of 
gold, whereof 300 shall be set before him at once, 
containing each a different kind of food, and an 
inexhaustible supply of wine and liquors. The 
magnificence of the garments and gems is 
conformable to the delicacy of their diet. For they 
will be clothed in the richest silks and brocades, and 
adorned with bracelets of gold and silver, and 
crowns set with pearls, and will make use of silken 
carpets, couches, pillows, etc., and in order that they 
may enjoy all these pleasures, God will grant them 
perpetual youth, beauty, and vigour. Music and 
singing will also be ravishing and everlasting" 
(Wollaston, "Muhammed, His Life and Doctrines").  

The Mohammedan doctrine of predestination is 
equivalent to fatalism. They believe in God's 
absolute decree and predetermination both of good 
and of evil ; viz., whatever has been or shall be in 
the world, whether good or bad, proceeds entirely 
from the Divine will, and is irrevocably fixed and 
recorded from all eternity. The possession and the 
exercise of our own free will is, accordingly, futile 
and useless. The absurdity of this doctrine was felt 
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by later Mohammedan theologians, who sought in 
vain by various subtile distinctions to minimize it.  

(2) Practice  

The five pillars of the practical and of the 
ritualistic side of Islam are the recital of the Creed 
and prayers, fasting, almsgiving, and the pilgrimage 
to Mecca.  

The formula of the Creed has been given above, 
and its recital is necessary for salvation.  

The daily prayers are five in number: before 
sunrise, at midday, at four in the afternoon, at 
sunset, and shortly before midnight. The forms of 
prayer and the postures are prescribed in a very 
limited Koranic liturgy. All prayers must be made 
looking towards Mecca, and must be preceded by 
washing, neglect of which renders the prayers of no 
effect. Public prayer is made on Friday in the 
mosque, and is led by an imâm. Only men attend the 
public prayers, as women seldom pray even at 
home. Prayers for the dead are meritorious and 
commended.  

Fasting is commended at all seasons, but 
prescribed only in the month of Ramadan. It begins 
at sunrise and ends at sunset, and is very rigorous, 
especially when the fasting season falls in summer. 
At the end of Ramadan comes the great feast-day, 
generally called Bairam, or Fitr, i.e., "Breaking of 
the Fast". The other great festival is that of Azha, 
borrowed with modifications from the Jewish Day 
of Atonement.  

Almsgiving is highly commended: on the feast-
day after Ramadan it is obligatory, and is to be 
directed to the "faithful" (Mohammedans) only.  

Pilgrimage to Mecca once in a lifetime is a duty 
incumbent on every free Moslem of sufficient means 
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and bodily strength; the merit of it cannot be 
obtained by deputy, and the ceremonies are strictly 
similar to those performed by the Prophet himself 
(see MECCA). Pilgrimages to the tombs of saints 
are very common nowadays, especially in Persia and 
India, although they were absolutely forbidden by 
Mohammed.  

(2) Morals  

It is hardly necessary here to emphasize the fact 
that the ethics of Islam are far inferior to those of 
Judaism and even more inferior to those of the New 
Testament. Furthermore, we cannot agree with 
Noldeke when he maintains that, although in many 
respects the ethics of Islam are not to be compared 
even with such Christianity as prevailed, and still 
prevails, in the East, nevertheless, in other points, 
the new faith — simple, robust, in the vigour of its 
youth — far surpassed the religion of the Syrian and 
Egyptian Christians, which was in a stagnating 
condition, and steadily sinking lower and lower into 
the depths of barbarism (op. cit., Wollaston, 71, 72). 
The history and the development, as well as the past 
and present religious, social, and ethical condition of 
all the Christian nations and countries, no matter of 
what sect or school they may be, as compared with 
these of the various Mohammedan countries, in all 
ages, is a sufficient refutation of Noldeke's assertion. 
That in the ethics of Islam there is a great deal to 
admire and to approve, is beyond dispute; but of 
originality or superiority, there is none. What is 
really good in Mohammedan ethics is either 
commonplace or borrowed from some other 
religions, whereas what is characteristic is nearly 
always imperfect or wicked.  

The principal sins forbidden by Mohammed are 
idolatry and apostasy, adultery, false witness against 
a brother Moslem, games of chance, the drinking of 
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wine or other intoxicants, usury, and divination by 
arrows. Brotherly love is confined in Islam to 
Mohammedans. Any form of idolatry or apostasy is 
severely punished in Islam, but the violation of any 
of the other ordinances is generally allowed to go 
unpunished, unless it seriously conflicts with the 
social welfare or the political order of the State. 
Among other prohibitions mention must be made of 
the eating of blood, of swine's flesh, of whatever 
dies of itself, or is slain in honour of any idol, or is 
strangled, or killed by a blow, or a fall, or by another 
beast. In case of dire necessity, however, these 
restrictions may be dispensed with. Infanticide, 
extensively practiced by the pre-Islamic Arabs, is 
strictly forbidden by Mohammed, as is also the 
sacrificing of children to idols in fulfilment of vows, 
etc. The crime of infanticide commonly took the 
form of burying newborn females, lest the parents 
should be reduced to poverty by providing for them, 
or else that they might avoid the sorrow and disgrace 
which would follow, if their daughters should be 
made captives or become scandalous by their 
behaviour.  

Religion and the State are not separated in 
Islam. Hence Mohammedan jurisprudence, civil and 
criminal, is mainly based on the Koran and on the 
"Traditions". Thousands of judicial decisions are 
attributed to Mohammed and incorporated in the 
various collections of Hadith. Mohammed 
commanded reverence and obedience to parents, and 
kindness to wives and slaves. Slander and 
backbiting are strongly denounced, although false 
evidence is allowed to hide a Moslem's crime and to 
save his reputation or life.  

As regards marriage, polygamy, and divorce, 
the Koran explicitly (sura iv, v. 3) allows four lawful 
wives at a time, whom the husband may divorce 
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whenever he pleases. Slave-mistresses and 
concubines are permitted in any number. At present, 
however, owing to economic reasons, concubinage 
is not as commonly practiced as Western popular 
opinion seems to hold. Seclusion of wives is 
commanded, and in case of unfaithfulness, the wife's 
evidence, either in her own defense or against her 
husband, is not admitted, while that of the husband 
invariably is. In this, as in other judicial cases, the 
evidence of two women, if admitted, is sometimes 
allowed to be worth that of one man. The man is 
allowed to repudiate his wife on the slightest pretext, 
but the woman is not permitted even to separate 
herself from her husband unless it be for ill-usage, 
want of proper maintenance, or neglect of conjugal 
duty ; and even then she generally loses her dowry, 
when she does not if divorced by her husband, 
unless she has been guilty of immodesty or 
notorious disobedience. Both husband and wife are 
explicitly forbidden by Mohammed to seek divorce 
on any slight occasion or the prompting of a whim, 
but this warning was not heeded either by 
Mohammed himself or by his followers. A divorced 
wife, in order to ascertain the paternity of a possible 
or probable offspring, must wait three months before 
she marries again. A widow, on the other hand, must 
wait four months and ten days. Immorality in 
general is severely condemned and punished by the 
Koran, but the moral laxity and depraved sensualism 
of the Mohammedans at large have practically 
nullified its effects.  

Slavery is not only tolerated in the Koran, but is 
looked upon as a practical necessity, while the 
manumission of slaves is regarded as a meritorious 
deed. It must be observed, however, that among 
Mohammedans, the children of slaves and of 
concubines are generally considered equally 
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legitimate with those of legal wives, none being 
accounted bastards except such as are born of public 
prostitutes, and whose fathers are unknown. The 
accusation often brought against the Koran that it 
teaches that women have no souls is without 
foundation. The Koranic law concerning inheritance 
insists that women and orphans be treated with 
justice and kindness. Generally speaking, however, 
males are entitled to twice as much as females. 
Contracts are to be conscientiously drawn up in the 
presence of witnesses. Murder, manslaughter, and 
suicide are explicitly forbidden, although blood 
revenge is allowed. In case of personal injury, the 
law of retaliation is approved.  

In conclusion, reference must be made here to 
the sacred months, and to the weekly holy day. The 
Arabs had a year of twelve lunar months, and this, 
as often as seemed necessary, they brought roughly 
into accordance with the solar year by the 
intercalation of a thirteenth month. The 
Mohammedan year, however, has a mean duration 
of 354 days, and is ten or eleven days shorter than 
the solar year, and Mohammedan festivals, 
accordingly, move in succession through all the 
seasons.  

The Mohammedan Era begins with the Hegira, 
which is assumed to have taken place on the 16th 
day of July, A.D. 622. To find what year of the 
Christian Era (A.D.) is represented by a given year 
of the Mohammedan Era (A.H.), the rule is: Subtract 
from the Mohammedan date the product of three 
times the last completed number of centuries, and 
add 621 to the remainder. (This rule, however, gives 
an exact result only for the first day of a 
Mohammedan century. Thus, e.g., the first day of 
the fourteenth century came in the course of the year 
of Our Lord 1883.) The first, seven, eleventh and 
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twelfth months of the Mohammedan year are sacred; 
during these months it is not lawful to wage war. 
The twelfth month is consecrated to the annual 
pilgrimage to Mecca, and, in order to protect 
pilgrims, the preceding (eleventh) month and the 
following (first of the new year) are also inviolable. 
The seventh month is reserved for the fast which 
Mohammed substituted for a month (the ninth) 
devoted by the Arabs in pre-Islamic times to 
excessive eating and drinking. Mohammed selected 
Friday as the sacred day of the week, and several 
fanciful reasons are adduced by the Prophet himself 
and by his followers for the selection; the most 
probable motive was the desire to have a holy day 
different from that of the Jews and that of the 
Christians. It is certain, however, that Friday was a 
day of solemn gatherings and public festivities 
among the pre-Islamic Arabs. Abstinence from work 
is not enjoined on Friday, but it is commanded that 
public prayers and worship must be performed on 
that day. Another custom dating from antiquity and 
still universally observed by all Mohammedans, 
although not explicitly enjoined in the Koran, is 
circumcision. It is looked upon as a semi-religious 
practice, and its performance is preceded and 
accompanied by great festivities.  

In matters political Islam is a system of 
despotism at home and aggression abroad. The 
Prophet commanded absolute submission to the 
imâm. In no case was the sword to be raised against 
him. The rights of non-Moslem subjects are of the 
vaguest and most limited kind, and a religious war is 
a sacred duty whenever there is a chance of success 
against the "Infidel". Medieval and modern 
Mohammedan, especially Turkish, persecutions of 
both Jews and Christians are perhaps the best 
illustration of this fanatical religious and political 
spirit. 
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A paroxysm:  

Cataleptic:       

His compatriots:  

To violate:    

Grossly:     

Short of:     

His own devoted adherents:   

The successors of Mohammed:   

Tottering:   



 
٣٥٧

A stronghold:   

A faction:    

The schismatics:                 

To champion:   

A usurper:     

Their total number amounts to about one-fourth of 

the population of Asia:         

 

Tenets:  

The consensus of the doctors of Islam:     

 

Analogy:   

Deduction:  

Antipathy:  

To hinder:   

Angelology and demonology:     

To pay homage to:     

Constantly:   



 
٣٥٨

To propitiate:     
The punishment of the impenitent wicked will be 

fearful:       

Crass:   
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"According to Sir William Muir, Marcus Dods, 

and some others, Mohammed was at first sincere, 
but later, carried away by success, he practised 
deception wherever it would gain his end". 
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and of evil ; viz., whatever has been or shall be in 
the world, whether good or bad, proceeds entirely 
from the Divine will, and is irrevocably fixed and 
recorded from all eternity. The possession and the 
exercise of our own free will is, accordingly, futile 
and useless. The absurdity of this doctrine was felt 
by later Mohammedan theologians, who sought in 
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